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; Christ Is Born! Glorify Him! 

=; | The Editorial Board of ONE CHURCH extends 

w prayerful wishes for a Holy Christmas and a blessed 

i coming year crowned with true peace on earth to: 

His Holiness, Patriarch ALEXIS; Metropolitan NI- 

CHOLAS, Krutitsky; our beloved Exarch, the Most 

Reverend Archbishop BORIS; the faithful of the 

| Church and all our readers. We look to the Birth of 

§ the Saviour of the world to renew a right spirit with- 

4 in us all and guide our humble efforts in bringing 
forth glad tidings of salvation to mankind. 
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Rt. Rev. Joseph Dzvonchik, 
President of the Ed. Board 
Very Rev. Feodor Kovalchuk, 
Sec.-Treas. of the Ed. Board 
Members: Rev. Frs. David Abramtsov, 
P. Krochta, G. Surrency, I. Se- 
Christmas 1956. moff and A. L. Kazem- aaron 
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(IpeapoxecTBeHckHe pa3MbICIeHH®.) 
1. 
Ceamuua Cs, Oreu. 
. Bot yxe Oan3uTcaA npHulecTBHe 
Ha 3emMa10 Hckynutean Mupa, Tocnoma 


Hauiero Mucyca Xpucta. Octasacb sce- 
ro Helen AO 93TOFO AHA: Mab cpoK 


K BeHKOMY cOObITHHO. Ho Hu 3TOT — Ka- 

3at0Cb Obl — Madblii CPOK MOXKeT CTaTb i 

BIOAHE AOCTATOUHbIM, YTOObI OCYLLECTBHTb Hallie BHYTPeHHee JOMO- 
CTPOHTEAbCTBO npea BboxectBsenHok Taino sBaenua K HaM XpH- 


CTa, ABJICHHA CBeTa, MHpa WH 2106BH. 


Ho, cnpocum ce6sa: 2a TrOTOBbI-IM MbI K OCYLICCTBICHHIO B 
Hac Taint BorooGeuanna?!... Orouwan AW MbI XOTAH Ha 3TOT KpaT- 
KH CpOK OT CyeTbI cyeT MHpa cero?!... 3araaqHyaH AM MbI XOTA 
Obl eAHHbIA pas noray6xe B ce6sa?!... Tlonpiramuch AM MbI O4H- 
CTHTb CBOW BHYTPCHHIOW TOPHHLLY Mpe MpHulecTBHeM K HaM — CTPO- 
roro B 1106BH Xo3snna?!... []pouyscrBoBatuH AW MbI 3STOT KpaT- 
KH, JaHHbIi HaM cpoK?!... YBbI, AyMalo, 4TO B OOAbUIHHCTBeE Cay- 
4YaeB HeT. HO OTKya Ke 3TO OKAaMeHCHHOe HC4UYBCTBHE ?! 


A BoT oTkyaa... [Topopto 3To He B ONpaBsaHHe, HO B I10- 
sacHeHHe. Cs. Epanreane yka3bipaeT HaM Ha CNaCHTeAbHOCTb y3KOro 
nyTH, Tpe6yroulero OT Hac GoOaAbWIMX BHYTPpeHHHX ycHaHH. LInpoKni 
Ke TVTb B paccaaOJeHHH BOAH, B MpeAMOUTeHHH MHPa 4YBCTBCH- 
HOrO MHPY AVXOBHOMY, B IIpeyBeAH4eCHHH 3HAa4eCHHA SaMHbIX Be- 
aeHHH, B ONpaBaaHHu B ce6e cyeTHoro nytH Mapdpl, B 3a06BeHHH 
cTpaHbl ropHelii... Mbit AO6poBoAbHO CeAHMCA B CyYMpa4HOH O1HHe, 
H H€ BHAHMM, He MOXKEM BHJeTb B HauieH AOAHMHE XOTH Obl OTOTeCKa 
Cpeta HapeyepHero, He MOXKeM MOCTHYb BCeH Y3OCTH Haliero AyXOB- 
HO-CKYAHOrO ObITHA. 


A BeAb TOAbKO Ha CAHHbIN AOKOTb NOAHATHCA B FOpy, H Mb 
B ocusHHu Beynoro CsBeta!... BOoT 3THMH TO TOPHHMH BePLIHHaMH 
HW ABIAIOTCA JIA Hac npasAHHKH CB. LlepKBH, 30BylIHe K BOCXO*Ke- 
HHO H XOTA Obl K BPEMeHHOMY OCBOOOXKAeHHW OT HeyLOOOHOCHMOrO 
Opemenu rpexa. HM HbinewiHee NpeANpasAHecTBO HEYCTaHHbIN 30B 
K HalleMy AyxOBHOMy ocBOOGoxZeHHW: “Jlome Esdpados, rpasze 
CBATHIM, MPOPOKOB CaBO, YKPacH JOM, B HemxKe BOxKeCTBEHHDIN paxk- 
nmaetcn” (Camonogo6en, raac 8)... A camblii, rpaayuiMh BO CaaBe, 
npa3AHHK B NOAHOM PaCKPbITHH HalleH AVWH, B NOAHOTe apoB 
Boroo6Gmenna: “Ce spema mpHOGawxKaeTca cnaceHHA Haulero...” 


330 











(Crux. Ha cTHxoBuHe, IIpeanp. P. X.). “IIpuuaute, BHHaAUTe CO TULa- 
HHeM... HM sBuaute Hesuzumoro...” (Crux. Ha cTuxoBHe [Ipeanp. 
P. X.). “Jtnec Bor Ha 3eMa10 MpHHze, HW YeTOBeK Ha HeGeca B3bie...” 
(JIut. cruxupa P. Xp.). 


Hactaet [Ipa3qHuk Poxazectsa XpucTopa, TOT ocoGeHHbIi, 
CBeTAbIM NepHOA, KOra Mbl 4yBCTBYeM ceOs Kak Obl AeTbMH, KOFa 
npoOyxaeTCH B HAC HMCHHO C AeCTCKOH HEMOCPEACTBEHHOCTbW H CH- 
10H BHYTpeHHHH 30B K Bory, uckaHHe Orunx o6bsaTHii. 

Or6pocuM xe B 3TH AHH OT ceOs BCe H31HUIHee BCe HCKyC- 
CTBEHHOe HaKONMeHHe cyeT H 3a60T MHpa cero, H OTMaHMCH rop- 
Hemy 30By. H Bolas B cBeTAbIe cCihepbl 3TOTO NPH3bIBa, TEM CaMbIM 
Mbl BOOPYKHMCH BHYTPeHHeH CHAO MpOTHB BCAKOFO 31a, NpOTHB 
BcHKOH Oenbl. Ilyctb npo6yauT B Hac Budbaeemckan 3Be3fa alKaHHe 
npaBAbl, KOTOPOe: B CMHPeHHH, B 1HOBH K OWXKHEMY H B MNOKOPHO- 
ctu Bory. 

Sta Budaeemckad 3Be32a NpHBeAeT HAC OT CaMbIX Hep rpe- 
xa K BbICWeH CBATbIHe K [lpeaBeuHOoMy Maazenuy, BCA mocaeny- 
Olah XH3Hb Kotoporo B OTKPOBeCHHH cnaceHHA Hawero, B NpH- 
3bIBaHHH K XKH3HH “Ha OTKPbITOM EpanreaHn”... BHemaem xe 6.1H3- 
auemyca [Ipa3aHHKy H, 4YTOOKI AOCTOHHO BCTPeTHTb ero, celaeM 
ycHine Hat co6o, nonbitaemca OcBOOGOAMTbCA OT NAeHa rpexoB- 
Horo. 


“Jia aukosetsByet yOo BCA TBapb, KH Aa urpaeT: OOHOBHTH 60 
10 mpHHse Xpucroc, WH cnacTH AywH Halla...” 


» 
O 3anane... 


B Hapeyepue PoxaectBa XpHcTosa. 


Xpuctoc paxazaetca, craBuTe!... (Mpmoc KaHoHa, mecHb 1-1). 
Bot, H 20 HbIHe Ha Samasze MpOOKaeTCA TeMHan, 3eMHaA 
HOUb; JA MHOTHX HelnporintHad, G6e33Be30HaA XOMOHAA. 


Becb 3anadHbIh MHP MOKPbIT HeMpOHHWaeMOH MraOH, KH B HEM 

Kak ObI H He BHAHO 3HaMeHHA BoxectBeHHoro Maagenua, 1e2Ka- 

uero B ACAIAX. DTOT MHP B CBO@€M OKaMeH€HHOM He4yBCTBHH — 

Kak Obl He 3ameuaeT Bucbaeemckoro CsBeta; Kak Obi He CABILUHT CJa- 

BOCJOBHH HeGeCHbIX CHJI: KaK Obl He MO3HACT PaSYMOM H He OILLLy- 

ulaeT cepaueM BCero 3Ha4YeHHA ABAABLUErTOCA B MHP HCTOY4HHKAa Ha- 
wero cnaceHHa. 

Ecav OKHHYTb HbIHeCLUHHH 3anawqHbld MHP MpOHHKHOBCHHbIM 
B30POM, TO eBa JH HaliweM MbI XOTH Obl HEOOAbUIOe MpOCTpaHCTBO, 
rae Obl NaaMeHHan Bepa MpasAHOBata CBOW NOGeAy Ha XOJOAHbIM 
Gespa3san4uHeM K 4eNOBeKy; rae Obl AETCKH 4MCTAH HaexKAa Npasl- 
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HOBalta cBOwW NoGexy Had TeEMHbIM OLLVULeHHeM CTpaxa; rae Obl 
1H060Bb Npa3sAHOBata CBOW NoOGeAY Hal MPOABACHHAMH OTHYKCH- 
HOCTH H 3006bI. Thicn4n atogeH, AKO Obl NPHHAaAMexKaulHX K XPH- 
CTHaAHCKOH Ky/IbType, Ha CaMOM eve TBOPAT CBOW CTPpalliHyto 
PaspYWHMTeAbHVIO paOoTy, He WiadA TPYAOB MHOFHX MOKOMeHHH, Aa- 
*Ke He Wada WH CaMOH AXH3HH MHPHOTO HaceJeHHA, BCe CMeTaH Ha 
CBOeCM TH)KeEOM, OeCNOUlaHOM IIYTH... 


CKOJAbKO pa3OUTbIX CYLLECTBOBaHHH Ha 3TOM TIYTH!... 
CkKOJbKO HeMPHKPOBeHHOrO HW NIPHKpOBeHHOrO rops!... 
CkO/JbKO KPOBH, cCTpawqaHHi u caes3!... 

Bot ta Oe30TpaawHad KapTHHa, KOTOPas HEBOAbHO OTKPbIBaeT- 
CAH pe HauiIMMH B30PaMH axe B 3TOT CBATOH Beyep. 

Ho we 6yzem cmyulateca!.... Bedi Bce *Ke MUPy elle H eLle 
pa3 sBaeH Xpuctoc!... 

B mpoctpancTBax HOBOH 3eMHOH HOUH — ele H ele pas 
nped BceMH lpeictaa BoxectBenHbih Maagzeneu “B OuapoBaHHH 4e- 
TOBe4eCKOrO AeTCTBa: B KpacoTe, 4YHCTOTe H HeBHHHOCTH, BMecTe C 
OO#KeCTBEHHOH CBETOHOCHOCTbIO”, YTOObI VCTbINMHTb BHeELIHHH MHP, 
BPpeMeHHO BO3001a1aBLIHA Hal BHYTPCHHHM, 4TOObI HAaNOMHHTb BCeM 
O 3anoBeau 1106BH. VM 3HaeM, 4YTO BHOBb YerOBe4eCTBO Ha4HeT 06- 
Je@KaTbCA B XHTOH Bepbl, 4YTO MpohAeT 9TA TEMHAS| HOUb H BHOBb 
3a0pe3xKUT COJHeE4HOe YTPO, WH Kak ObI NOCAZe NOoTONa OGorpeeT 3eM- 
1H, H OCBOGOAMT ee OT HbIHeIWHHX KOWMapoB. HM cHoBa OyzyT pa- 
JOCTHbI€ BCTPe4H, H BOCCTAHeET JeCHb CBET.1, H ZeETH YeTOBeYecKHe Oy- 
ayT OeccTpauiHO HrpaTb B LUBeETYLIMX CalaX H TeCHHCTbIX CKBepaXx. 
M cHosa O6yaxeT HaliweHa yTepAxHHaA ApaxMa: BepHeTcA 11060Bb kK bo- 
*KbeMY Mupy!... 

M a102H, XHBYULHE HbIHe BO TbMe H Ce€HH CMePTHOH, B IIpel- 
BePHH TPAAVULMX CBeT.IbIX He, HW TeNepb, 2a, axe Tenepb — B 
sty CsBsxtyro Houp (Bepow!...), BHAT TPAAVULHA CBeT; H OH, 
3TOT rpaayulHH cBeT, BIeueT K Ce6e BCeX HeEOTPa3HMO. 

Ja, Mbl 3HaeM, YTO JIA TOrO HM Obi ABeH YeMOBeYeCTBY XpH- 
cToc, 4uToObl NOGeANTb B HAC 310, H YTOObI YYHHHTb Hall HAM BCH- 
KYHO lpaBlly. 

M sept A, YTO HHKaKOH BOHHbI He MOXKET ObiITb WH HE OyseT 
mMexaV 3ananzom u Boctokom. IIpaBaa no6eAHT 0%Kb BeKa cero, H 
cBeT moOeAHT TbMY. 


Xpucroc paxkaetcs, ClaBuTe!. .. 


AJIEKCHK, 
Enuckon [Ipawesckni. 
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BerxozabeThoe W HoposabeTHoe Y4enne 0 MacTbipeTBe 


Aoxntopcnan pew Ero Boiocoxonpeocesawenctsa a-pa HAKOJAA, Mutponoauta Kpytuu- 
Koro w Konomenckoro npw yaenreHwn emy noveTHore goKTOpcKoro 3BaHMA Mpaso- 
caosHbim Borocaosckum dbakyAbtetom 8 Mpawese 13 gexadpa 1954 roga. 


Kora NpHXOAHTCA H3Y4aTb KaKOe-H6OO BaxKHOe ABACHHE, BbI- 
ACHATb €FO XapaKkTep, CMbIC. H 3HAYeHHe, TO HEOOXOAHMO paccMOT- 
peTb ero B HCTOPHYeCKOM pa3pe3se, H3VYYHTb erO MPOHCXOXRMeHHe H 
pasBuTHe. Tora, AeHcTBHTeAbHO, OHO NMpeacTaHeT nepex HaMH B 
ero MOAAMHHOM BHAe H OyeT NOHATHDIM HE TOJAbKO ero Mpoulsoe, HO 
HW HacTOAULee 3HAYeHHE. 


Koraa, Hanpumep, cB. neppomyyeHHxy CredaHy mpHulsocb 0- 
Ka3bIBaTb HCTHHHOCTb XPHCTHAHCTBa, OH NMeped CBOHMH CulyulaTeJsA- 
MH H3/10%KHI BCIO HCTOPHIO BeTXO3aBeTHOrTO JLOMOCTPOHTeJbCTBA. 
TloqO6HbIM METOAOM NOAb3O0BaIcA HW CBATOH anoctoa Tlapea. Jlaxe 
lapb Arpunna, OHAKAbI CAVUIABLIMH ero, 3aMeTHA: “ThI HEMHOTO He 
yOex1aellib MCHA CelaTbCA XPHCTHAHHHOM” (JlesH. 26, 28). B apy- 
roH pa3, onpeweian 3Ha4eHHe Bepbl, anoctoa Ilapea npuBea 6oab- 
WVIO HCTOPH4eCKylO ClpaBKy O TOM, KaKOe 3Ha4eHHe HMeda Bepa B 
*KH3HH OTACJIbHbIX BC€EM XOPOUIO H3BeCTHBIX 2HuW (Esp. II. 1—40). 

Korga NOAHHMaeTCA Pedb O XPHCTHAHCKOM MlacTbIpcTBe, 6e3y- 
CIOBHO WesecOOOpa3HbiIM MIpPeACTaBAAeTCAH MpOCAeAHTb HCTOPHW BeT- 
XO3aBeTHOFO MaCcTbIPCTBa, KOTOPOe HW AOFH4eCKH WH HCTOPHYeCKH Npel- 
WWeCTBOBAIO MacTbIPCTBY HOBO3SaBeTHOMY. IIpH 3TOM HeBOJbHO NpH- 
XOMHT Ha MbICJb BbIPAKeHHeE OAHOFO XPHCTHAHCKOrO MHCaTeAA, 4YTO 
“Hospi 3apet B Betxom ckppiBaetcs, a Berxuii-sp Hosom packppisa- 
eTca”. 

BeTxo3aBeTHad CBALLCHHaA MHCbMeCHHOCTb Ha3bIBaeT B Ka4ec- 
CTBe AYXOBHbIX PYKOBOAHTeJeH HapOda, OTMPaBAAIOULHX MacThIPCKHe 
O6H3aHHOCTH, ABE KaTerOPHH JIM: CBYILCHHHKOB H TMpopoKoB. CBA- 
UCHHHKH HW MpPpOPOKH HHOrAa AeHCTBYWT MOPO3Hb, HO Yallle OAHOBPe- 
MeHHO. LlewblO AeATeEAbHOCTH TEX H APYFHX ABAAeTCA PeAHTHO3HO- 
HPaBCTBEHHOe BOCIINTAaHHe HapOda, HO MCTOAbI BO3LeHCTBHA Ha Ha- 
POAHbI€ MACCbI Y CBALLLCHHHKOB H IIpOPOKOB ObIIH HEOAHHaKOBbI. CBA- 
ULCHHHKH HW MpOpoOKH ObIIH B3aHMHO AONOJHATh Apyr apyra. Ho 
OviBaIH Cy4aH, KOrLa OOAHUHTeAbHAA AeATCbHOCTb MpPOPOKOB Ha- 
npaBiasacb H Ha CBAULLCHHHKOB. 


Ha OCHOBaHHH JaHHbIX BETXO3aBeCTHbIX CBALLLCHHbIX KHHP TOMbI- 
Ta€MCA OXAPaKTePH3OBATb BETXO3ABETHOE MacTbIpcTBO. TepMHH CBA- 
UICHHHK BCTpeyaetcns B BuOaHH O4eHb paHO. Paccka3biBaAh O BO3- 
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BpauleHHh Appama!) nocae no6eabl Had CBOHMMH BparaMH K ce6e, K 
ny6paspe Mampe, ObironucaTeib nepeszaeT Taky¥o NOApObHOcTb. Ha 
Bcetpeuy Aspamy sBbiuear Meaxucezek, uWapb CaaHMCKH, HW BbIHeC eMy 
xme6 4 BHHO. On Obi cBAULeHHHK Bora Bcesbiuinero; nu 6marocao- 
BH OH ABpaMa H CKa3aJ: “6narocaoBen AsBpam oT Bora Bcespiwnero, 
Baatbikn He6a WH 3eMIH; HW OaarocaoBenH bor BcesriuHni, Kotoppii 
pea BparoB TBOHX B PYKH TBOK”. ABpaM Jad CMY AeECATYHO 4aCTb 
u3 Bcero (Bpit. 14, 18—20). 

JIM4HOCTh 3TOFO CBAULCHHHKAa, OAHOBPeMeHHO HU Lapa CaauM- 
ckoro Meaxucezeka, 3aragqouHa. Ox, MO COBaM allOcTOula, BbICTY- 
nmaeT B paccKa3e ObiTonucaTeiA “6e3s oTua, 6e3 MaTepH, 6e3 ponoO- 
CIOBHA, HE MMe HH Havada AHeH, HH KOHWa *KH3HH” (Esp. 7, 3). 


CaxatoH anoctoa Tlapea B cBauleHcTBe MeaxucezeKa BHAT 
mpooOpa3 HOBO3aBeTHOrO BeYHOrO CBALLLCHCTBa, Ha4alO KOTOPOMY 
nowox*xHA Xpuctoc CnacuTestb, 0 Kotopom eule Wapb HW NpopoK JIa- 
BH, TOBOPH.: “Thl CBALCHHHK BO BeK MO 4HHY Meaxucenzekosy” (IIc. 
109, 4). 

HeckoJbKkO MoO3Hee BTOPaH CBALLCHHAaA BeTXO3aBeTHAaH KHHTa 
(“Hcxog”) Ha3bIBaeT HMA APyroro CBALLCHHHKa, MpOXKHMBABLIeTO B 
3emie Maauamckol, Hekoero HModopa, Ha 2ouepu KoTOporo Cendo- 
pe »*xeHHIcCa Moncei, GexaBuuh u3 Erunta (Vcx. 2, 15—21). Kak 
Hu O Meaxucegzeke, Tak H 06 Hodope, MbI HMeeM TOJbKO CKYJHDbIC, 
OTPbIBOYHbIe CBeEAeEHHA. MOXxHO TObKO C YBEPeCHHOCTbW AYMaTb, 4TO 
TOT HW Apyrok OblmH NacTbIPAMH HapOOB, “NpPH3bIBaIOULHX HMA HC- 
THHHOrO Bora”. 

Koria Hapod eBpeHckHi “CHOW KpeNKOW HU MbILIMeH BbICO- 
KOW” BbILUe H3 3eMJIH erHmeTCKOH, KaK MO cylle Mpowed mo ry- 
OuHam UepmHoro MOps HW Y NOAHOKbA Propbl CHHaA MpPHHA Hayep- 
TaHHbId CaMHM [| OcnMOAOM Ha KaMeHHbIX CKPHKAIAX 3aKOH; KOra 
Obl 20 NOApOGHocTeh NpesxycmoTpeH Maw 6yAyuleH CKHHHH, — IA 
OTMpaBeHHA OorocayxKeHHA B ITOH CKHHHH Obi, NO caoBy boxUW, 
OpraHH30BaH HHCTHTYT CBALICHHHKOB HW JeBHTOB. [lepBocBALLeHHH- 
KOM cTal Aapou, Gpat Mouces, a CBALLLCHHHKaMH ero CbIHOBbs: Ha- 
nas, Apuya, Eneasap u Udamap. Aapou 20uxKeH Obl HOCHTb cre- 
UMaIbHble OL@KAbI; COOTBETCTBYIOMIHeE OCOGbIe OLEKAbI LOJDKHbI Obl- 
JIM HOCHTb HM ero CbIHOBbA. CulyxKeHHe HX KaK CBALLCHHHKOB, Tpedo- 
BalO lpesBapuTestbHOro nocBauleHHaA. Tlogqpo6nbli 4HH 9TOrO 
Monwceh noayuna HenocpezcTBeHHO OT Camoro Tocnoga (Mex. 29). 


IlepBoloO HW OCHOBHOW OOA3AHHOCTbIO BETXO3ABETHDIX CBALILCH- 
HHKOB ABIAJOCb TO, UTO OHH JOJKHbI ObLIH CBALLEHHOLeCHCTBOBATb 
npw ckHHHH (Mex. 29, 44; cp. Mex. 30, 30; 40, 12—-15). [Ipu stom onu 
OJKHbI ObLIH TOUHO COOTIOLaTb yCTaHOB.IeHHble MpaBHla *KepTBO- 


1) ABpaM TOJDKO No3qHee cTad HashiBaTbea ABpaaMOM, 4TO, 10 HepeBoly ¢ ApeBHees- 
peiickoro ABLIKH, O3HAYAeT “OTeIL MHOMecTBAa HapoxoB” (Bor. 17,5). 
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npHHowenuHA (Jleput. 1 ra.). Hapyuienwe 3THX MpaBH. MOraO OKa- 
3aTbCA rHOeAbHbIM JIA CaMHX CBALLCHHHKOB. CbhIHOBbA Aapona Ha- 
2aB HW ABHYA, HCNOAb3OBaBLIHe AA XKEPTBONPHHOWeHHA “OrOHb 
YVKIbIA”, ObIIH YMePULBeHbI. CBALLCHHHKH JOJDKHbI Obl cTporo 
CI€QHTb 3a COG6OH NpH HcNOAHeHHH cBOeH cayxObI. IIpea Tem, Kak 
BXOAMTb B CKHHHW HIM MPHCTYNHTb K Xe€PTBEHHHKY, CBALLCHHHKH He 
OJDKHbI ObIIH NHTb BHHAa HW KPeNKHX HaMHTKOB, 4TOOHI GbITb cro- 
COOHbIMH, Kak CKa3aHO B Bu6aHH, “OTAMYHTb CBALIIEHHOe OT HeCBA- 


I€HHOrO WH HeYHCTOe OT 4UCTOrO”. 


CBALLeCHHHKH OO83aHbI ObIIH YYHTb PAAOBbIX CbIHOBeH U3pa- 
WJIbCKHX BC€M Y3AKOHCHHAM, KOTOPbie NMpHHA. OT Tocnoma Moncei u 
nepeal CbIHOBbAM H3paHeBbIM (JleB. 10, 10—-11). Ha6a1waenn10 
CBALCHHHKOB MOW1exKal H CeMeHHbIN ObIT eBpeicKoro Hapowa. CBA- 
LCHHHKH JLOJDKHbI Obl pasOupaTb Wea O HaPyYWIeHHH CyNpyxecKoH 
BepHoctu (Unca. 5,11-31). Pewenua cBAULeHHHKOB ABIAAHCh OO8- 
3aTeJIbHbIMH JIA OOOHX CTOPOH. CBALLCHHHKaM MIPHHadexKad BbICLUHE 
Cy MO BCAKOrO pOda TAXKeOHDIM ZetaM. Ecau cyaaulneca He NMpHAyT 
K COrlaluieHHW KH He YAOBJETBOPATCA peleHHeM OOLINHOTO cya, TO 
H€AOBOIbHaAH CTOPOHa JOKHa OyseT OOPATHTbCH K CBHAILLCHHHKaM- 
JeBHTaM. Mx peuienve OyazeT nNOocaeqHeH HHCTaHWHeH. Ecan xe KTO 
mpectynaeT peuleHHe CBALICHHHKOB, TOT 2OJ2KeH yMepeTb (Bropo- 
3aK. 17). CBALLeHHHKH JOJDKHbI ObIIH HaOWAaTb H 3a MpOKaxKeHHbI- 
MH. [lpoka3a Obl1a 3apa3HTeAbHOWO 6Oe3HbIO, H CTPaaroulHx Mpo- 
Ka30H “TIPOK@XKCHHbIX” H€JIb3A ObIO MONMycKaTb K OOULeEHHWO CO 
3Q0POBbIMH. CBALLCHHHKH MOJy4aiH CaMble TOUHbIe MpeANHcaHHA, 
KaK OHH JOJDKHbI ObIIH pacnO3HaBaTb Ooue3HH HW MocTyNaTb c AeH- 
CTBHTCJbHO 3a601eBUIHMH (JleBuT. 13—14). 


Tloromku Jlesus J@BHTbI, ObIIH BbIeeHbI H3 CpeAbl OC- 
Ta IbHbIX CbIHOB H3PaHJeBbIX AIA ClyKObI NpH CKHHHH. OHH OUDK- 
HbI ObIH HaXOAHTbCA B BEAeHHH AapoHa. JIe€BHTbI BbINOAHAH CIyxK- 
6y Tocnoazy B3aMeH OCTAaJbHbIX NePBeHWeB CbIHOB H3paHJeBbIx. Ko- 
ra pacnpewetAIHCbh 3€MC/IbHbIec YUACTKH M@KAY KOJeHAaMH H3paHle- 
BbIMH, JICBHTbI H3 HHX HCKIIOUAIHCb. CBALLCHHHKaM-JIeBHTaM H BCe- 
MY MOveHy JIMBHeHY He ObIO YaCTH H yea c M3panaem. Onn 1OUxK- 
HbI 6bIM MHTaTbcA OT 2#%epTB Tocnozy. JleBuTI NOAyYaIH OT X*KepT- 
BeHHbIX XKHBOTHbIX Mie4uO H *KesyAOK. B noab3y AeBHTOB nocTynadH 
HauaTKH XJe6a, BHHa H eed, HaYaTKH OBeubeH WiepcTH (Broposak. 
18, 1—5). 


PaAOBbIe ICBHTbI 2OJDKHbI ObIIH BbINOJHATb pa3Hble TeXHH- 
yecKHe OOH3aHHOCTH MIpH CKHHHH, OXpaHATb Ce HMYLUeCCTBO H IIPH- 
HaJIe#KHOCTH peJIHrHO3HOTO PpHTyadla, NOAFOTOBJATb 2KHBOTHBIX K 
XKEPTBOMPHHOUCHHHO H BbINOJHATb Apyrne noOJOOHbIe padorbi no 
VKa3aHHWO H 3a aHHW CBALLLCHHHKOB. Ho HenmocpeACTBeCHHOe OTHOLIC- 
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Hue K Kosyery 3aBeTa HMeJIH TOJbKO MOCBALLCHHbIe Je@BUTbI-CBALLCH- 
HHKH. Tak, HalpHMep, Npw mepexogze eBpeeB uepes Mopzan mpu 
Mucyce Hapune sBnepeaqu wan c Kopuerom 3aBeTa CBALLLCHHHKH, C 
HMMH JI€BHTbI, a HaPOA Wel NOCAeAHHM, Ha pacCTOAHHH LO ABYX TbI- 
cau JOKTeH. 


* 
ok 


HeckowbkO MO3Hee AAA PeAHrHO3HO-HpaBCTBeHHOrO BOCIIH- 
TaHHA WAMPOKHX HapOAHbIX MaCC HHCTHTYTa CBALLCHHHKOB OKa3a10Cb 
HeJOCTaTOYHO, TaK KaK HW CpeAH CBAULCHHHKOB HaXOAHJIHCb JMWa He 
BbICOKOH HpaBCTBeHHOCTH. Tlocae cmeptwH Aapoua, nepBocBALILeHHH- 
KOM Obl ero cbIH Exea3ap, CKOHYaBLUIMHCA HeECKOAbKO MO3—qHee M0- 
cae Mucyca HapuHa; mpeeMHHKOM ero OKa3aJiCA ero CbIH @uHeeC. 
Ilocue cMepTH @PuHeeca HadaJcA AYXOBHbIN pasBad CpeaH Hapota eB- 
peHcxoro. [losBuazocb wAOA0NOKIOHCTBO. Yracio OaaroyuectHe HU 
cpeau aespuTos (Cy. 18 ra.). Kopyer 3apeta Haxogauaca B Cut0oMe. 
O6s3aHHOCTH NepBOCBALLeEHHHKa Hec B TO BpemaA Mani, ueropek mpe- 
cTapelzoro Bo3spacta: emy O6pbi10 98 aeT. CBIHOBbA ero, TOXKe CBALILCH- 
HHKH OduHui uv PuHeec, ObIIH JIOAbMH HErOAHbIMH H MO3BOJIAIM Ce- 
Oe GecuHHCTBa. 


B Cuiome npuw Kosuere 3aBeta BOCIHTbIBaICA IOHDIM CaMyHil, 
VIOCTOMBLIHHCA 3a CBOW NpaBeAHYW XKH3Hb Lapa mpopoyectBa, a 10 
Toro B TeYeHHe MHOrHX JeT “caoBo TocnoaHe O6blIO peAKO, BHLeHHA 
Opium HeyacTbI” (I Llap. 3, 1). IIpopoku gzetictBoBain cpeau Hapo- 
a eBpeHcKoro 2aBHO, elle CO BpeMeHH HCXOMa ero H3 Erunta (Hep. 
7, 25). Ho co Bpemenuw CaMyHuia, MapalwietbHO CO CBALILCHHHKaMH, 
MIpOpOKH BbICTyNalwT yxKe peryiApHo. Ha O6A3aHHOCTH CBALILCHHH- 
KOB TIPHXOAHAMCb OorocayxKeOuble (YHKUWHH, CBASAHHbIe C #KePTBeH- 
HbIM PHTyaJIOM, H B BbIMOJHeHHE PpeHrHO3HbIX OOpaOB. IIpopoKu 
*Ke MOPIH BIKHATb WH Ha XOX NOAHTHYeCKOH XKH3HH Hapoda. [Ipopok 
CaMyH. MOMa3bIBaeT Ha WapcTBO Cayila; 4epe3 HeEKOTOPOe BPeMA OH 
coBepuiaeT HOBOe NOMa3saHHe Had JlaBuxOM. OOmM4eHHA MpOpoOKOB 
TepneJHBO BbICYWHBaIH axe uapH. IIpopok Hatcban n306.1n4HA 
Jlapuaza 3a yOukictBo Ypun Xetresunua. IIpopok NWaua c rpo3HbiM 
CIOBOM OOpalllaicA K HE4YeCTHBOMY LlaplO H3paHbcKOMy AxaBy H ero 
*eHe Me3aBein, TOra Kak OOJHUYMTeEbHbIN TOOC CBALLLCHHHKOB He 
pa3aBa.ica. 


I')OpOKH K CBO@MY BbICOKOMY CJ1yXKeHHHO MpH3biBalHcb Toc- 
NOOM B 4pe3sBbi4uahHOH OOcTaHoBKe. IIpopok HMcaua Obi yaocToeH 
THUe3peHHA CaBbl Boxueh B Mepycatumckom xpame. OHH HB Ce- 
pacdpuMoB, OKpyxatoulHx IIpectoa Tocnogza CaBaoda, KOcHyJIcA rop- 
auluM yraem yct Mcanun. Tlocae 3Toro Hcana nowyuna noseweHne 
HATH C OOAWYMTEABHOH peublo K HapOdAy eBpeHcKOMy, MOrpxA3suieMy B 
cCBOHX 6e33aKOHHAX (Mcana 6, 6—10). Bpricrynaennw npopoKka He3e- 
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KHHAA MIpeuecTBOBaO BHAeHHe Ha peke XosBape (Mes. 1 ra.). IIpo- 
pok Hepemus Obit MpH3BaH K MpopoyeckOMy Cily2xKeHH!O OCOG6bIM 06- 
pa3om. Tocnodb npoctep CBoWw pyKy, KOCHYICA ycT ero H CKa3aw: 
Bot S BpaowxHa cioBa Mon B ycta TBOH (Hep. 1, 9). CneunadbHbimMu 
BHJCHHAMH HW 3HaMCHAaTeJIbHbIMH CJOBAMH COMPOBOKLalOCb MpH3Ba- 
HHe K MpOpoueCKOMY CJlyxKeHHHO HW APyrHX MpOpoKos. 


3amaya Npopoyeckoro ciyx*KeHHA Obila OTBETCTBEHHa H OFpOM- 
Ha. BueuiHeee HCNOJHeHHe MpeANHCaHHH OTHOCHTEAbHO %KePTB HX MO- 
BEeCHHA MIpeBpaTHJOCb B MpOCTyW (hOPpMaJbHOCT, KOTOPyHO OT HMeHH 
ocnoya pe3kKO OocyxKaiH NpopoKkH. “K 4eMy MHe MHOXKeCTBO %KepTB 
BallHX? — roBOpHa ycTaMH nmpopoka Mcanu Tocnoxzb — A mpecsi- 
Ul€H BC€COX#XCHHAMH OBHOB H TYKOM OTKOPMJICHHOFO CKOTAa; H KDpO- 
BH Te@JIbLLOB, H arHUeB, H KO30B He xOuy. Korda Bbl NPHXOAMTe ABA- 
ATbCA TIpex aAMWe Moe, — kTO Tpe6yeT OT Bac, 4TOOBI BbI TONTAIH 
mBpopbt Mon? He Hocute 6O01buIe apoB TULETHbIX; KypeHHe OTBPa- 
THTe@IbHO Ain Mena; HOBOMeCAYHH Hu CYOOOT, NpasqHH4HbIxX COOpaHHit 
He MOry TepmeTb: 6e33aKOHHe — H Tpa3sqHOBaHHe!... OMOHTEeC, 
OUHCTHTECh; YAaIHTe 3/bId AeAHHA BalH OT OYeH Monx; nepecTaHb- 
Te WelaTb 310... Torga MpHauTe uw paccyauM, roBoput Tocnosb. 
Ecan O6yyT rperu Baul, Kak OarpxAHoe, Kak cCHer yOeuto; ecan OyayT 
KpacHbl, KaK Ilypllyp, Kak BoJHy yOeuw... (Mcann 1 ra.).. Mbicab 
O TOM, 4TO Aaa Tocnowa HyKHa He BHeELUHAA %XepTBa H BCeCOKKe- 
HHe, a AVX COKPYUWICHHbIM WH CMHPeHHbIN BbICKa3bIBalaCb H€COAHOKPaT- 
HO” (IIc. 50, 18—19). 


IloHATHO, KaKHM jJLONOJHEHHEM K CBALILCHHHYeECKOMY C.1lyKe- 
HHO ObIIO CyKeHHe BeETXO3ABeETHbIX TIpopoKoB. OHH ObIIH NOL- 
JIMHHbIMH MlaCTbIPAMH HapOJla. Tak OHH ce6s HX Ha3biBatH. IIpopoK He- 
peMHA Tak H roBopHu Tocnozy: “A He cnewiHa ObiTb nactbipem y Te6a 
H He eal OeazcTBeHHOoro HA” (Hep. 17, 16). IIlpopokos Tocnozb 
Ha3bIBaeT CTpaxKaMH Ha cTeHax MepycaiuMa, KOTOpbie He OJDKHBbI 
VMOJIKaTb HH J{HeM, HH HOUbW (Mcann 62, 6; Hesex. 3, 17). B apy- 
rOM MeCTe MIPpOPpOKH HMeHYIOTCA 3HaAMeHHeEM in BOMa M3pansesa 
(Hesek. 12, 6). Ipopoxy Mcanu Tocnoyzb nopesepaet: “B3biBah rpoM- 
KO; He yYepxKHBaHCA, BO3SBbICb rO0C TBOH, NOZOOHO TpyG6e, WH yKaxKH 
Hapoaty Moemy Ha 6e33akoOHHe ero, H LOMY Makosaesy — Ha rpexH 
ero” (Hc. 58, 1). 

Oco6eHHO APKO OTBETCTBEHHOCTb MaCTbIPCKHX OOA3aHHOCTeH 
BETXO3aBeTHbIX MIPOPOKOB H310%*KeHa Tocnozom B Ero caoBax mpo- 
poky He3exuunao: “Chin ueroBeueckHi! S nmoctraBua Te6”a cTpaxKemM 
nomy M3panuesy, H ThI OyAellb C1yWUaTb COBO H3 ycT Monx u 6yzeUib 
Bpa3yMJATb HX OT Mens. Koraa a CKaxky 6€33aKOHHHKY: “CMePpTbIO yM- 
peuib!” a ThI He 6yJelllb BDASVMIATb CFO H TOBOPHTh, 4TOOKI OcTepeyb 
6e33aKOHHHKa OT 6€33aKOHHOFO MYTH ero, 4TOO OH XKUB Obi: TO 6e3- 
3aKOHHHK TOT YMpeT B 6e€33aKOHHH CBOeM, H SH B3bILILY KPOBb ero OT 
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PyK TBOHX. Ho ecaH 2*e Bpa3yMJAsl 6e33aKOHHHKa, a OH He OOpa- 
THACA OT 6€33aKOHHA CBOerO HM OT 6e33aAKOHHOFO MYTH CBOerO; TO OH 
yMpeT B 6e33aKOHHH CBOeM, a ThI Cnac AyWy TBOW (HMe3ek. 3 ru.). 
KakHx-1H60 TOJKOBaHHH K 3THM JO MpeAeAbHOCTH ACHbIM CIOBaM H 
He TpeOyeTca. 


Jlono.HeHHeM K 9THM c10BaM Tocnoda MOxeT ObITb CKa3aHHOe 
Tocnozom mpopoxy Hepemunu: “Bot SH Baoxua cioBa Mon B ycta 
TBOH. CmoTpH, A noctraBua TeOx B ce AeHb Ha HapOdaMH MH Lap- 
CTBaMH, 4YTOO HCKOPeHATH HU PasOPATh, ryOUTb MH PaspyulaTb, CO3HAaTb 
HW HacaxkaTb” (Vepem. 1, 10). 

“s 

JleaTebHOCcTh mpopoKosB Boxwkuux, npw oOuleM ynawkKe HCTHH- 
HOH PeAHrHO3HOCTH HapOsla eBpeHcKOro, BCTpeyada BpeMeHaMH Mpo- 
THBOJeCHCTBHe H CO CTOPOHbI CBALLLCHHHKOB, KOTOPble 4aCTO TakKe 
OTAaBaIM JaHb pa3sBpallleHHOMY BpeMeHH — “JDKHBaA TPOCTb KHHK- 
HHKOB” MmpeBpallaeT “B 10%b H 3aKOH Tocnogzenb” (Mepem. 8, 8). 
IlOABAAAMCh MH JOKHKIC MPOPOKH, 340ynoTpe6anBuIHe HMeHeM IT OCc- 
NOJHHM. OHH, BMeCcTO TOrO, 4TOObI, yrpo30H rpszyulHx OenzcTBHH, 
HeHv3OexKHbIX, 10 caoBy Boxutw, MpemocteperaTb Hapow, yOex*KaTb 
lipekpaTHTb CBOH 6€33aKOHHA MH CTaTb Ha NYTb MpaBblii, yCbINAAIH 
erO JOXKHbIMK BHJCHHAMH: “MeYa H TOwOa He SyseT Ha ceH 3eM- 
ae” (Wepem. 14, 13). CaenzosatertbHo, He3a4em TpeBoxUTECH. Bpe- 
MeHaMH CBSALLCHHHKH OKa3bIBaJIHCb JHWeMepaMH HM ake B OMe 
TocnoAHeM OHH IiposBAAdH HeyectHe (Mepem. 23 ru.). OTctoaa MOH- 
ATHO ABIAeTCA yrpo3sa mpopoka Hepemuu: “Bcex nactTbipei TBoux 
vHeceT BeTep, H Apy3ba TBow nOHAyT B nen” (Hepem. 22, 22). 

PucyxH Jyuuime MeCCHaHCKHe BpeMeHa T1OCce OCcBOOOXKTeHHA 
Hapowa eBpelcKoro 43 TieHa BaBHAOHCKOrO, npopokK Mepemua oT 
umMeHw Tocnogza bora cBuxeTetbcTBOBal, 4YTO Tocnoazb Had ocBO6oO- 
AMBUIMMCH HapOXOM NOCTaBUT NMacTbIpeh, KOTOPble OyAyT MOcTOH- 
HbIM OOpa3s0M NacTH cOxpaHHBUMca OT GencTBHH Hapow. B 93TH 
ayuiwe BpemeHa Tocnoab OyzeT Opatb Ce6e CBALILCHHHKOB H3 20- 
cTOHHbIX Hu (Mcanu 66, 21). B 9TH aAy4uIHe BpeMeHa CBALLLCHHHKH 
o6ekyTCH mpaBAOH uw cBATbIe BO3panyioTcs (IIc. 131, 9). 


HecmoTpa Ha He4eCTHE OTCJbHbIX MpeACTaBUTeeH, CBALILCH- 
CTBO, Kak OO#KeCTBEHHOe yUPexKMeHHe, OCTaeTCH B CHe LO BpeMeHH 
HoOBOSaBeTHOrO. IIpemygzpbii cbIH CHpaxoB, 3amOBeyA BHHMAaIOLULHX 
emy OjaroroBeTb npea Tocnozom, npeAnucbipaeT KH “yBaxKaTb CBA- 
l@HHHKOB ero” (Cupax. 7, 31). B apyrom cay4ae OH TIpaMO TOBO- 
put: “Botica Pocnoxa 4 NOUnTa CBAULeEHHHKa HW JaBali eMy “aCTb Kak 
3anoBelaHo Te6e” (Cupax. 7, 33). 


C npuuectBHem B MHp Xpucta CnacuTeas, B ucTOpHH boxke- 
cTBeHHOrO JLOMOCTPOHTeAbCTBa O CMaCeHHH YeNOBeKa HaCTYIH HO- 
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BbIM OJarozaTHBI nepHor. TIlpon3s0waH nmepemMeHbI HW B YCTPOeHHH 
nlacTbipctBa. [lactbipem 2OOpbiM, NOJararwoulHM %XKH3Hb CBOW 3a CBO- 
HX OBell Ha3sbiBaeT Ce6s Cam Xpucetoc-Cnacuteab. “A ecmb [lacTbipb 
HoOppii; Tlactsipp o6ppid nowaraeT %#xXH3Hb CBOW 3a OBell... A 
€CMb NlacTbIpb LOOppbih, H 3Haio Moux, nH Mou 3Hatot Mena” (Moan. 
10, 11-14). 


Xpuctoc Cam BbINOJHAA MmpeawnucaHHaA 3aKOHa MouceesBa orT- 
HOCHTe€JbHO BeTXO3aBeTHOrO Goroc.lyKeHHA H BeTXO3aBeTHOFO 3aKO- 
Ha. Ilo 3aKony Monceesy, Mo HCTeYeHHH BOCbMH AHeH MOcae pox- 
meHHA On Obl OOpe3san, a Ha COPOKOBOH AeHb Oblu, NO TOMY X%*e 3a- 
KOHY, IIpHHeCe€H B XPpaM C BO3SHOLUICHHEM TIOJIOHKCHHOTO XHKeEPTBOTIPH- 
HouleHHA (JlyK. 2, 21—24). 


HeogHokpatTuHo Xpuetoc noceuat MepycamumMckni xpam B Te- 
yeHHe CBoeh 3eMHOH 2KH3HH. Ho BpeMA CeHH 3aKOHHOH OAK3H0Cb K 
KOHUY. Houb npouiwia, npHOsaHxKaCA HOBO3SaBeTHbI eHb. 


IIpopoaa napadietb Mexay Betxum u Hospim 3apeTtomM, Me@x- 
AY MO3aKOHHbIM H OJarOaTHbIM MOJO#KeHHEM 4eTOBeKa, Me@XKAY 
MaCTbIPCTBOM BCTXO3aBeTHbBIM H HOBO3ABeCTHBIM, CB. amocTo IlaBea 
mHCasl, YUTO BETXO3aBeTHbIN 3aKOH ABJAAICA TeHbIO OyayuIHX Onar, a 
He CaMHM OOpasom Beuleh (Esp. 10, 1). HemgocratouHocTh OHHX 
TOJbKO 2KEPTBOMNPHHOWeHHH CO3HaBaIH H JVYLIKe MpeAcTaBuTeJAH 
BeTXO3aBeTHOrO MHpa. [Ipopok Ocus HeKorga OT AMUWa Tocnoga ro- 
BopH: “Sl MHIOCTH xOU4Y, a He *KepTBbl, H BoroBewennnA Gowee, He- 
*KeJIH BCeCOKKeHHH” (Oc. 6, 6). 


ToBops oO MepBOCBALLeHHHYeCKOM CayKeHHH Xpucta-Cnacu- 
TeJA, CB anocTod [lapel MpHBOAMT, KaK Mbl CKa3aJIH, aHawOrHW Mex- 
JY NepBOCBALLLEHHHYeCKHM CJYKeHHeEM XPHCTa H CBALLEHCTBOM O6n6- 
aeHcxoro Meaxucegeka. Meaxucegzek 6narocioBua ABpaama, a BCe- 
ra MeHbuIMH OaarocioBaseTtcA OonbuiMM. ABpaam gan Meaxuce- 
eky WecATHHY H3 Ay4YWIHX BOON cBOHX. Mexay Tem AsBpaam Obi 
pOOHAYaIbHHKOM CBALLCHHHKOB M3 KOweHa JlepBuvHa, KOTOpbie MMe 
3anoBeb NOVYaTb WecATHHY C Hapowa. TakuM OOpa30M, CBALILeH- 
cTBo MeaxucenzeKa ABAAIOCb 4YeM TO OOee BbICOKHM B CPpaBHeHHH CO 
CBALILeCHCTBOM AapoHa, HOO caM JleBHH, MpHHHMaIOLHH WecATHHYy, B 
avue AppaaMa jai gecaTHHy Mewxucezeky WH MpHHAd OT Hero 6.1a- 
rocaopeHHe. O Meaxucenzeke ObITONMHMCaTeb TOBOPHT, 4YTO OH He 
UMeeT HH HauaJia JHE, HH KOHIa *XH3HH, yNOLOOAAAch Cpiny Boxun, 
mpeObipaeT CBAULCHHHKOM HaBcerfa. MTak, 3akiouaeT CB. alOcrTod, 
eciH Obl ACBUTCKOe CBALILCHCTBO ObIAO COBePLIeHHbIM, TO He OBIO 
6bI HEOOXOAHMMOCTH BOCCTaBaTb HHOMY CBALLCHHHKY mo 4YHHY Me.xu- 
cemeKa, a He mo uMHY AapoHa. Tem Goulee, 4TO H NO NAOTH Xpue- 
TOC BOCCHAA W3 KOJeHa Myanna Ilepemena npexHero ycTaHOBIeHHA 
0 CBALILeHCTBe H3 2OMa AapoHa ABAAeTCA MepeMeHOH aHHOH HeKO- 
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ra 3amoBelH, a OTMeHAa npexkHeH 3anoBenH ObiBaeT NO MpHunHe ee 
HeMOLIM WH GecnowesHOCTH. BeTXO3aBeTHbIX CBALLCHHHKOB ObIIO MHO- 
ro, NMOTOMY 4TO OHH ObIH CMepTHbIMH. XpHCTOC, Kak mpeObiBaloulHi 
Be4HO, HM€eT H CBALILCHCTBO HE Mpexozausee. 


MMeHHO TaKOB, MO anocTouy, H LOJKeH ObITb Haul TlepBocBsA- 
UL€CHHHK: CBATOH, He MPH4aCTHbIA 3/1y, HEMOPOUHbIA, OTLeeHHbIN OT 
rpelWwHHKOB H MpeBO3HeCeHHbIN BbIWe He6ec. Takoh [IlepBocBaien- 
HHK, 110 COBaM allOcTOJla, He HMe€e€T HYKAbI @KCTHEBHO, KaK 9TO Je- 
JaIM BETXO3aBeTHble M€PBOCBALLCHHHKH, TIPHHOCHTb %KepTBbI ciepBa 
3a CBOH rpexH, a NOTOM 3a rpexuH Hapoya. XpucToc coBepliH ITO 
OJHAXKIbI, IPHHeClUH B XepTBy Ce6a Camoro. 


[leppocBauleHHHK 3aBeta Hosoro, copepuimBuiHh CBorw x*epT- 
BY, BOCCeI OMeCHYH MpecToOJa BeH4HA Ha HeOecax WH ABAAeTCA CBA- 
UCHHOACHCTBOBATeICM CBATHIMULa H CKHHHH HCTHHHOH, KOTOpy1O 
Bpo3uBur Tocnoyb, a He YeroBeK (Esp. 7 u 8 rua.). 


AnocToa HW Aadbluie MpOO*KaeT Pa3BHBaTb MbICJIb O IIpeBOoc- 
XOJCTBe€ HOBO3ABeETHOTO CBALLCHCTBa Mpe CBALLLEHCTBOM BeETXO3aBeT- 
HbIM, KOTOPOe ABHJOCb TOJbKO TeHbIO rpxAayulero. BerTxo3apeTHaA 
CKHHHA Oblla CO3ZaHa YeTOBe4eCcKOW pyKoW (Esp. 8, 2). Hopo3asert- 
Had CKHHHA OblJla COBePLIeHHeHWelO H HEPyYKOTBOpeHHOW. Bo BHyT- 
PCHHIOWN YaCTb BETXO3aBETHOH CKHHHH “CBATOe CBATbIX”, NepBO- 
CBALLCHHHK BXOJH.1 TOJbKO pa3 B FO C KPOBbW X%KepTBeHHOrO, KO- 
TOPOW OH MpPHHOCHA 3a ceOA HW 3a rpexun Haposa. “Xpuctoc, IlepBo- 
CBALCHHHK OyayulHx Oar, npHwied c Gombe HW COBePLIeHHeHIerO 
CKHHHeEW, HEPYKOTBOPeHHOW.. H He C KPOBHHO KO3J10B H TeJIbILOB, 
HO co CBoew Kposui), O2HaKAbI BOWE. BO CBATHIHULe H MmpHoopesl 
BeuHoe HCKyneHHe” (Esp. 9, 11—12). 

og 


Ha Toarode copepwinsca BaxkHehwHh akt [leppocBAlleHHH- 
yeckoro cayxeHHn Xpucta Cnacuteaa. 3a BeanKHH AyamMosB rpex H 
rpexH MHpa npHHeceHa Obita Beankan MckynuteabHan 2Keptsa. IIpo- 
w30WU10 “o6pas0B cObirHe”. KoHe4HO, HEBO3MOXKHO ObII0, 4TOODI 
KPOBb TeAbUOB H KO310B YHHYTOKaIa rpexn (Esp. 10, 4). Betxo- 
3aBeTHLIC XKEPTBbl TOAbKO HalMOMHHAaJIH YeOBeKyY O rpexax ero H 
HeOOXOAMMOCTH HcKynweHHA (Esp. 10, 3). Tlostomy Xpucroc Cna- 
CHTeJb BXOAA B MHP HM roBopHT: “)KepTBbI H NpHHOWeHHA Thi He 
BOCXOTe, HO TeIO yroToBal MuHe; BCeCOKKCHHA HW KEPTBbI 3a rpex 
Heyrounpt Te6e. Torga A CKa3ac: BOT HAY, KaK B Havade KHHTH Ha- 
nucaHo oO Mue, ucnoaHHTb Bom TBOoW, boxe (IIcaa. 39, 7—9; Esp. 
10. 5—7 >. 


Ipexu vw 6e33aKOHHA 4YeAOBeKY MpOUleHbl, C.1eOBaTeAbHO, He 
HVAKHO NpHHOWweHHe 3a HHX (Esp 10, 18). 
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“IIvreM HOBLIM H XKHBbIM” “nmocpeactBom Kposu Mucyca Xpu- 
cTa” Bepytoulne B Hero HMeWT AEP3HOBeHHe BXOZHTb BO CBATHIHLULE 
(Esp. 10, 19). 


BosHocscb Ha He6O, Xpuctoc CnacuTetb, OcHOBaBLIMH CBO 
Hoposapetuyt Llepkosb, fait oGeToBaHHe mpe6niBaTb co CBOHKMH 
V4eHHKaMH H TOCeOBaTeAMH “BO BCe AHH JO CKOHYAHHA BeKa” 
(Mq. 28, 20). 3emHan Xpuctosa Llepkopb — BuaKMas uacTb Ennnont 
Xpuctosok Llepksu. Bropas nomzoBuna ee HeG6ecupih Vepycaium, 
TbMbl aHreJOB, TOPKecTBYHOLWIHA coGop nu LlepKoBb nepBeHiies, HalH- 
CaHHbIX Ha HeOecax... (Esp. 12, 2223). 


Jiia 3emHouw Llepxsu Tocnogb ocraBpua CBOMX NMpeeMHHKOB B 
anne CBOHX y4eHHKOB anOcTOJOB, KOTOpbie 3aTeM mepewasmt 
CBOH NOJIHOMOUHA enHcKonaM. B nepBbii xe AeHb 10 CBOeM BOCKpe- 
CeHHH, Be4epOM, ABHBLUIHCb CBOHM Y4eHHKaM, YOCTOBepHB HX B 
TOM, 4TO OHH BHAAT HE MpH3pak, XpucToc cka3aq HM: “Mup Bam! 
Kak nocaaz Mensa Oteu, Tak u A nocbiatw Bac. Cka3aB 3TO, AYHYA 
H TOBOpHT HM: IIpHMuTe Jlyxa CBaATOorO: KOMY MpocTuTe rpexH, TO- 
MY IIPOCTHTCH; Ha KOM OCcTaBHTe, Ha TOM OcTaHyTcA” (Moan. 20, 
21-23). Ha 6epery TuBepuagckoro o3epa Xpuctoc CnacuTeab Boc- 
CTaHOBH I B allOCTOJbCKOM JOCTOHHCTBe OTpeKueroca OT Hero Ha 
ABope NepBOCBALLeHHHKa [letpa, 2aBuiH eMy, a BMeCTe C HHM H Apy- 
riM CBOHM YYeHHKaM 3anoBewb: macTH arHieB uw OBell Ere (Moan. 
21, 15—17). 


B nenb IIanTHaqecaTHHUbI, amocToubl “oOneKAIHCb CHOW CBBI- 
we” couecTBHeM Ha HHX CBsaTOoro Jiyxa (Jlean. 2 ra.). [loayuennyro 
OnarogzatTb CBxToro Jlyxa anocToOuJbl Yepes pyKONOMO#RenHe Mepesa- 
BaIH CBOHM IIpe€MHHKaM: enmHcKONMaM H MpecBuTepam (Jlean. 14, 
23; 20, 28). 


IlepBoHayasbHan LhepKoBb XpuHcTOBa X%KH 1a B HCKAIOUMTCAbHbIX 
ycroBunAx. IIponoBpeab oO XpucTe NMpocTHpawach KO BCeM HapoOsaM, 
“naxe 20 Kpaa seman” (Jlannna, 4, 8). [Iponopeanuku o Xpucte 
CnacutTewe HaTaIKHBatHCb Ha MpecielOBaHHA MpOTHBHHKOB Esaure- 
MA, Kak O06 3TOM HM MpemocTeperaa HX HeKOrZa Xpuctoc (Moan. 16, 
1—4). Upesspiuaiinpie OO6CTOATeEALCTBa, B KOTOPbIX HaXOAHJacb HAA 
Xpuctosa Llepkosb Tpe6oBpanta u cyryGoh nomoulm efi cBbiue. Tlo- 
39TOMY B Ka4ecTBe OCOGeHHOCTeH LWePKOBHOH X%XH3HH TOTO BPeMeHH 
cieqyeT OTMeCTHTb TaK Ha3bIBaeMble XapHCMaTH4eCKHe MapOBaHHA. 
Yxe B CHoHCKO ropHHue, HeMOcpeACTBeEHHO MOcae coulecTBHA CBA- 
Toro Jlyxa, anocToubl CTaH TOBOPHTb Ha HHbIX A3bIKAaX. C/bIWABLUIHe 
HX NIpHuetbubt B MepycatuM Ha Mpa3MHHK M3 Pa3HbIX MECT “H3 BCA- 
KOTO HapoOwa” peAHrHOSHbie AKWAH H3YMIAIHCb MpOHCXOAHBUIeMY 
(Jlesn. 2, 6—12). 
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Toraa Kak HeKOTOpbie FOTOBbI OblIH OObACHHTb MpOHCXOJHB- 
tee COCTOAHHEM OTIbAHECHHH OT BHHa, allocTo.l Iletp, BbICTYNHBLHH 


“ 


C pe4blO HalOMHHA Haposy caoBa npopoka Hous: “nu O6yzeT B NO- 
creqHHe 2HH: H31KH10 OT Jlyxa Moero Ha BCAKYHO MAOTb, HW OyAyT 
NpOpoOvecTBOBAaTb CbIHbI BalH H MOYePH BalliM, WH WOHOLWIM Ballin Oy- 
IVT BHLeCTb BHJCHHSA, a CTAPUbl BalliH CHOBHJCHHAMH Bpa3syM.1AeCMH 
6yayT; a Ha paOos Monx uv Ha paObinb MOHX B Te AHH H31KH OT 
Jivxa Moero, u G6yayt npopoyectBpopatb...” (Mona, 2, 28; tenn. 
2, 14—18). Jlmu mpopoyecTByrouX, MYKYHH H XKeHULHH, HeOAHO- 
KpaTHO Ha3biBaeT KHHra JlesHHH cB. Anocrosos. Tak, HeKHH MmpopoK 
AraB rpeacKa3aa anoctoay IlaBay y3pn B Mepycaaume (Jlesn. 21, 
11). O xapucmMaTH4ecKHX AapOBaHHAX B NepBOHAa4abHOK XpucToBoH 
LlepkBH NOApOGHO TOBOpHT B CBOeM NOc.aHHH anocTou [laBea, noz- 
4YePKHBaA MIpPeHMYyLecTBa apa mpopouectBa (1 Kop. 14, 39). B no- 
claHHv K Eqbecsnam cB, anoctod Ilapea nepeuncanet nospo6Ho AM, 
3aHHMaBUIHX PyKOBOAAUIMe porn B LlepxBu: “HM On nocTaBHA OJ- 
HHX anmocTOAaMH, APYrHX MpoOpoKaMH, HHbIX eBaHreAHCTaMH, HHbIX 
nacTbIPAMH h V4YHTeCAAMH K COBECPUICHHIO CBATBIX, Ha MeO CAyKEeHHA, 
Aaa cosHlannn Teaa Xpuctrosa” (Eqdec. 4, 11—13). 

Kora MHHOBaJa HYKa B XAPHCMATH4eCKHX AapOBaHHAX, Mpe- 
KpaTHAIHCh popovectTBa H A3SbIKH YMOQIKJIH, H60 FOBOPHT allocTo.l, 
Mbl TOJbKO OTYACTH TpoOpovecTBOBaJH, KOrAa %#Ke HACTaIO COBepLeH- 
Hoe, TOrAa TO, YTO OTHACTH, LOKHO ObINO NpekpaTuTben (1 Kop. 13, 
810). 

B CBOHX MacTbIPCKHX NMocwaHHAX (K THMOderw Hu THTy) allo- 
croa Ilapea pucyerT BewOMbI BCeM HealbHbIi NacTLipcKHA oOO6pas3, 
ONMCbIBAA NpeAbABAReMbIe emy TpeOoBaHHA. B AnoKkasauncuce Toc- 
nob Ha3biBaeT nacTbipeH Llepksun Auretamu (OrTKkpos. 2 H cued). 

HoposaBeTHoe yueHHe O MacTbIPCTBe H MaCTbIPAX Cc Mpeeb- 
HOH ACHOCTbIO MIPOKOMMCHTHPOBaHO cB. MOaHHOM 3.1aTOyYCTOM B ero 
ray6okoM NO COepxKaHHtO HW MpekpacHOM (KaK H BCe NpOH3sBeAeHHA 
3aaToycta) Tpaktate “O cBaulenctBe”. I]pousBezeHHe 3TO HanncaHo 
B 374—386 rogbl. 


OcHOBHaA MbICIb CBATOrO aBTOpa BbICOTa NMacTbIPCKOrO 
C1lyxKeHHA., “CBALLEHHOCYKeHHe COBeEpWaeTCH Ha 3eMJIe, HO TO 4H- 
HOMOJOXKeCHHWO HeEOeCHOMY, H BeECbMa CIIpaBeAHBO; MOTOMY 4TO HH 
yeOBeK, HH aHrejl, HH apXaHre. WH HH ApyranA KaKas-1H60 COTBOpeH- 
Haw cHla, HO Cam YTeuwHTelb y4upedwHA 3TO 4YHHONOCIeEAOBAaHHe, H 
to 2eH, cule OOAC4YCHHDIX NOTH, COMeAal NMpelcTaBHTeAAMHU aHreb- 
ckoro cayxeHHaA. [locemy CBAULeCHHOZeHCTBYIOLLeEMY HYXKHO ObITb 
CTOJb YHCTHIM, KaK Obl OH CTOAM Ha CaMbIX HeGecax NocpewM TaMOUI- 
HHX CH”, 

Beav4ecTBeHHbIMH WH CTPalJHbIMH ObIH NPHHaAex*KHOCTH BeT- 
xosapeTHoro Oorocayxenuna (Hcx. 38), HO OHH HHYTO B CpaBHeHHH 
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cO cBOMCTBAMH C/JYXCHHA HOBOSaBeTHOrO, OaarogatHoro. “IIpen- 
CTOHT CBAULCHHHK, HH3BOA8 He OroHb, HO CBaToro Jlyxa; coBep- 
ulaeT MpPpOMOMMKHTeAbHOe MOJIeHHeE He O TOM, 4TOObI OFOHb HHCIat 
CBbIUe H MOMaIH MmpeqoxwKeHHOe, HO 4TOObI GAarosaTb, HHCWIeL- 
uraa Ha 7KepTBy, BOCIIaMeHHia Yepe3s Hee AyuiM BCcexX WH COMeNada UX 
CBeTICHUIMMH OYHULEHHOrTO OrHem cepeOpa. Kto xe KpOMe 4e0Be- 
Ka COBEPWIeHHO HCCTYNAeCHHOrO HAH Oe3YMHOFO MOXET Mpe3sHparTb Ta- 
Koe cTpawiHeHuee TanHcTBO? (CaoBo o cBauleHcTBe Ill, ctp. 424 

425). Yue H3 CKa3aHHOrO BbITeKaeT, YTO “CBALLECHCTBO BbILe BCH- 
KOH BJaCTH, CKOJbKO AYX mpeBocxomzHee nNaoTH” (Ca0BO O CBALLEH- 
cTBe III, ctp. 423). “Kro pa3mbicnt, npotom«Kaet cB. Moan 3.1a- 
TOYCT, KaK BaxKHO TO, YTO 4eTOBeK, elle OGe4eHHbIN MAOTHHWO HK KPO- 
BHO, MOKET MIPHCYTCTBOBaTb 62H3 OaaxKeHHOrO Hu GeccmMepTHOrO 
EctectBa, TOT YBHAHT, KaKOHM Y4eCTH YROCTOHAa CBALLCHHHKOB O6ylaro- 
naTb Jlyxa”. OHH, CBALLCHHHKH, MOAY4HAM BACTb, KOTOPy!O He HMe- 
OT HH aHredbl, HH apxaHredbl, HOO He HM CKa3aHO, 4YTO CBAMKeTe Ha 
seme, OyeT CBASAHO Ha HeOecax, H 4TO PaspewmHMTe Ha 3emJe, By- 
meT paspewieno Ha HeGecax (Mop. 18, 18). “Semubie BaacTHTetH MO- 
rVT CBA3bIBATb, HO TOJbKO Te10, a 3TH Y3bI CBA3bIBAIOT CaMYHO AYLIY 
H MIpOHHKaWwT B HeOeca; 4TO CBALULCHHHK COBepliaeT Ha 3eM1e, TO 
bor AoBepuwiHT Ha HeGe H MHeHHe pabos yTBepxzAaetT Baagapika. He 
3Ha4HT AM 9TO, YTO OH Aad HM BCH HeOecHyW BulacTb?” (C.aoso III, 
cTp. 426). 


KTo Ke TaKHe MO CBOeMY CYLIECTBY CBALCHHHKH? Ha 3ToT 
Bonpoc cB. MoaHH 3aaToyct oTBeyaeT: “CBALLCHHHKH JIA Hac CyTb 
T€ MYXKH, KOTOPbIM BPyY4eHO PpOXAeHHe AYXOBHOe H BO3POKMeHHe 
KpeluleHHA; 4Yepes HHX MbI OOeKaemMcH BO XpucTa, H NorpeOaemca 
BMecte c CbIHOM BoOXxXHHM H COMCAbIBACMCH YIeCHAMH 3TOH O1axKeH- 
HOH [Taaspr. Tlocemy cnpaBeIHBO MbI JOJDKHbI MOYHMTATb Oowee OT- 
LOB CBOHX; 3TH POHIH Hac “OT KPOBH H OT XOTeHHA M10TH” (Moan. 
1, 13), a Te CyYTb BHHOBHHKH Hallero pox aeHHA OT bora, OraxKeHHO- 
rO makHObITHA, HCTHHHOH cBOOOAbI WH OaroqaTHOrO YyCbIHOBeHHA. 
CBALLCHHHKH HyLeHcKHe HMeJH BAACTb OYHLLATb TEMO OT MpPOKa3bl, 
HAM JV4Ule, HE OUHLLATb, a TOAbKO CBUACTEAbCTBOBaTb OUHLLCHHbIX 
(Jlep. 14)... a Haun (CBAULCEHHHKH) MOAV4YHIM BAaCTb He CBHAeTeAb- 
CTBOBaTb TOJbKO OUHLULCHHe, HO COBeCPUICHHO OYHLLATb, He MpOKa3y 
TeecHYHO, HO He4HCTOTY AyueBHyO” (CuoBo Ill, crp. 426—427). 


Ortctoda BbITeKaeT TO, YTO CBALLLCHHHKH, no WMoanxny 3.1a- 
TOVCTY, “7LOJDKHbI ObITb GOAPCTBYHOLLMMH H OCMOTPHTeCJAbHbIMH H 
HM€Tb MHO2KECTBO Pia3 CO BCeX CTOPOH, KaK XKHBYLLHe He Ain ceOn 
OAHOrO, a AAA MHOXKecTBa AWAeH” (Cuoso Ill, erp. 482). “Jloar casa- 
ULCHHHKa HHYero He OCTABAATb 6€3 HCIbITaHHA, HO MO CTPOrOoM HC- 
C.1e@OBaHHH BCero, VNOTPeOAATb COOTBETCTBEHHbIe MePbi C CBOeH CTO- 
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POHbI, 4TOOLI ycepauHe ero He OCTaIOCb TUIeETHbIM” (CoBo Il, cTp. 
417). 


KTo »#e MOKeT ObITb CBALLCHHHKOM? KTO B COCTOAHHH yJlO- 
BI€TBOPHTb TCM BbICOKHM TpeOOBaHHAM, KOTOPble MpebABAAWTCHA 
CBALCHHHKY? Bo3sBegzeHH TOrO HAH Apyroro AHWa B CBALLLeCHHDbIM 
CaH AOJDKHO TIpeAWwecTBOBaTb cCTporoe HCMbITaHHe ero Ka4ecTBa. 
KaHivaT B CBALLLCHHHKH JOJDKeH HMeTb MOJOXKHTebHOe MHEHHC 
(“cBHeTeIbCTBO LOOpoe”) HW CO CTOPOHbI NOCTOPOHHHX (“OT BHEeLI- 
HHX”) (I Tum. 3, 7). 


Or nactbips Llepksu tpe6yetca AyXOBHaA CamMOcoOpaHHOCTD. 
“Ecaw MacTbipb He H3HypxAeT ceOsA TOMO0OM, KH HE XOAHT OOCbIMH HO- 
raMH, HHCKOJIbKO He BPeAHT WePKOBHOMY OOLIECTBY, HO JOH 3U1bIe, 
KJ€BCTHHKH,. FHEBJHBbIe, TULCCaBHble, LOJDKHbI ObITb YaAeMbIl OT 
cBaujenctBa” (Caoso Ill, crp. 433). “Ilacrpipem Llepksu 0.DKeH 
ObITb 4ENOBEK C AYUICKO MYKECTBEHHOW, MHOFTO MpeBOCXOALLeW Ha- 
Wy HeMOULb, YTOObI OH MOF OTBAeKATb HAaPO OT HeENpHCcTOHHOrO HU 
6ecnosesHoro” (CaoBo V, cTp. 462). “CBaAULeHHHK 20JDKeH HMeTb 
Aywy “Hue CaMbIX JyueH COTHeYHbIX, YTOObI HHKOra He OCTABAA 
ero 6e3 ce6n Jlyx CaxaTbih WH 4TOObI OH MOF CKa3aTb: XKHBY Ke He 
K TOMY a3, HO 2XHBeT BO MHe XpucToc (Tamar. 2, 20). Ecan cBauen- 
HHK JOJDKeH H3G6eraTb 4Upe3MePpHOH 3aO6O0TAHBOCTH O CBOCH BHELIHO- 
CTH, NepexoAAulHH Mepy CKPOMHOCTH H OlaronpHucTOMHOCTH, TO He- 
ONYCTHMa B CBALILCHHHKe WH Apyrad KpaHHOCTb — HePALIJIMBOCTD. 
KakoH 4HCTOTbI LOJDKHbI ObITb PYKH, KOrZa OH COoBepuraeT cayxOy, 
npu3bipaet Capatoro Jiyxa u coBepuiaet cTpauinyo KeptsBy” (C10B0 
VI, erp. 471). 


XouetTcn MpHBecTH elle OAHY BbILepxKKy H3 c0B cB. MoaHHa 
3aaToycta oO cBxauleHcTBe: “Kopa6ab LlepkBuH BOJIHYIOT MOCTOAHHDbIe 
6ypH; 9TH GypH He TOJbKO BCTPe4alOTCA H3BHE, HO 3apO%KMalwTcA HU 
BHYTPH HW TpeOywT OT CBALLCHHHKA BEHKOH BHHMAaTeJbHOCTH H TLla- 
TebHOCTH”. Bc xe JeATCAbHOCTb ero HalpaBAeT K OAHOH WeH — 
K caaBe Bowne, K caaBe LlepxBu (Caoso VI, ctTp. 472). “Yn- 
PaBIAIOWLHA PyJeM BHYTPH NMpPHCTaHH elle He MpeACcTaBAAeT TOUHO- 
rO MOKa3aTeIbCTBa CBOeroO HCKyCCTBa, HO TOrO, KTO cpeAH MOP H 
BO Bpema Oypu mor cilacTH KOpa6Jb, HHKTO HE MOXKET He Ha3BaTb 
npeBOCXOAHbIM KOpM4uHM” (CaoBo VI, ctp. 473). Takum mpeBocxos- 
HbIM KOPMYHM H JOJDKeH ObITb macTbipb LhepKsu. 


[loMHMO CKa3aHHOrO MbI 3HaeM, 4TO Cam Xpuctoc TpyaAHcs 
B ApeBodelaHHH LO TPHAWATHIeTHETO BO3PacTa H, B3Hpan Ha Ero 
NpHMep H BAOXHOBAAACh COBaMM anocToaa TlaBaa o HeoOxozuMO- 
CTH Tpya, 4TOObI HMeTb MIpaBo “ecTb”, nactTbipb LlepkBu oO MKeH 
V4HTb CBOW MacTBY YCCTHOMY H CaMOOTBePKeHHOMY TPyAy Ha O.aaro 
ceMbH, PoHHbI HW BCero YeOBe4eCTBA. 


344 











Xpuctoc 1w6na cBoh Hapos, cBoH ropog Hepycaaum, o rpa- 
ayuieh ru6ean KoTOporo naakaa. HW nacteipp Llepxkeu, 21068 cBoli 
HapOA, OyVAV4H CaM TipewaHHbIM cBOeH PowHHe, 10.XKeH BOCIMTHIBaTb 
B CBOeH NacTBe rOpAuHe NMaTPHOTHYECKHE UYBCTBA. 


SaBeulanHe XpHcTOBO HacaxkKaTb MHP nacTbIpb LlepKsu Ao.- 
X*KeH MIPeCTBOPAT B CBOeH paOoTe Ha 3all\HTY MHpa Ha 3eMue. K 3TOH 
pa6ote 30BeT Hac cB. LlepKOBb, 30BeT Hac BCe 4eOBe4eCTBO, *KAaKLY- 
ulee MHpa, H Mbil, WEPKOBHbIe AWK, He MOCpaMHM 3TOH 4eTOBeUe- 
CKOH HaexKAbl, OTLAMHM CBOH CHJbl Ha 3TO CBATOe MeO OXpaHbl 
MuHpa! 

TakoBo yueHHe ci0Ba Boxkusa HW cBB. OTULOB O MacTBIpCTBe. 


IlacTbipH WH OyazyuMe NacTbipH, 6GyzeM AOCTOMHDI Hallero BbI- 
couahwero 3BaHHA, HW bor OwarocaOBHT Hac, HM BepyIOUIHA Hapor 
OyaeT 1106uTb Hac. HM PoznHe cBoOeH MbI MPHHeCeM MOb3y, BOCTIH- 
TbIBaH B CBOeH MacTBe BbICOKHEe Ka4eCcTBa AYVUIH. 


Mutponoaut HAKOJIAM. 


CBET PASYMA WH TbMA bE3YMMA 


“A3 ecmb Myth, Actuna n usu” 
(Ho. 14, 6) 
“Hayano myapoctn — crpax Focnogenb” 
(IIp. Cozom.1, 7) 


3HaMeHHTHIN pyccKHH reojor, akatemHk OBPYUEB, npa3a- 
HyA CBOH AeBAHOCTOMeTHHH WOHeH, OOpaTHcA K yuallelicA MOJO- 
eH C BO33BaHHeM, Hale4vaTaHHOM B 2KypHale “SHaHHe — CHa”. 
3ecb OH roBopnT: “Jlepsaite! Beputecb 3a 6Goubuime aera! Munte 
Mcruny 4 TObKO Mctuny. He crapalitecb BceM yrO2HTb H HHKOFO 
He OOuAeTb. Ha 3TOM NYTH BbI HalizeTe MOXKeT ObITb CNOKOHCTBHE H 
axe Onaronoayune, HO MOAb3bI He NMpHHeceTe HHKaKOH.” 


HM gzaabuie: “He 6oktTecb aBTOPHTeTOB: eC.IH BbI He COracHbl 
C HHMH, TO BbICTyMaHTe MPOTHB HHX, eCJIH y Bac eCTb AOCTATOUHBIe 
JOBOJbI.” 


STOT 3SHEPrH4Hbiii MpH3bIB yYeHOrO CTaplla K HCKaHHWO HCTH- 
HbI HE MOKET HE BCTPeTHTb OTKIHKA B MOJONbIX Cepslax. 


HayuHan pa6ota Ha pa3pelieHHeM TeX HH HHbIX 3araOK 
*%KH3HH HM OTKPbITHe paHee HEBEOMbIX YeJOBeKY 3aKOHOB MpHpObl 
-6@3MepHO YBAeKAaTeJbHbI; OMHAKO, TOBOPHTb O NO3HaHHH McTHHbI 
Ha 3TOM HaY4HOM IIyTH elle He MpHxogzHTcA. EctTecTBeHHO - Hay4Hble 
HCTHHbI, KOH€4HO, CYLILECTBYIOT, HO OHH He YHHBepCaJbHbl, T.e. He 
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ABJIAKWOTCH TEM KJIFOUeM, KOTOpBbIit OTKPbIBaeT CMbICI H Ha3sHadeHHe 
*AH3HH YeUIOBeKAa. 


M 3ecb HeOOXOAHMO BO3CTaTb NPOTHB BbICOKHX aBTOPHTe- 
TOB MHOrHX COBPeMeCHHbIX VYeCHbIX, HAHBHO MOwJarawulHx, uro HCTH- 
HY HyXxHO HCKaTb Npexze BCeroO B ABJCHHAX (PH3HKH, XHMHH, reo- 
OrHH, ACTPOHOMHH, OHOJIOrHH H T. 2. H YNOPHO He 2%KealOulHx MOH- 
ATb, UTO MATePHaJbHble MPOWeccbl B X#XH3HH KOCMOCa He MOFryT ObITb 
OTAeJeHbI OT AVYXOBHbIX MpPOWeCCOB COBepwWialUIHXcA B MHpe. OTDH- 
HyB JLYXA, 4enoBeyeckH yM HeH36exKHO NorpyxKaeTcH B TbMYy He- 
BeeHHA HW KH, OTPHHyYB BOTA-TBOPLIA, on HaunHaeT NOKJIOHATb- 
CA TBapH, T.e. “3aKOHaM IIpHposbl.” A 3TH 3aKOHbI, KOTOPbIe CaMH 110 
ce6e KOHE4HO ABIAWOTCH “HCTHHAMH”, HO He MCTMHOFRO, coscem He 
rapaHTHpyWT HH Cu4acTbA, HH OnaronoayyHoro ObiITHA 4YeTOBeKa Ha 
3eM.1e. 


Ynctoe 3HaHHe, 6e3 Beppl B Bora uw 6e3 2106Bu kK bory u 4e- 
IOBEKY, CTAHOBHTCA HCTOUHHKOM TOPAOCTH H MPHYHHOH BeJIMKHX He- 
cuacTHH. 


Bor, HauaslO %KH3HH, Jal uenoBeky CBetT uw Pa3yM, HO eC.IH 
yeoBek oTBeprHeT Jlyxa BboxkuA, YCYMHHTCA B ObITHH H Be4HOCTH 
Jlto6BuH XpucToBOH, TO CBeT YeNOBe4eCKOrTO pa3syMa HeH36exKHO O6- 
paTHTca BO TbMy Oe3ymMua. HM NpH3biBbl y4eHbIX K HCKaHHWO McTHHbI 
CTaHYT IIYCTbIM, (PaJblUUIHBbIM 3BYKOM. 


M3 conoctTaBleHHA (aKTOB TeKYIUleH %XH3HH B 3TOM JIerKO 
yvOeAHTbCA. 


Axazemuk B. O6pyyeB muwet, 4YTO B HCKaHHH VcTHHDI He- 
O6XOZMMO: “IIPOAJHTb X%KH3Hb 4eOBeKa B cpeqHem JO 150-200 aer, 
OKOHYATeEJIbHO YHHYTOXKUTH 3apa3Hble 60.1e3HH, CBECTH K MHHHMYMY He 
3apa3Hble, MOOeAMTb CTapOCTb HW YCTaIOCTb, HAYYHTbCA BO3BPalllaTb 
*KH3Hb MIPH HECBOeCBPeMeHHOH, CyYaHHOH CMepTH, MOCTAaBHTb Ha CJLYK- 
Oy 4enOBeKa BCe CHJbI NPHPOAbI; NpeACKa3bIBaTb H OOe3BPeANTb CTH- 
XHHHbIe OeACTBUA, NPHCNOCOOUTh AAA #XH3HH HEYLOOHbIe pahoubI—Oo- 
10Ta, MYCTbBIHH, TOPbl, TaHry, TYHAPbl H MOMKeT ObITh MOPCKOe HO; 
HaV4HTbCA YVNPaBAATb MOrOAOH, peryAHpOBaTb BeTep, MepeABHraTb 
o6aka, pacnopsxaTbcA MOKAAMH WH ACHOH MorosOH, cHeroM, Ka- 
poM HT. J.” 


“Bce 9TO, MO MHe€HHHO akazweMHKa OOpyuesa, TpyHO, HeOObI- 
yaHHO TpyYHO, HO HeEOOXOAHMO H BO3MO2%KHO”. 


Jla, Bce 3TO YyB.JeKaTebHO HW 2axke MOXO%Ke Ha CKA3KY, HO... 
BOT peadbHOcTb. C OAHOH CTOPOHbI, 3a60Ta HaYYHOH MBICIH O MIpo- 
JWI€HHH X%KH3HH YeNOBeKa H O erO CHaCTbH Ha 3eMJe, a C Apyron, 
CTPeMJI€CHHA TOH-2*Ke HAYKH K pa3pyleHHW BCero TOFO, 4TO CYLLeCcT- 
ByeT, kK vOulicrBy. Ha caMoM Jee, OAHH yueHble paOoTtawT, 4TOObI 
“OKOHYATEAbHO VHHYTOXUTb BCe 3apa3Hble Oo7e3HH”, a ApyrHue B TO 
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#xXe CaMOe BPCMA NOATOTOBIANWT “OakTepHOJOrHyecKkHe M@HEBPHI ap- 
MHH”, KaK 3TO HeaBHO cOOOulatocb B ra3eTax. OHM cTapalTca 
“IIPOAJIHTb XH3Hb YeTOBeKa 2oO 200 aeT”, a apyrue (nu M.6. Te xe 
camble!?) 206uBaloTCA MaccoBoro yOuiicTBa aAWzeH WH BCerO XKHBO- 
ro. MH yxe ear ONbITbI, rposauHe KaTacTpodouk a9 Bceli Hawelt 
nlaHeTbl. 

“HHKTO HE MOKET NOPY4HTbCA, MHWET CNelWatIHCT aTOMHHK, 
aMePpHKaHCKHH yueHbIh mpod. Tpuu, 4To pacnpoctpaHenve B3pbiBa 
aTOMHOH OOMObI Ha OKPyXKalOUlHH BO3LYX HEBO3MOXKHO, T.€., 4TO 
uenHad peakKUHA He OO@KHT BeCb 3€MHOH Lap, MpHBpalilanA ero B My- 
cTbIHW. Tloqo6HO mpezNOmOxKeHHe, TOBOPHT OH, OTHIOAb He ABJAET- 
CA HaV4YHOHK epecbiO, HAH NOJeTOM (PaHTa3HH B cTHe Y3IbCAa.” 

Ecau 3TO TaK, TO KaKOH Ke CMBICA, CMPOCHM-MbI COBpeMeH- 
HbIX JKO2eH “YHCTOrO 3HaHHA” HMeeT Ball MPH3bIB K HCKaHHIO Mc- 
THHbI ? 

McTHHaw HayKa eCTb paCKPbITHe 3aKOHOB MPHPOAbl, Kak 3a- 
KOHOB bora-Tsopua. 3aqayH TaKOH, HWCTHHHOM, HayKH He MOFyT 
CIVKHTb Lely 3a, HeHaBHCTH WH yOukicTBy. Bor AapoBan 4enoBeKky 
Cpet Pa3yMa He JIA TOrO, YTOGHI OH, OTPHHyB Jlyxa, mpeppaTHaA cBol 
pa3yM B TbMy Oe3ymMuaA. Muorve cCOBpeMeHHble HeBepyloulHe B Bo- 
ra y4eHble CTOAT HMe€HHO Ha rpaHHlle NMOAHOFO Mpaka. 

Jia nomuayet Bor yesroseyectBo! 

Hepepyroulve yueHble 1106AT FTOBOPHTb, YTO “HH B MHKPOCKON, 
HH B TesecKON He BHAHO Bora.” 
la, Bor HeBHAHM HW HeNOCTHXKHM, HO ObITHe Ero, Kak TBop- 


lla MHpa —- HCCOMHeCHHO. HM To, 4YTO MOXKHO 4eCJOBeKY 3HaTb O Bore 
ABICHO HaTyYpaJIHCT€aM B CaMHX 3aKOHAX IIPHPOZBl. KaaccnueckHe 
MeTOJbI CCTCCTBO3HAHHA - HaOs02eHHe WH ONbIT — HeEH30e2%KHO TIpH- 


BOAHT HCCAeOBaTeA K MO3HAHHWO bora-TBopua, “H6o0 HeBHAHMOe 
Ero, BeuHasd cha Ero uv BoxectBo OT cO34aHHA MHpa Yepe3s paccMa- 
TPHBaHHe TBOPeHHH BHAHMbI, TaK 4TO OHH (HeEBepyroulHe HaTypaJH- 
cTbl) GesoTBeTHbI”, Topoput An. Taper. JipyruMu cioBamMH — y4e- 
HbIM HeYyero OTBeYaTb Ha (pakT ObiTHA bora B Mpupore, Heyero Ha 
3TO BO3Pa3HTb, HOO HET HayYYHO MPOBepeHHbIX (aKTOB OTPHUWAaHOUlHXx 
ObITHA Boxwua. 

Ho Tak Kak JHA, NO3HaBLIH TBOplia B MpHposre, He Mpocaa- 
BHH Ero KAK BOTA, He Bo3s6aarogzapHan, HO BO3rOpaAHAHCch (ocye- 
THJHCb) B YMCTBOBAHHAX CBOHX, “H Ha3biBand CeOA MYPbIMH OOe3y- 
MeIH,” TO “OMpa4HAOcb GescMbiceHHOe cepslle HX.” CaaBy HeTJeH- 
Horo Bora OHM H3MeHH.IN B OOpPa3s TBAPHbIX CHA MpHpowbl. Bmecto 
Tpopua NpeKIOHHIHNCh nped TBapbw. Egnnyto MCTHHY, 2KH3Hb u 
I1YTb 3aMeHHJM ThICAYaMH M@JIKHX HCTHH, KOTOPble BbIZalwT 3a “Be- 
aHkKHe”, CTaiH HOBbIMH HOJIONOKJOHHHKaMH, a BbILUIe HAOIOB n0- 
CTaBHJIH CaMHX ce6s. [“Xponnna”] 
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AEATENbHOCTb CBB, KUPHAAA W MESOANA 


no JIETEHJAM U HOBbIM HCCJIEZOBAHHUSM 


IIpapociaBHan LlepkoBb B UexocaoBakHH ABAAeTCH HacJley- 
HHueH ApeBHeHweH wu NepBoH CaaBAHCKOH XPHCTHAHCKOH LepKBH, 
BeIHKOrO NMOABHra MpocBeTHTeeH CaaBAH CBB. OpaTbeB KupHita 
u Mecboaua K CBA3aHHOH C HX HMeHaMH — KHPH110-MedosHes- 
CKOH TpawHUHH. 


ToOjbkO B HaCTOALLee BPeMA MbIl MOKEM TO HOBO,Y B3IJA- 
HYTb Ha 9TY 9MOXY, TEPAIOWLYIOCA BO TbMe BeEKOB H JO CaMOoro I0- 
C@HOrO BPCMeHH YMBILIJeCHHO H 3.1I0YMbILIJIeCHHO 3aTeCMHAeMYH, 
NOCMOTpeTb B CBeTe HCTOPHYecKOH MpaBAbl Ha COOBITHA, CBA3AH- 
HbI€é HE TOJAbKO C LWePKOBHOH H peJHrHO3HOH, HO HW KYJAbTypHOH H 
rpaxkTaHCKOH X%KH3HbIO BCeX CJaBAHCKHX HapOJOB. 


Orpomuyro H JO CHX TOp elle HeLOCTATOUHO OLLeHCHHYIO 
paOoTy B CMbIC.1e yCTaHOBJeHHA HauleH 2XHBOH CBA3H C KHpHI0- 
MeqposHeBCKOH TpaqnuneH cCoBepuIH.. BJablKa-My4¥eHHK Topa3_, XH 
Obl10 Obl AePKOMBICJIeCHHO C HallieH CTOPOHbl He OTMETHTb, 4TO ero 
BbIBOAbI HbIHe MOATBEPAKLAWTCA PALOM HOBbIX TPyJOB, B TOM HHCJe 
H VYeHbIX MaPKCHCTCKOrO HalipaBreHHA. KpacHoH, KPOBbIO OKpa- 
WW@HHOH HHTbIO KHPHI10-MeqoAHeBCKOH TpawHUWA, HECMOTPA Ha 
VrHeTeHHA H IipecdieqOBaHHA, HeECMOTPA Ha 3aMaJIUHBaHHA H HaCHIb- 
CTBeHHOe yJlylieHHe, —- MpOxOAHT NO BceH Hallet uUcTOpHH. C 
HelO Hepa3spbIBHO CBA3aHO BpeMA H COOBITHA KHAXKeHHA cB. Balla- 
Ba 4 cB. JIWAMHMIbI, NOABHr cB. IIpokona HM TPyAbI ero CAaBAHCKO- 
rO MOHacTbIp”A Ha Ca3aBe; OHA HOBOH BOJHOH MpOABHJIacb MIpH 
Kapae IV, ee Mbl HaxoauM y Tyca WM B ABHXKeCHHH PyCHTOB, OHA 
oTpaxkaetcH Takxe HW y Yeuickux Bpatbes (Ilaper Ckaata u ap.). 
Ilom ee BO3eHCTBHEM B_ LIe€CTHAeCATHIX ToOsax MpowNoro cTowe- 
THA PHMCKaH LWePKOBb OJDKHa ObIa H3MCHHTb CBOM MHOFOBeKO- 
BOH B3riA Ha Je10 CBATBIX OpaTbeB ComyHCKHX. PBajucb HU CO- 
KHPAINCh CBAULCHHbI€ CaBAHCKHe€ KHHTH, VHHYTOXKAIHCh BCAKHE 
cleibl “epeTHueCKHX” CJaBAHCKHX PaBHOAaNMOCTOJbHbIX YHHTeeH, 
melo UX MpelcTaBAOcb, KOK HHYTOKHbIA “INH300", KOTOPbIN 
He HM@.l HHKaKOrO BJHAHHA Ha pa3sBHTHe HauiHxX HaposzoB. Oz- 
HakO, KpacHat HHTb 93TOFO “3MH302a” OKa3alacb CTOJb KpenkoH 
H ABHON, YTO BPeMA ZYTHX He€AaBHHX “epeTHKOB” HaualloO TpaKkTO- 
BaTbCsl, BOMpPeKH COObITHAM BeKOB, — KaK BPeMA IpaBOBepHO-Ka- 
TOTHYecKoe! 

YM 4eroBeuecKHH, O2HAKO, JKWOHT NpaBAy H HUeT ee. Jaa 
HCTHHHOH HayKH TOPCTb HCTOPH4eCKOH NpaBAbl MOpoxe, uem 60- 
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raTble KapTHHbI JYKaBbIX H3MbILeHHH. Bce BeulecTBeHHOe, Hano- 
MHHalolulee HMCTHHHbDIN CMbICA TpytoB cBB. Kupuiaa u Medosna, 
KaK Mbl TOBOPHJH, ObIIO YHHYTOXKEHO, Ka3alOCcb B MYCTHIHIO OO6pa- 
uleHO TO BPpeMA, KOra OHH TPYAHIHCb B Hallie cTpaHe, HW, TeM 
He Me€Hee,HeYTOMHMbIH B MOHCKaX MpaBAbl YeNOBeyecKHH YM H B 
Tex CJy4aHHbIX OCTaTKaX Ha 3eMJe H NOX 3eMAeH, packanbiBan Be- 


Ka, OOpea caeq UCTOpHYeCKOH HCTHHDI 


o6mManH”. 
MHOFOUHCJIeHHbIe 
BHYLUeCHHAM, 
co6paHubl 

pa3oom, 


H oTBepr “yTeCLUHTeJbHBIA 


SHa4HTeIbHY!O MOMOLULb B 3TOM OTHOLICHHH CbIrpadH Te 
npewaHHaA 4H 

COXpaHHJIMCb B TaHHHKaxX HapOZHOH yun H HbIHe 
HM OMNYMJIMKOBaHHBI. 
HOBbIM, MaTepHadaM HM NMocTapaemca 
HHTb HalH 3H@HHA O JeAHHAX TeX, KOMY 


JereHbl, KOTOPbie, BOMPeKH BCeM 
O6patTumMcaA K 93THM, riaBHbIM 0O6- 
IIpOBepHTb WH BOCTIOI- 


MbI MOJIHMCA: 


“CaatTbih Kupuase u Medosnue, cBxatbii Bausase, cpatan Jl2- 
MHJa, CBATBIN []poKone, MoauTe Bora o uac!” (M3 COopHuka BaanBI- 


KH Topa3qa). 


Jian yao6ctBa AaibHehuiero H30%#KeHHA MeywaTaeM CIHCOK 
BaxkHeHWwHxX 6ONee HOBbIX H HOBeCHLIHX HCTOUHHKOB, Ha KOTOpBIe 6y- 


AYT WedaTbcCA CCbLLIKH. 


Bowee cTapbre HCTOUHHKH OyAyT yKa3bIBaTb- 


cH B NOpPAAKe H3JIOKCHHA. 


1. Dekan Jan: 
2.Derzavin N.S.: 


3. Fillo Mikulas: 
4. Florovskij G.: 
5.Fréek Jan: 


6. Grigoric, 
(Vlad. Gruzin): 
7.Gorazd, biskup: 


8.Gorazd, biskup: 
9. Gruzin Vladimir: 


10. Chaloupecky-Ryba: 


11. Kosmas: 

12. Krasl F.: 

13. Krasl-Jezek: 

14.Maly P. (biskup 
Gorazd) : 


15.Ohienko J.: 


Slovenské dejiny II. Zaéiatky slovenskych deji a 
Risa Velkomoravskaé, SLAVU*), Bratislava 1951. 
Slovania v davnej minulosti, Tatran, Blatislava 1950. 
Ilepepox ¢ pycckoro: “Caapane B ApeBHocTH”. 

O pravoslovi v Horehroni, na Spisi a v Gemeri, 
Pravoslavny sbornik, Brno 1952 a Hlas pravoslovi, 
1952. 

Cirkevné slovenské tradice v dejinném pojeti, “Pa- 
limodie” ZachariaSe Kopystenského (1621), Vajsuv 
sbornik, Slovanské studie, Praha 1948. 

Byl svaty Vaclav postrizen rodle ritu vychodniho 
éi zapadniho? ve sborniku Slovanské studie, Vajs 
(Praha, 1948). 

Pravoslavna cirkev v republice Ceskoslovenské, Jo- 
sefov, Praha 1928. 

Misijni prace sv. Cyrila a Metodeje na Morave. 
Pravoslavny sbornik 1952, Brno. 

Latinska orientace, Pravoslavny sbornik 1952, Brno. 
Slovansky svaty Vaclav, Praha 1929. 

Stredoveké legendy prokopské, Praha 1953. 
Kronika éeska, vyd. Praha 1949. 

Svaty Prokop, jeho klaSter a pamatka u lidu, Pra- 
ha, 1885. 

Svaty Vojtech ,druhy biskup praZsky, Praha 1898. 
Zivot svatiho Cyrila a Metodeje, 1936. 


Roucrantin i Medoyit, ix axirra ta jisabnicts. 
I. Bapmapa, 1928. 


*) Slovenské akadémia vied a umenia. 
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16. Pastrnek F.: Dejiny slovanskych apoStolu Cyrila a Metoda s roz- 
borem a otiskem hlavnich pramenu, Praha 1902. 


17. Pasternek F.: Cyril a Metod, prednaSka, Praha-Karlin, 1900. 

18.PoSmourny J.: Cyrilometodejské kostely na Velké Morave, éas. 
Umeni, CSAV**), Praha 1953, é. 1., roé. I. 

19. Prazak Albert: Cyrilometodejské a velkomoravské prvky v éeské 
slovesnosti, Vajsuv sbornik, Slovanské studie, Pra- 
ha 1948. 

20. Richter Hugo: Slovanské kapitoly z éeské historie, Olomouc 1922. 

21. Stanislav Jan: Zivoty slovanskych apoStolov Cyrila a Metoda v le- 
gendach a listoch, Turéiansky sv. Martin, 1950. 

22. Stanislav Jan: Osudy Cyrila a Metoda a ich uéenikov v Zivote 


Klimentovom (preklad bulh. a ochridskej legendy 
s uvodom), Tatran, Bratislava 1950. 


23. Stejskal Fr.: Sv. Ludmila, jeji doba a ucta, Praha 1919. 

24. VaSica J.: Slovanskaé bohosluzba v éeskych zemnich, VySe- 
hrad Praha, 1940. 

25. Weingart ‘Milos: Ceskoslovensky typ cirkevnej slovanéiny, jeho pa- 
miatky a vyznam, SLAVU") - Bratislava 1949. 

26. Weingart Milos: Rukovet’ jazyka staroslovenského, Klub moder. fi- 


lologu, Praha, 1937. 


KouctaHtHH nw Medoani ponnaca B cembe “OaropoaHoro 
u Ooratoro (2KK. 11)! myxa JIlbBa, KoTOporo serenaa KK no npa- 
BOBEPHOCTH HM HaOOXKHOCTH CpaBHHBaeT c OHOMeHcKHM HoBom. Kou- 
CTaHCTHH ObLI erO C€AbMbIM HW NMOCTewHHM pe6eHKoM. IIpod. Ilactp- 
HeK MOJlaraeT, 4YTO OH POAHICA HIM B 826 ©. HIM B 827; B ereHze 
rOBOPHTCH, YTO OH yMep B 869 r. 42 aeT oT pogzy (KK. XVIII). Te- 
JecHOHK CHOW KOHCTaHTHH He OTJIH4aJICA, HO K AYXOBHOMY TPYAY VY 
Hero OblaH 6oOabuUIHe Cnoco6HOCTH. JlereHda TOBOpHT O ero CHe, 
Kora lipeAcTaiH mepe HHM CaMble KpacHBble eBylWIKH COJyHH H3 
KOTOPbIX OH JOJDKeH Obl BbIOpaTb Ty, 4YTO eMy BCex MHJee. OH 
BbIOpat Coduto IlpemyApoctb, WH eH OCTaJcCAH BepeH BCH CBOIO 
*KH3Hb. OH NIPHJeXKHO YYUHJICA, H OCOOeHHO COBEPLICHCTBOBAJICA B 
AVYXOBHOH XXH3HH. OueHb eMY HPaBHJAHCh OorociOBCKHe COUHMHeEHHA 
cs. [puropus Borocaosa. Jlerenaqa rOBOpHT, YTO KHHIH OH YUH Ha 
llaMATb, a, MOJACb K CB. PpHropHo, OH CAOXKHA eMy CaBOCIOBHeE H 
B HEM TlOcBATHA ce6s 3TOMY cBATOMY.?) OcoOeHHyl peBHOCTb OH 
nuTad K H3y4eHHIO rpamMaTHKH. JlereHda PKK gasee roBOpHT, 4TO 
KoOHCTaHCTHH Obl NpHraaweH B CTOAHMUY, YTOOHI OGyYaTbCA TaM BMe- 
cTe ¢ caMHM uMmepaTopoM.’) JleicTBHTebHO, NO3x%Ke OH MNpoOMOu- 
xKaeT OOpaso0BaHHe B KOHCTAHTHHONOMe, OTKA3bIBAeTCH OT *XCHHTbODI, 


He IIPHHHMaeT HH NMOXBaJl, HH Noyvectel, HO MOcAe yroBopoB Apyser 
**) Ceskoslovenské akademie ved a umeni. 

1)uk — «urne ce. Koneranruna, #W#M—aurne ce. Medorna no coépanuw aereny 
npod. AH. Cranucaana (cm. “Herownmnu” 21). 

2) Cp. ilesed Bammua: Caapanckoe Sorocayaxenne B YemeKNx semaax (em. “HerownmKn” 
24). 

3) jlwopunk pb “Jerengax” (35) cyant, 4ro aro He Morse OLITD MeTOpHuecKHM daKreM, 
noo Gyavmemy uMneparopy Muxanay Onta0 rorga (oKxoso 843 Fr.) ToabkKe YerBpe roxa 
(on poausca Bb 839 r.). Cw. Cranncaas, dinrus, erp. 14 (em. “Herownmnn” 21). 
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AaeT MOCBATHTb CeO BO CBALILCHHHKH HW CTaHOBHTCA OnOrMOTeKapeM 
y natpHapxa. [lo3xe, OHaKO, OH TaHHO GexKUT M3 CTOAMUbI HW CTpe- 
MHTCH B MOHACTbIPb Ha OuiMMne. Ero, o2HakO, NPHHYAHAK BO3Bpa- 
THTbCA, H OH IIPHHHMaeT MeCTO YVHHTeA CO 3BaHHeM (huOcOda (TH- 
TY1 Ha 3anagze, aHatOrH4HbI 3BaHHW MOKTOPa). 


Bpat KouctantuHa — Medoani, otanyuanca (bu3sH4ueckuM 6aa- 
roo6pa3svem (KM. II), 3a ero MyapocTb uH pacCyYAHTeAbHOCTb UMrie- 
paTop Ha3Ha4uH ero yipaBAATb OAHOH H3 MpOBHHUHH, rae Ono 
H CJaBAHCKOe HaceJleHHe “Kak Obl NMpeABHAA, 4YTO OH ero NOWNET 
K ClabAHaM, KaK V4HTeIA WH MepBoro apxHelHcKona. uTOObI H3y- 
4H OH CaBAHCKHe OObI4aH HW MOHEMHOry K HHM TIpHBbIK” (KM. II). 


Jia cBoero BpeMeHH 06a Opata ObIIH BeCcbMa OO6pa30BaHbl HU 
TO NO BCeM MpezMeTaM, KOTOPbIM OOy4aiH B KOHCTaHTHHOMObCKOH 
wkoue. “B 3anaqHoh Espone B Ty nopy Boo6ule He ObINO HHKAaKHX 
lWKOJ, KOTOpble MOrIH Obl LaBaTb NOLOG6HOe OGpasoBaHHe, HOO yHH- 
BePCHTeTbI HadaIH Y4PexLaTb TObKO B OOvee Mo3sqHee BpemA”.*) 
O6a Opata, TakHM OO6pa30M, 6yAy4H BbICOKO OOpa30BaHHbIMH, B3a- 
HMHO JONOJHAIH Apyr Apyra CBOHMH CrnOCcOOHOCTAMH, H HeYAHBH- 
TeJIbHO, YTO HMMepaTop Muxan. aba HM NMOpyyeHHA COBepliaTb 
MyTelWeCcTBHA MHCCHOHEPCKOrO XapakTepa HW, HaKOHeLl, NOcAal AAA 
nponopean cpean ciaBaAH. I[IIpaktwuuyeckHi onbir Medboana gono.a- 
HAJICA TaKKe OOJbUIHMH JHHPBHCTHYCCKHMH 3HAaHHAMH KOHCTaHTHHA. 
Kpome rpeyeckoro, JaTHHCKOrO, eBpeHCKOrO H CJaBAHCKOFO, H3 OK- 
pyra CoOJyHH, A3bIKa, KOTOPbIMH BJater H Medosni, OH 3Haa apa6é- 
CKHH A3bIK KopaHa, CaMapaAHCKHH H Xa ehcKHH. “STo 6bim 4YerOBeK 
peaKHx cnoco6HocteH, riaBHbIM OO6Opa30mM, du3sHoOmOrM4ecKHx”, — 
TaK MHWeT O HEM H3BeCTHbIA caaBucT nmpod. IlacrpHek.5) 


He 6ymem 32eCb NOAPOOHO 3aHHMaTbCH X%KH3HbIO OOOHX Opa- 
TbeB 10 HX NpHOniTHa B Beankyto MopaBun, XOTA MH 9TO BCe YACHHCT 
H BOCNOJHACT HX MabHeHWHe TPyAbl HW MpeACTaBIeHHe O BH3aHTHH- 
CKOH KYJbType; yKaKeM TOJbKO Ha TraaBHeiuiMe co6nitHa. Kon- 
CTaHTHH BeeT YCNewHbIM AHMCNyT c epeTHYecKHM NaTpHapxom Moaun- 
HOM OTHOCHTe€JbHO TMOYHTAaHHA HKOH; MO NOopyyeHHtO HMIlepaTopa 
OTMpaBAAeTCA K CapallHHaM (amapeHaM) HM BeweT C HHMH yUeHBbile 
cnopbi 0 Tponue;*) BOSBpaTHBLUIHCb, OH CHOBa yeAHHAeTCA HM MO3KE 
OTMpaBseTCA B MOHACTbIPb Ha Owumn K Opaty Medogznw (KK. 
VII). Onnako B 860 r. HMNepaTOp cHOBa AaeT OpaTbaM nNopyyeHHe — 
€XaTb B Ka¥eCTBe MOCIOB B 3e€M1HK0 XO3ap (KO3ap). TyT 6paTbs” 6.1H3 


4) Ennexon Topasy: Mucenonepenue tpya ce. Rupwaaa un Medogua na Mopase (“Herou- 
nuku” 67). 

5) Cw. “Herounmnu” 17. 

6) J[popumk yKasbipaet, ¥TO BMecTe ¢ HMM eJeT H PoTHi, Nos,HeimMi KoncTanTHHonom- 
exuii narpnapx (CM. “Herounmna” 22, erp. 19). 
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ropofwa Xepcona o6petraior Mowm cB. Kanmenta,’?) a KoHcTaHTHH Ha- 
XOAMT MCaJTbIPb, NMHCaHHbIA “poccKHMH” (TOTCKHMH) MHCbMeHaMH.®) 


B ctpane xo3ap KoncTaHTHH CNOpHT c eBpeAMH H MOraMeTa- 
HaMH, H B Cnope HX noOexzaeT. B XKK 9THM AHCNYTaM NOCBALILEHO 
TpH raaBbl,®) a HMeHHO: B IX ra. cnop c eBpeicKHM MOCAOM, BO3spa- 
*KCHHA CapallWHaM OTHOCHTebHO y4YeHHA O cB. Tponue HW Ap.; ra. 
X: saxon Monces, 06 HUckynutese, 06 u36paHHoM Hapose, 06 06- 
pe3saHHH, HKOHONOYHMTAHHH H PHTVaIbHbIX nmpeanucaHHAXx; ra. XI: 
MCTHHHaA Bepa, XPHCTHAHCKaA MOPaJib, O Moramerte, 0 KpeuleHHu.!°) 


B 862 roay Mopasckuii KHaA3b PocTucaB OTNPaBHaA K HMMepa- 
Topy Muxanay B BusanTHiw nocoabcTBo, KOTOpOe (popMyaHpoBato 
ero npowenne Tak: “Hapog Hall OCTaBHA A3bINeCTBO H NPHAepxKHBa- 
eTCH XPHCTHAHCKOrO 3aKkOHa. Ho HeT y Hac YYHTeAA, KOTOPHIN Obl 
Hallly BePpy Ha HallieM A3bIKe HAM HCTOJKOBad, YTOOKI WH ApyrHe cTpa- 
Hbl, BAA 3TO, Hace OBadH HaM. Tak NOU HAM, BJabIKO, emHCKO- 
la HW Y4HTeIA Takoro, HOO OT Bac Ha BCe CTOPOHbI XOPOWHH 3aKOH 
ucxonmutT” (KK. XIV). Kakue 6b NMpH4HHbI K TOMY, 4TO CTOJb a- 
Jeko OT Bu3aHTHH NpoOxKHBalOULHH MopaBcKHit KHA3b peliHa oOTMpa- 
BHTb B KOHCTaHTHHONOAb NOCOAbCTBO? Hopeuine HCTOUHHKH B 3TOM 
BHAT XOPOWO OOAVMaHOe H FOCYAaPCTBEHHO-MYpoe pelieHHe KHA3A 
PoctucaaBa; OHO ObIO C€AHHCTBEHHO BO3MOXKHDbIM, YTOOKI COMNPOTHB- 
AATbCA Hanopy (ppaHKoB c 3anagza. A KakoOBO ObIIO NOAHMTHYeCKOe 
noOwO#xKeHHe B TO BpeMA? 

B IX ct. y HeMLLEB CPpaBHHTeJbHO CO CJlaBAHaMH, pa3JeJeH- 
HbIMH Ha MJICMeHa, HMeeTCA TO TIPeCHMYLLeECTBO, 4YTO OHH ObIAH Kpe- 
IWe€HbI X2KEPTBEHHbIMH MHCCHOHEpaMH, KOTOPbIe NpHxXoAMAIKH H3 Mp- 
JaHAHH, PpawUHH WM AHPO-CaKCOHCKHX CTpaH; VY HHX Oba yxKe WH- 
pokanh ceTb LePKOBHOrO ynpaBAeHHA c 11 envcKOMaMH, BO raaBe C 
apxuvenuckoncTBom B Mionxene. A 4TO OCOGeHHO BaxKHO OTMECTHTb, 
OHH ObIIH OObEAMHEHLI NOAHTHYECKH B HMMePHH, 3a10%*KeHHOH Kap- 
“10M BeJiInKuM; XOTH MOTOMKH ero H ObILIH pa3sMevJleHbl, OAHAKO, BCe 
OHH COCTaBAAJH HeEKOe CAHHCTBO, KOTOPOe PaCNpocTpaHAAO B.1aCTb 
Ha BCH 3anagtHyw Esppony HW HauHHaiO HaCTyIaTb Ha BOCTOK, Mpo- 
THB ClaBAH. C OAHOH CTOPOHDbI, ObIO CTPeMJeHHe A3bINeCKHe Hapo- 
Albl Ha BOCTOKe OOpPAaTHTb B XPHCTHAHCTBO, a, C APyrok, pacnpoctpa- 


7) Dro, nepoarno, pumckuii enuckon, koropwit ram Haxognaca B uarnanun. Cp. Iacrpuer, 
erp. 53 (“Herounnen” 17). Maaw, erp. 16 (“Herounmnn” 14). J[popuux moaaraet, 4T0 
ato we 6ua pumcknii enuckon, no Kakoii-ro myvenux (“Herounnnn” 22). 

8) Dre 6a nepesox ce. Byanguan (+ 831 B Koncranrunonese) na rerckuii aan P. Axob- 
cou Tpaxryer “pocekuii”, kak cupuiickuii, cupexnii. 

9) Mul noapsyemca pasxexenuem na raapit npod. A. Cranucaapa B ero Kuurax “dinrnii” 
(“Herounuxu” 21). Borocaosckad Berapka B JereH,e ABAAETCA COKpAMeHHLIM NepeBoxoM 
H& CAABAHCKHH AZLIK rpeyeckoro TeKkcTa, K HaM He Jomexmero. 

10) berocsosckue posspenua Koncranruna, sacayanpawT ocoboro nccaexoBanna; OHH 
OTAMYHO CBHAeTeALCTBYWT 06 HAeOAOTHYECKOM Hone KH OKPYRCHHH Toro BpeMeHE. 
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HCHHC XPHCTHAHCTBAa ObLIO TOAbKO mpeoroM K TOMY, uTOObI H 3TH 
HapOAbl MPHCOCAHHHTb K HMITCPHH (ppaHKoB. 


B MopaBuu B 3TO BpeMA ObINO MHOTO HeEMELLKHX MHCCHOHE- 
pos, korga B 830 rogzy B Hutpe Oba ocBauleH NepBbIh XPHCTHaHCKHH 
xpaM COJIbHOrpagwCKHM enHcKONOM AjlaibpamMom. MopasaHe, OJHa- 
KO, K HOBOH Bepe He MHTaIH OCOG6OM peBHOCcTH, HOO NponoBebIBa- 
JaCb OHA Ha YYKOM, HEMOHATHOM AB3bIKe, a, KPOMEe TOPO, elle H He- 
MUaMH, KOTOPbie He MOJb30BaIHCb JHOOOBbIO HapOa, TaK KaK CBOH 
IIPONMOBeAHHYeCKHe HeyCNeXH OHH CTPe€MHAHCbh “HCIpaBAATb” B MOp- 
ALKe HMMOPHaIHCTH4eCKHX CTPeMAeHHH — H BOCHHbIMH MOXOaMH, 
KOTOPbIMH MIPeABOAHTeAbCTBOBAIH YacCTO H OCOObI AYXOSHbIe, 


Buda, Kak OrHeM H Me4eM pellaeTcA Cyib6a CaBAHCKHX Ie- 
MeH B Awbmax H Ha ceBepe, y OarTHHCKO-JyKHUKHX nmaemMeH, Poctu- 
claB, B CHJY TrOCcyapcTBeHHOH aJbHOBHAHOCTH, PeliHA YKPenHTb 
cBOe FOCcyLapcTBO H MPOTHBONOCTABHTb AaBAeCHHW C 3allaa Bce, 4TO 
6b110 B TO BPeMA BO3MOXKHO. B cuay sToro B 862 roxy OH OTMpaB- 
aseT B PHM MOCOJAbCTBO, KOTOPpOe AOKHO G6bIO OGecneuHnTb BA Be- 
aHKO-MopaBckoro rocyapcTBa CaBAHCKHX MpPONOBeAHHKOB Hu Lep- 
KOBHYHO CaMOCTOSTCAbHOCTb, MOAYHHEHHYW, HeMOCcpeACTBeHHO mame, 
HO He (ppaHKCKHM enHcKOonaM. I[leperoBopbl c manoh 3aKOHYHAHCh 
Heyaueli, TaK KaK Nala CHaYada MaBall BeECbMa YKJIOHYHBbIe OTBECTHI, 
a 3aTem BooO6uIe 3amMou4al. Tlostomy PoctucaaB, TBepAbI HW peuH- 
TeJIbHbIM B CBOHX MOJHTHYeCKHX B3riAwax, Mmocswe HeyauHbiIx mepe- 
ropopoB c PumMom o6patuHsica B KOHCTaHTHHONOJb Cc mpocb6o1w npH- 
ClaTb MpOnOBeAHHKOB, KOTOPpbie 6bIIH Obl NPHMeEPOM H AAA APyrHux 
cTpaH. Hospeiiyio KaTOAHY4eCKylO PHMOTe3y, 4YTO Ae, BO3MOXHO, 4TO 
PoctuciaB Bea neperoBopbl c Bu3aHTHeH TOAbKO B NMOJAHTHYCCKOM 
CMbICe€, OCTABAHCb WEPKOBHO MOAYHHEHHBIM Mame B CHAY TOFO, 4TO 
ero TEPPHTOPHA OTHOCHAaCb K IOPHCAHKUHH Puma, — onposepraet 
a-p Sun Jlekaw: “...MbI 3HaeM, 4TO TeppHTOpHA MopaBHu c TOUKH 
3PeHHA WEPKOBHO-NmpaBOBOH He MPHHaexKata HHKOMY, HECMOTPA Ha 
TO, 4TO 32eCb ObIMO CHABHO BAKAHHeE COMbHOrpaacKoro apxHenHcKo- 
lla, KOTOPbIM, OAHAKO, He Zeal mpeTeH3HH Ha Hee B CMbICe WepKOB- 
HOH rtopuHcaHKuHH. UtTo KacaeTcA mpeanoaaraemoro coraacun Puma 
B CBA3H C MpH3BaHHeM KouctaHTHHa H MedboaHns, TO OHO He TOAbKO 
He MOKeT ObITb OKA3AHO HHKAKHM JOKYMCHTOM, HO H MIPOTHBOPe4HT 
PHMCKO-BH3aHTHHCKHM OTHOWeHHAM. IlostToMy o6pauteHue Pocrtu- 
ciaBa B KOHCTaHTHHONOAb ObIMO0 He TOAbKO NOJHTHYCCKHM aKTOM, 
HallpaBJeCHHbIM MPOTHB (ppaHKCKO-GourapcKOrO COW3HHYeCTBa, HO H 
aKkTOM LeEPKOBHbIM, TeM GOvee, YTO, ECAH Nana Obla NOKpOBUTeeM 
cow3a, 3akIO“eHHOrO mpoTHB PoctuciaBa, TO PocTucaB, He C4H- 
Tal ce6a 4uemM HOO OOA3AHHbIM Mane HAH CBA3aHHbIM C HHM.!) Po- 


11) Toxpo6uuii anaams noamTaueckoro nosomenua Jaet A-p An lexan B cBoem tTpyze 
“Caopankaa uctopua”, t. Il, erp. 54 w ca. (“Heroynmen” 1). 
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CTHCAaB, Obl ONbITHDIA TOCyYAapCTBeHHbIN AeATeb, MpPAMOLYLWHDIA, 
OHH Heycnex ero He MOF OCTaHOBHTb Ha HaMe€YeCHHOM IyTH; Mopa- 
Bux Cc BocToKOM Bela TOproBAW, a noTOMy PocTHcaaBy xOpoulo ObI- 
JIM H3BeCTHbI MNOJOKUTCAbHbIC CTOPOHbI BbICOKO-KYIbTYPHOrO Hi JIH- 
W@HHOrFO 3aXBaTHHYeCKHX cTpemMJeHHH BoctToka. OH HeCOMHeHHO, 
Obl OCBEOMJI€H O TOM, YTO BOCTOUHAA PHMCKas HMMePpHA NOD Mmpes- 
JOTOM PaclipocTpaHeHHA XPHCTHAHCTBa HHKOFO He MOpaboTHia, a NO0- 
TOMY “noce COBelaHHA CO CTaplWIHMH”, KaK COOOLaeT JereHda, YTO 
TOJbKO MOAYEPKHBaeT BaXKHOCTh NpeANPHHHMaeMOrO Lara, KaK IIpo- 
ABJCHHA CTpeMJeHHH BCero HapoOda,!*) OH MOCbINaeT MOCOAbCTBO 
B KOHCTaHTHHONOJb, OTKYZa TOAbKO “OOpbIH 3aKOH HCXOAHT”, H 
TeM CiacaeT CBOe rocyAapcTBO OT yea NOMaGCKHX C1aBAH. 


Jl-p Au JiekaH OKa3biBaeT, YTO MO MaTeCMAaTHYeCCKHM HCHHCIe- 
HHAM, PaBHO KaK H B CHJIY MOAHTHYeCKOH JOPHKH CJleyeT OTHECTH 
nocoabeTBo PoctuciaBa kK 863 rogzy, a nmpHOpirnHe Bepoy4unTeseH B 
MopasBuw Ha BecHy 864 roza. 

Mmnepatop Muxan, nocaze copelulaHHA CO CBOHMH NpHOVJIH- 
*KCHHDIMH, VICBIETBOPH MpoweHHe mocoubceTBa PocTHciiaBa HU M0- 
cial B MopaButo JBYX CBOHX HaHJyYWHX, yxKe MOKa3aBUIHX CBOH 
cnoco6HocTH arwleh — KonctantuHa uw Medboaus. TpyaHo mpes- 
CTaBUTb, UTOObI HMMepaTOp B CTO/Jb BaxKHOM Jee, KOTOPOe moTpe- 
OoBalo oco6oro coBelllaHHA CO “CcTapLIHMH”, MOCal TObKO JBYX 
IIPONOBeEAHHKOB, TIPH 4YEM OHH H3 HHX, KaK H3BeCTHO, Obit cab 
3MOPOBbeM, HH ABYX OpaTbeB Cc ropcTOYKOH HX MOMOLLHHKOB. Po- 
CTHCAaB MPOCHA Y4NTeAA, KOTOPbIK Obl Obl MpHMepOM HU AIA Apy- 
rHX CTpaH, OH 3aO0THTCHA O CHJIbHOM H H€3aBHCHMOM L€pKOBHOM LeH- 
Tpe, H eCM HMIlepaTOp yLOBJeTBOPH. ero mpocbOy, TO OH LOJDKeH 
OblI nocaaTb B MopaButW Ley 9KCNeAHWHHO, BO3raBIAeMy!O CB. 
OpaTbAMH, a He TaK KaK 9TO OOBINHO ObIO NPHHATO CYAHTb AO CHX 
nop. Packonku 1950—51 r. 61u3 Yrepcxoro Tpaguuta B Mopasun 
awT MHOKECTBO JOKa3aTebCTB O OObUIOM TPYLOBOM MosbemMe 
sTOH Kupnaso-Medomznesckoh muccHH. Bedb CTpOHAHCb XpaMbl BH- 
3aHTHHCKOrO CTHJIA, CTPOHTebHbIAM pacueT JAA KOTOPbIX Obl Mmpo- 
BeeH elle B Bu3aHTHH TIpH yueTe pa3HbIX Pa3MePOB H pa3/IH4YHOrO 
CTPOMTebHOrO MaTepHadta. Tlo HHM cB. GpaTbA YU4HJIM CTPOHTb CBO- 
HX MOPaBCKHX V4eHHKOB. XpaMbl 9TH ObIIH BeCbMa OoraTO yKpallle- 
Hbl J€TaIAMH He TOJIbKO BH3aHTHACKOrO CTHJIA, HO H TeMH, 4TO ObI- 
JIM CO32aHbl yKe C€aMHMH MOPaBaHaMH. OTH XpaMbl, KOTOPbIe Mmocue 
cmeptH Medoaus ObIIH JaTHHAHAMH YHHYTOXKEHHI, ObIIH OTKPbITbI 
H OTPbITbI Pa3PYIWeHHble LO OCHOBaHHA TPH MOCMeHHX PacKOIKaXx 
B Crapom Mecte (tT.e. Ha Mecte Craporo ropogza) 6a1n3 YrepcKoro 

12) Caoso “crapmme™” ornocuTes, 10 Bee BEPpOATHOCTH, TOALKO Ha YleHoOR (eo,aabHo- 


rocyapeTBeEHHOrO NOHMMAaHHA Hapoxa, Kak HOCHTeAM NOAMTHYeCKOH BOI Tocy,apeTBa, B 
OTAMUME OT WIMPOKOH HapoxHoi odmecTBeHHOCTH, TaM-ae, cTp. 79. 
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Tpaauuia B MopasBun. OHH ABHO CBHJeCTeAbCTBYIOT O KPYIMHbIX pa3- 
mMepax Kupuaa0-MedomneBcKOH MHCCHH, paBHO KaK H O TOM, 4TO 
BbICaHbI ObIIH He TOJbKO ABa OpaTa, HO H BbIZaWULHeCA 3HATOKH 
BH3aHTHHCKOrFO CTPOHTeAbCTBa HCKYCCTBa H HCKYCCTBa BOOOLIe, KO- 
TOpble COOcTBeHHO H MOJOKHIH NepBoe OCHOBaHHe HalleH HallH- 
OHaIbHOH KYJIbTypbI}*), 

JlereHAbl COXpaHHIH CBeeHHA O TOM, YTO TOTYHAC %Ke MO MpH- 
ObITHH CBATHIX GpaTbeB B MopaButoO KHASb PoctTucaaB AaeT HM 50 
V4YeHHKOB. 3aHATHA C HHMH, HECOMHEHHO, NOTpeOoBalH OT NpHObIB- 
WwiHX V4HTeeH MHOFO BpeMeHH, He VYHTbIBAA TPYAOB MO OpraHH3a- 
LHH; H eCJIH Mbl YYTEM, 4YTO H3 ITHX YYCHHKOB ObIJIH BOCIHTAHbI JIO0- 
AH JIA CBOerO BPeMeHH BeCbMa OOPa3OBaHHble, MO3SAHeEHUIMe erH- 
CKOMbI, CBALLCHHHKH, MHCaTeH, NOITbI H XYMOMKHHKH (HanOosee H3 
HHX H3BecTHbI KiHmMeHt, Haym uw Topa3a) uw H3 HHX B 885 r. HaH6o- 
Jee onpewerMBuinecs B 4ncre 200 4YenOBeK ObIIH H3rHaHbI H3 Besnu- 
KOH MopaBuu XH 3a10%K HH OCHOBaHHe XPHCTHAHCKOH KYJIbTYpbI y 
APYPHX CaBAH, CCIM MbI YYTEM BCe 9TH MAHHble, WIA Hac GyMeT ACHO, 
4uTO Neped HaMH BOOOUIe HCKIHIOUHTeAbHOrO pa3Mepa 93M0Xa, Kak M0 
pa3MepaM, TaK H MO MOULH TBOPYeCKOrO BOOAYUIeBICHHA HW KePTBeH- 
Horo Tpyda. 

M KO BCeMy, KaK COKPOBHLe HEOWeHHMOe, CB. OpaTbA MpPHHO- 
CAT C COOOHW CaBAHCKYHO IIHCbMeHHOCTb, KOTOPaH Ha CJaBAHCKOM 
A3bIKe H3 OKpyra CO.JlyHH, ZaeT NepBylO CaBAHCKy¥O KHHry — Ho- 
BbId 3aBeT, HAaYHHAIOWIHHCA eBaHreaHem OT MonHa “B Hayuanb 66 
Cuospo...”. A 9TO elle OMHO AOKa3aTeAbCTBO, YTO GpaTbsA ObIIM BO- 
CTOUHOrO NMpaBoclaBHOrO OOpsAza. 

JlereHabI 0 2X HTHH KOHCTaHTHHAa, IIPHHAHMaA BO BHHMAaHHe rlaB- 
HbIM OOpa30M AYXOBHO-peJHrHO3Hble TPyAbl OpaTbeB, coo6ulawwr, 
4uTO KOHCTaHTHH BCKOpe mepeBel Becb Oorocayxe6HbI NoOpAaOK 
(THNHKOH), OO6VYYHA VYYCHHKOB COBeplaTh YTPeHO, 4acbl, MOBeYepHe, 
BeyepHw H cB. JluTyprui (KK. XV), 4To TakxKe CBUAeETeAbCTBYeT O 
TOM, 4TO CBB. OpaTba B MopaBuun y4uHn cOoBepliaTb GorocayxKeHHA 
MO BOCTOUHOMY OOpAay. STO Obi, HECOMHEHHO, OFpOMHBIN TpydA, 
laxke €CIH IIPHHATb BO BHHMAHHe, 4YTO B TO BpeMA OorocayxKeHHA He 
ObLIH CTOJb NPOLOJDKHTEJIbHbI, KaK HbIHe. 

BnowHe ecTeCTBeHHO, 4TO TaK MOHHMaeMas MHCCHOHEPCKan 
pa6ota, coBepuiaeMaA Mpexse BCerO Ha MOHATHOM AB3bIKe, KaK MPH 
OTMpaBeHHH OorocyxKeHHH, TaK HW MPH TOMKOBaHHH HUCTHH XpH- 
CTHaHCKOrO Y4eHHA, MpHyrayOeHHH AYXOBHOH XKH3HH, MpoTeKsa yc- 
nNewHO, B OTJHYHE OT aHaOrH4HOH paOoTbl HeEMeLLKHX MMHCCHOHE- 
poB, KOTOpbie NMpONOBeAb BEAM MO HEMELLKH, a GorocayxKeHHA CoOBep- 
wadH MO JaTbIHH. Hemeukve MponoBeHHKH HMerH OOAbUIHeE al- 


13) fiose@ Tommypuit: Rupnaso-Medoqnesckne xpamut B Beanxoii Mopasuu (cm. “He- 
rounnku” 18). 
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MHHHCTPaTHBHble MPHBHJIerHH, 4TO, OAHAKO, He MOMellato Mmpono- 
BeAH CBB. OpaTbeB, HOO HW Y HHX OKa3bilBalacb NPHBHAerHA B (opmMe 
NOHATHOrO Goroc.lyKeGHOrO A3bIKa H MHCbMeHHOCTb, 4TO B Espore 
TOrO BPpeMeHH ObIO HOBLUECCTBOM, TaK KaK BCe HapOdbl, Kak lpH 6o- 
rOCAVKeHHAX, TAK H B MHCbMCHHOCTH MOJb30BaIHCb JaTbIHbW. |13- 
BeCTHBIM AHHrBHCT NMpod. Musou Behurapt 3TO OOCTOATeAbCTBO O1ie- 
HMBaeT Tak: — “LlepKOBHO-ClaBAHCKHH A3bIK, CACaBUIHCb A3IIKOM 
OorociyxKeGHbIM, TEM CaMbIM JOCTH HCKIMOUHMTeEIbHOTO 3Ha4eHHe, 
HOO 10 TOrO BpeMeHH B LiepKBH ObIH MPHHATHI TOJbKO TPH AB3bIKA, 
lIpH3HaBaeMble 3a CBALLLCHHbIe eppeHcKHH, rpeyecKHH H JlaTHK- 
cCKHK”. STO vTBepxZeHHe mpod. Beturapta HeOOXOAHMO, OHAKO, 
JONOAHUTb: 3TH TPH A3bIKa “CBALLCHHbIe” ObIIH MPHHATHI TOMbKO B 
3anaHOH 4YaCTH LWePKBH, B TO BPe€MA KaK Ha BOCTOKe KaxKAbIN Hapor 
pH OoOrocayxXeHHH MOMb30BaICA CBOHM A3bIKOM, O 4€M TOBOPHT H 
cB. KupuHai-KonctaHcTHH B CBOeM Cope MpOTHB “TPpeXA3bIMHHKOB”, 
NpOTHB HTaIbAHCKHH Oorocio0BoB B Beneunun. IIpuH3Hanve ApeBHe- 
CaBAHCKOrFO A3bIKa A3bIKOM OorocayxKeOHbIM B TOrfauiHeH Espone 
ObIIO LEAOM HCKIOYHTEJIbHbIM “B 3allHTe CTapOCJaBAHCKOrO A3bI- 
Ka TOFO BPpeMeHH 3BY4aT COBPeMeHHbIe HLeaIbl PaBCHCTBa A3bIKOB H 
HapOAOB, a TakK#Ke KYJbTYPHOTO CaMOOrlpeszereHHA”, FTOBOPUT Mmpod. 
Behurapt.!*) 

O raaroanue npod. Bettnrapt muumert: “...u4 B cBOe BpeMsA 
OHa Obl.la PeHHabHbIM H300paxKeHHeM, HOO MpekKpacHO OCBaHBa.la, 
HW TO 6e3 KakKHXx-JHO0 AHaKPHTHYeCKHX OOO3HAYeHHH, BCe, B TOM UH- 
cle WH BeCbMa CBOeOOpasHble CaBAHCKHe raacHble. B 3TOM OTHOUIe- 
HHH OHa Obl.a eule GOee ClaBAHCKOH HW COBEPUICHHOH, 4eM HeLICKOe 
npaBocnucanHne [Tyca”. 


bowbuiow ycnex MPH YTBePxXAeCHHH XPHCTHAHCTBA Y CJlaBsH- 
CKHX MemMeH B Beankoh MopaBun, eCTeCTBEHHO, BbI3Ba HCYLOBOVJIb- 
CTBHe WH ake HCHABHCTb VY MECTHDIX Oe3YCNeWIHbIX JaTHHCKO-HeMeL- 
KHX MHCCHOHEPOB, KOTOPbIe BeJH aTaky Mpexkse BCerO MPOTHB MOWIb- 
30BaHHA CJaBAHCKHM SA3bIKOM TIpH OorocayxeHHAX. Topxuni 3a- 
ULMTHHK CBOero ea, KOHCTaHTHH, BO3PpaxKaeT MPOTHB HX BO33pe- 
HHA, YTO AKO Obl TOMbKO TPH AZbIKa ObIIH H36paHbI borom Aan Ero 
lpocaB.leHHA eppelckHi, rpeyecKHH WH JaTHHCKHH, —- Ha3biBaeT 
HX “TpeXA3bIMUHHKaMH” HW “MHaTHHKaMH” ([]lHaT, KaK H3BeECTHO pac- 
nopaawicA Ha KpecTe pacnatoro CnacuHTedA CiedaTb HaAMHCh Ha 
Tpex A3bIKaX) H paso6mauaeT HX 3a67yxXTeHHA. OH ympeKaeT HX rlaB- 
HbIM OOpa30M B TOM, 4TO OHH paspellawT 3aklIOU“aTb GeccThIAHble 


14) J-p Musom Beiinrapr: “Pyxopoqerbo no M3y4eHH ApeBHecAaBAHCKOrO §sA3bIKa”, 
IIpara, 1937, erp. 98—99 (em. “Herounmnn” 25). 
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Opaku H CaMu cyeBepHb! (2KK. XII).45) Oco6eHHo OH ynpeKaeT HX B 
TOM, 4YTO OHH He BO3PaxKaIH MPOTHB MpHHeCeHHA 2%XepTB, COrsacHo 
ASbIUCCKOMY OOpsAAY, H AONYCKaIH pa3sBpar. 


IIpuaexHan paOota cBB. OpatTbes BCKOpe NpHHOCcHT NaAozb. B 
TeyeHHH 40 MecaLeB OHH OOY4YHIH CBOHX COOpaTbeB MO Bepe HacTOJb- 
KO, UTO 4aCTb HX MOPa ObITb NOCBALICHaA B CaH CBALLeCHHHKa. Mea, 
TaKHM OOpa30M, NOAPOTOBJeCHHbIN Kap MeCTHbIX HepapxoB, Kak To- 
BOPHTCH B JereHax, CBB. Opatba B 867 rozy OTNpaBAAIOTCA ZOMOH, 
TO ecTb B KouxctaHTHHOonoOdb (2KM. V). OtnpaBuancb OHH, OAHAKO, 
He TeM IlyTeM, KaK NIpHuiaH B MopaBun, Tak Kak OoOurapbl B TO Bpe- 
MA, MOBHIHMOMY, ObIIH BO BpaxkeCOHbIX OTHOWIeCHHAX c Bu3anTHel, 
HO 4epe3 TlaHHOHHIO H Beneunn.!®) Ilo nyTH OHH OCTaHOBHAHCbh y 
MaHHOHCKOrO KHA3A Koueda, KOTOpbId yCTpOHA HM BeJHKOJenHy!O 
BcTpeuy. ToTuac »#*e OH MmpenocTtaBH uM 50 MOMODBIX JOneH Cc 
lmpocb6O0H AaTb HM OOpa3z0BaHHe, HEOOXOAMMOe IA CBALLLCHHHKa; OH 
now6OH ClaBAHCKHe KHHrH HW GorocayxeHns.!?) B Beneunn, Kya 
Opatba npHObian B 867 roy Hraze OHH OKNAaIM KOpabOaa, uAyuLero 
B KOHCTaHTHHONOJb, HM CHOBA NPHUIOCb 3allHllaTb MpaBoO CcaBA- 
ckoro O6orocayxKe6HOrO A3bIKa Neped BeHeLWMaHCKHMH JaTHHCKHMH 
60rociOBaMH, KOTOPbIe OKa3aHCb NOJHbIMH HEBEKLAMH OTHOCHTECIb- 
HO TOrO, KaK BONpoc G6orocayxKeOHOrO A3bIKa Obl peuieH Ha BOCTO- 
Ke. KOHCTaHTHH NOCJe 3aMe4aTeAbHOH 3allHTHTebHOH peyuH, Kak 
rOBOpHTcA B JereHaze, “IPHCTbIAHA HX HW OCTaBHA” (XKK. XVI). 


B 9TO BpeMA PHMCKHM Tanow Obl HuKkowaii |, y3HaB O CiaB- 
AHCKHX MHCCHOHepax, OTMPaBH NOCIOB B Benen c NpHraaulenHemM, 


15) J-p Hu Kekan, o6tacuaetr, uo 3yech pewb MleT © CyeBepHH, THNMYHOM Jaa BCeXx 
I1pMMHMTHBHLIX HapojoB. “Pasanune Meayzy ToUKOH 3penua Koncrantuna u Medoqua u no- 
3uKel paHkKcKoroO AYXOBeHCTBa He BbITeKAeT TOAbKO M3 OOpasoBaTerbHOrO ypoBHA obonx 
CTOPOH, HO ABAAETCA MHEHHEM JABYX pa3sdH4HbIX MHpoB. B TO BpeMaA Kak XpHCTHAaHCTBO 
TOADKO H€ABHO WMBUAMZOBAHHOrO HM elle HanoaOBHHY BapBapcKoro navKekoro 3anaga Onl- 
npeaye BCerO KAKMM-TO HMMCPHAANCTHYECKO-NOAMTHYECKHM Kpelo, KoTOpoe B peaUrHos- 
HOM OTHOMECHHH yOBAeTBOpAAO Goxee-MeHee BHeEMIHe, B TO BpeMA Kak MpeAMMCAaHHyW Mpu- 
HalleHHOCTE K WepKBH H 3ab0TyY O BHYTpeHHeM pocTe Bephl Npe_ocraBasao ecTecTBeHHOMY 
XOAY pasBHTHa, — BusaHTHel RoncTranTHH, BOCHUTAHHH C OHO CTOpOHH, HenpepHIBHOM 
TpaquuneH palnonamucTHyecko rpeyecko uaocopun, a, ¢ Apyroi cropoHiil, nuraeMbli 
MHCTHYCCKHMH 9Je@MeCHTAaMH HYan3Ma B XpHcTHAaHcTBe, HocBaATHA ceba (4TO HM cooTBeT- 
cTByeT ero Xapakrepy) mpexje Bcero BHYTpeHHeMy yrayOaenum xXpucTHancTBa. O,Ho- 
BPeMCHHO OH CTPEMHACH MCKOPEHHTL CTapblé peAMrHO3HLIe NpelcraBseHuaA cBoeli MacTBhl A 
TO ¢ TeM XapakTepHbIM anaTH3MoM yOemAeHHOrO palwonaaucta (pa3syMeerca He B CcoBpe- 
MeHHOM cMbIcae, — mpuM. Il. A.), Koropblii, HanpHMep, mpocdaaBuaca M B H3BecTHO bopb- 
de c “nkonobopmamn”. 

16) Bamuya B cBoei pabote “Caapanckue Oorocayxenna B 4eWICKHX 3eMaax”, 43. Bul- 
merpax, Ilpara, 1940, HenpaBnabHo cyquT, ako ObI cB. Spatba oTrnpaBHanch B Pum, ¢ oj- 
HOH CTOPOHHI, YOO! MOCBATHTL CBOMX YUYECHHKOB, & 3aTeM, C ejb NoOAyYMTL o_odpenne 
4d claBanckol antypruu. ABrop 3adbiBaeT, ¥TO B TO Bpema Beankan Mopapua mane noj- 
unHeHa He O6biaa. 


17) Dro sHamMenareabHo jaa Koneaa, koropbiii Oba HallocoBHHy HeMIeM; BepoATHO 9TO 
6bla0 cBA3aHO ¢ ycnemHoi npononexbw cas. Kupnasza u Medoqua, xoropyw Kouea mor 
npocaexuBatb. TloaMTHuecKHe MPHYMHbI VTOrO HeM3BeCTHLI. 
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yTOObI CBB. OpaTbA MmpHOblIH K HeMy B PHM. OHaKO, MOUTH OHO- 
BPe€MeHHO IIPHXOAMT H3BeECTHe O CMepTH Nanbl (7 13 XI. 867). Ana- 
JM3 CO3ZaBUerocaA NOAOKeHHA AaeT A-p An JlekaH B yKa3aHHOH BBI- 
we KHHre (“HMcrouHHKH” 1) HM NPpHXOAHT K TeM Xe BbIBOaM, 4TO H 
Il. Maabt (Enuckon Topa3a) B 1936 rogy.’®) “IIpuraauieHnve 3TO 
O6bIIO AMNAOMATHYeCKOH TaKTHKOH Mamnbl, MOcpeACTBOM KOTOPOH OH 
xoTel oG6ecne4uuTb CBO WwOpHCAKKWHWO B BeankoH Mopasun. — Sty 
NOJHTHKY MpOOWKaeT MW HacwewHHK nanbl Hukonzaa I — Agpnuau Il 
(867—872). Tot daxt, 4To cBB. OpaTba npH npHObitua B PHM ObldH 
TOP2K€CTBCHHO BCTPe4eHbl, YTO OHH COBEPLUIHJH CaBAHCKOe Oorocuy- 
%#KCHHA WH YTO YYCHHKHM HX ObLIM NOCBALCHbI B CaH CBALCHHHKa HJM 
WWakOHa H T.J., “TaKKe MOMKHO CUHTATb MAaHeBPOM IlancKoro mpe- 
CTOJla, KOTQPbIN XOTeEA TAKHM OOPa30M, NPOABAAA CBOHW O6.1arocKJOH- 
HOCTb, IIPHBIeub CBB. KoncTaHTHHa H Medboaua Ha cBow cTopony”.!9) 
Bpatba Bce 3TO OTAHYHO MOHHMAJH, HO BbDKHaIH, Kak CHTyallHA 
pasBepHeTca, HOO B TO BpPeMA 3TO ObIIO BeCbMa BaxKHO. Jeo B 
TOM, 4TO B KoncTaHTHHONOJe Obl COBepLeH NepeBOpoT, H MaTpHap- 
xa MoTHA, KOTOPbIN Obit HX AHYHbIM ApyromM, cMeHHA Mrnatui, a 
noTOoMy OpaTbA c OTbe320M B KOHCTaHTHHONOMb He cnewHan. “OHH 
He ObI.IM yBepeHbl, KaK MPHMeT HX HOBbIN MaTpHapx, a, c Apyrou cTo- 
POHbI, BHJeH BHHMaHHe Malbl, OCOOeHHO B ee AMTYprHyeckoro 
A3bIKa H MOPIH HaeATbCA, YTO HM YACTCA OCYLLECTBHTb MepBOHa- 
YaJIbHbIM MiaH — TO eCTb OpraHH3allHiO CaMOCTOATeEbHOH MOPpaB- 
CKOH ePKOBHO-aMHHHCTpaTHBHOH eHHHIbI, K YeMY CTPpeMHICA 
KHA3b PoctuciaB yxe B 862 roxy, OOpaTHBUIMcb K nane HuKko.aw I, 
a nmocue HeyZaun y Nanb! — B BusanTuw. Axzpuana II takoe nmoxe- 
JaHHe YIMBHTb He MOFJO, TaK KaK pe4b La O NOBTOPHOH mpocboe, 
KOTOpan He Oblla peuleHa B CHJY NOMMTHKH GpaHKoB. Ilana xe 
OJDKeH Obl. MOHHMAT, YTO MpocbOa 9Ta OOOCHOBaHa, HOO MopaBua 
AO Tex NOp He COCTOAJa HH B KaKOM apXHeMHCKONHH, a MOTOMY He 
MOrO ObITb BO3PaxKeHHH MpPOTHB AeATebHOCTH TaM BH3aHTHHCKHX 
MIpONOBeAHHKOB, PpaBHO KaK HW HX pa6oTa He MOPa HapylHTb mpe- 
TeH3HH (bpaHckoro AyXOBeHCTBa. OHaKO, TO, 4YTO YAOBJeTBOPHB 
npocbOy, MOr KOCBeHHO MOAepxXKHBaTb WH MOAHTHYeCKYHO He3aBHCH- 
mocTb MopaBHH, HeCOMHeHHO BbI3Bal0 Obl HEB ()paHCKHX MOJHTH- 
yecKHX JeaTerteH. B cuay sToro AzpHaH cTOAN nMepex AHeMMOH: 
HJM PHCKHYTb H TipeHeOpeyb OMaCHOCTbHO CO CTOPOHbI (ppaHKOB H 
BKJIOUHTh Beankyto Mopasuto B SanagqHyl0 UepKOBb HWIH 3aHATb 
FOPHAHYECKH HElMPaBHJIbHYWO, OTPHLAaTebHYIO MO3HUHHO, a TeM Ca- 
MbIM, BO3MOXKHO, CTaTb MIpH4HHOH Toro, ¥TO MopaBHus CKAOHHTCA B 
cTopoHy Bu3saHTHH. 

Masen Anew. 


18) Cm. “Herounnxu” 14. 
19) lexan, ram «xe crp. 98 wu jaabme. 
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PENANCE THE FOURTH SACRAMENT 


THE SACRAMENT OF PENANCE IS KNOWN TO THE CHURCH 
TEACHERS AS A SECOND BAPTISM 


Penance is one of the seven Holy Sacraments instituted by our 
Lord and preserved by our Orthodox Church. 


Most of us pretend to know what the Sacrament of Penance is, 
by whom it was instituted, and what role it plays in the life of the faith- 
ful. Yes, we all know that this Sacrament involves confession of our 
sins and prepares us for the acceptance of Holy Communion. 


Beyond this superficial knowledge we have learned little or noth- 
ing. We are too much taken with our wordly activities, plans and dreams 
to make closer inquiries on the subject. 


Certainly we are apprized by our Church year after year of the 
approaching lenten season when churchgoers more than at any other 
time of the year should think of preparing to make their confession. 
The Church makes every effort to make it easier for us to understand 
the importance of the Sacrament of Penance by special Gospel and Epistle 
readings, by recitation of special and appropriate prayers, even chang- 
ing parts of different services in assisting its members to develop a proper 
mood for the Sacrament. Fasting is prescribed also for this same pur- 
pose. 


These exercises all have one purpose and that is to subordinate 
the flesh to the spirit. But if these exercises are to have any meaning 
and we do expect to benefit by them, then certainly accurate attendance 
at all services is necessary with a special effort to focus our attention 
on what is being recited or sung during these services. Do not dig out 
the outworn excuse that you do not understand what is being recited or 
sung because a couple hundred million Roman Catholics understand 
much less of their services than you understand of yours. This, however, 
does not effect their church attendance or hinder the fulfilling of the 
Sacrament of Penance or any other Sacrament for that matter. 


Let us stop for a moment on the Church’s definition of the Sac- 
rament. According to our Church teaching, Penance consists in the 
turning of our whole soul to God, hating and detesting the crimes we 
have committed, firmly resolving to amend our lives, its evil habits and 
corrupt ways, hoping through the mercy of God to obtain pardon. This, 
of course, is interior penance or the virtue of penance. This sincere ac- 
knowledgement of our sins during confession and the absolution accord- 
ed is exterior penance, or the Holy Sacrament of Penance, which Christ 
instituted. (John XX 22, 23). Both of these ingredients are necessary 
in order that we may receive absolution by the Church. 


This Sacrament is known to the Church teachers as a _ second 
Baptism. Some of them compare it to a floating board by which a drown- 
ing person is saved. 


In our Church a member prepares for the Sacrament of Penance 
during the Great Fast before Pascha, but one may do so during the Ad- 
vent (Christmas Lent), Assumption Lent, SS. Peter and Paul Lent, and 
other times of the year—especially on one’s Saint’s day, etc. 
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Lent is therefore considered a proper time of penance, and as pen- 
ance requires a sense of one’s unworthiness, hope on the mercy of the 
Lord, fear of judgment and a readiness to forgive others, all these feel- 
ings must be aroused in us in preparing for the Sacrament of Penance. 


The Penitential Troparion expresses the feelings of a real penitent 
soul. “Open unto me the door of repentance, O Life-giver, for my spirit 
doth long from early morning for Thy holy temple, bearing its corporal 
temple all-defiled; but do Thou, that art bountiful, purify me by Thy 
loving mercy.” “Direct me to the path of salvation, O Theotokos, for 
I have polluted my soul with the vileness of sin, and have lived all my 
days in slothfulness; but do thou, by thine intercessions, deliver me from 
all impurity.” “Reflecting on the many iniquities committed by me, ac- 
cursed that I am, I tremble at the fearful day of Judgement; but, trust- 
ing in the mercy of Thy loving kindness, even as David, I cry unto Thee. 
Have mercy on me, O God, by Thy great mercifulness.”’ 


Also read the penitential prayer of Ephrem the Syrian so often 
recited with prostrations during the great lenten season. 


“O Lord and Master of my life, grant not unto me a spirit of sloth- 
fulness, of discouragement, of lust of power, of vain babbling. But 
vouchsafe unte me, Thy servant, the spirit of continence, of meekness, 
of patience, and of love. Yea, O Lord and King, grant that I may per- 
ceive my own transgressions, and judge not my brother. For blessed art 
Thou unto ages of ages. Amen.” 


Bearing these feelings in mind, we approach the Confessional pre- 
pared to open our souls for a miraculous cleansing which will be felt 
following a sincere confession. You leave the Confessional a different 
person, a better Christian to face the world better prepared to follow 
in the footsteps of Christ, knowing that He is with you, always ready 
to stretch out his helping hand over the rocky road of life. 


Rt. Rev. Joseph Dzvonchik. 
ee 


THE SACRAMENT OF PENANCE 
(ON CONFESSION) 


“Son, be of good courage, 

thy sins be forgiven thee.” ! 

Matt. ix: 2—8. 

We live in days of an unprecedented outburst of evil. The progress 

of science, the power of the human will, the very gift of creativeness of 
the human race seem to be at the service of evil. And at the same time 
mankind has never before had so little knowledge of its true nature. 
Modern civilization, having broken away from the Christian tradition, 
has been gradually losing the awareness of sin as the primary cause of 
its physical and moral disintegration. Social injustice, disease, death— 
these obvious evils—are scientifically studied; but their roots are little 
understood in this materialistic and sceptical age. Were Jesus Christ 
again amongst men, they would be more surprised at His claim to have 


hThe word tharsei of the Greek text and the Russian derzai are better trans- 
lated “be daring.” 
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power to forgive sins than at His miracles of healing or even of raising 
the dead. 


The contemporary world presents a strange contrast—the acute 
need for confession of the modern man and his inability to confess his 
sins. But though the idea of sin has almost disappeared from man’s con- 
science, there are signs of a vague longing for repentance. The Oxford 
Groups use and misuse of corporate confession and “sharing” is a signi- 
ficant phenomenon. The modern psychologist in his intense interest in 
the analysis of subconscious conflicts is also constantly touching the 
problem of sin. Only now and then does one find a brilliant comprehen- 
sion of the importance of confession, as, for instance, in La part du diable 
by Denis de Rougemont, one of the spokesmen of continental Protest- 
antism. 


In the light of this crisis, the age-long wisdom and experience of 
the Christian Church in the use of Confession in the Sacrament of 
Penance acquires a special interest. This experience varies widely in dif- 
ferent churches, and the comparative study of this subject is of the 
utmost importance. In the teaching of the Eastern Orthodox Catholic 
Church confession has always had a prominent place, and in the Rus- 
sians the Orthodox Church has found particularly apt pupils. For cen- 
turies it has taught them the art of penitence, and they kept the tra- 
dition alive, developing it in their own way. The picture of the “humi- 
liated Christ,” and His call to penitence, have always been particularly 
dear to the Russian heart. The discussion of this development is interest- 
ing, both for the comparative study of Christian traditions, and for the 
understanding of the part played by the Orthodox Church in the forma- 
tion of the Russian character and culture. The practice of the Orthodox 
Catholic Church is usually expressed not so much in catechisms and text- 
books as in the unwritten tradition. The aim of this article is to describe 
the spirit of this tradition as it was expressed in Russian practice. It 
endeavours to depict the pattern which stands as an ideal for ordinary 
Russian Christians, but it is outside its scope to deal with the deviations 
from this ideal. 


In Russia the use of Confession has become closely connected with 
Holy Communion. These two Sacraments are regarded as very great and 
sacred events in people’s lives. A special period lasting about a week is 
set apart for preparation for both. This is called govenie. Because of ‘he 
need for this careful preparation and this feeling of awe towards these 
Sacraments, Russian people never take Communion as often as every 
Sunday.2 However, the Christian is expected to communicate at least once 
during each of the four fasting periods of the year, and at such special 
occasions as a pilgrimage, or a serious illness or some great event in his 
life, such as marriage. During the XIXth century there was in Russia, 
especially among the upper classes, a further decline in the frequency of 
Communion, and many people communicated only once a year, as a rule 
during Pre-Paschal Fast. But at the beginning of the XXth century, be- 
fore the Revolution, there were already many signs of Eucharistic revival 
in the Russian Church. Father John of Kronstadt (d. 1907) preached 
and wrote on frequent Communion. Since the Revolution, in Soviet Rus- 


2In present day Russia, frequent Communion is widely practised and encouraged.— 
Many go once a week. The author speaks for “days of yore.” Ed. 
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sia as well as in the Russian emigration, Communion is becoming more 
frequent. 


The first step towards confession is the penitent’s reconciliation 
with all those who may have suffered from him; he has to ask of them 
personally for forgiveness, saying “Forgive me,” to which the reply is, 
“God will forgive you.” This custom is widely observed. However formal 
it becomes, it still is a constant reminder of the need to ask pardon per- 
sonally and particularly. It is inspired by our Lord’s teaching that there 
can be no peace with God when there is none with the neighbour. On 
the last Sunday before Lent, called the “Sunday of Forgiveness,” the 
celebrating priest sets the example to his parishioners. In a moving ce- 
remony at the end of the evening vesper service, he kneels before his 
congregation to ask their forgiveness. This general reconciliation is 
repeated in every home, when masters, servants, and children alike ask 
each other’s forgiveness. 


During the penitential week of govenie the whole frame of life is 
attuned to the purpose of repentance. It follows our Lord’s words: “This 
kind goeth not out save by prayer and fasting’ (Matt. xvii:21). The 
Prayer mainly takes the form of attending Church services, which, es- 
pecially during Lent, may occupy most of the day. Fasting is considered 
equally important and is taken to include alms deeds as well as food and 
other satisfactions. A great number of Russian Church members, and a- 
mong them not a few peasants, were always very keen to find opportuni- 
ties for private meditation and private prayer, conversations with their 
director, or reading devotional books. Eastern spiritual literature is rich 
and little known outside the Orthodox world. Among the most popular 
books for home-reading were: “The Sayings of the Desert Fathers’ of the 
IVth, Vth and VIth centuries; “Lives of the Saints”; the “Sermons of St. 
John Chrysostom”; the “Writings of Isaac and Ephraim of Syria,” and 
the works of modern writers like John of Kronstadt, Bishop Theophanes 
the Recluse, etc. A good example of a popular book of this kind has been 
recently published in English in the form of extracts from the Starets 
(Elder) Marcarius’ Letters. 


If the Holy Communion is to be received on Sunday, Confession 
would be made by preference after the evening service on Saturday, or 
else on the Sunday morning. Before the confession several prayers of in- 
troduction are read aloud by the priest; then the penitent approaches a 
special table, called the analogion, on which are a Cross, and usually an 
Ikon of Christ, the symbols of Christ’s Presence. The priest takes his 
place at the side and says: “Behold, my child, Christ standeth here in- 
visibly and receiveth thy confession, and I am but a witness... Be not 
ashamed, neither be afraid, and conceal nothing from me,... but tell me, 
doubting not... If thou conceal anything from me, thou shalt have the 
greater sin. Take heed, therefore, lest having come to a physician, thou 
depart unhealed.” 


Then the penitent confesses his sins. The manner of confession 
varies with every priest and penitent, and the same spirit of freedom 
governs the application of measures of penance (epitimia). The confes- 
sion usually takes the form of an informal talk, and includes not only 


3 Russian Letters of Direction, edited by Julia de Beausobre. (Dacre Press, West- 
minster.) 


362 

















































the particulars of one’s sins and transgressions, but also speaking of one’s 
whole life, of its main difficulties, problems and insufficiencies. - Some 
confessors, however, distinguish this preliminary and general discussion 
from the sacramental confession proper. In any case, confession never 
takes the form of a mere enumeration of scheduled transgressions, but 
it should remain personal and spontaneous. 


When the confession is finished, the penitent may kneel and the 
priest placing the epithrahilion on his head, reads, first a prayer ending 
with these words: “O Lord God of Salvation, show Thy mercy upon Thy 
servant N. and grant unto him an image of repentance, forgiveness of 
sins... Reconcile and unite him to Thy Holy Church, through Jesus Christ 
our Lord”..., and then pronounces the words of Absolution: “May our 
Lord and God Jesus Christ, through the grace and bounties of His love 
towards mankind, forgive thee, my child N., all thy transgressions; And 
I, an unworthy priest, through the power given unto me by Him, do for- 
give and absolve thee from all thy sins: In the Name of the Father, and 
of the Son, and of the Holy Spirit. Amen.” ‘ 


On the evening after the confession, together with his usual pray- 
ers, the penitent recites a long series of penitential prayers in prepara- 
tion for Holy Communion. 


It is usual to go to confession to the priest of the parish to which 
one belongs, (the Apostolic Canons and Church regulations forbid one to 
switch his Father Confessor) or to any priest who is accessible, but the 
devout are eager to find a spiritual director who is particularly helpful 
to them. Some insist that a distinction should be made between the 
Confessor and the spiritual Director, who gives constant guidance and 
counsel in one’s spiritual life even apart from Sacramental Confession. 
The ideal state of affairs would be, no doubt, to find both in one person. 


Such is the framework of govenie. One may say that the Ortho- 
dox Catholic Christian learns how to practice it during the course of his 
whole life. It is first the family, “the small church,” then the Church at 
large, that teaches him the “art of confession.” His first confession takes 
place at about seven years of age and is an event in some sense corres- 
ponding to Confirmation in the West. Before this age, until his conscious- 
ness and sense of responsibility begin to be awakened, the child partakes 
of Holy Communion without confession, while the Confirmation (Sacra- 
ment of Chrismation) takes place at the same time as Baptism. 


Through the experience of consecutive confessions a continuous tra- 
dition is transmitted from one generation to another, creating the same 
spiritual atmosphere. Three aspects of this tradition call for special 
analysis: (1) The physical and psychological preparation; (2) The at- 
titude of the confessor; (3) The sacramental meaning of confession. 


The Physical and Psychological Preparation. 


The Orthodox Catholic Church desires that man in his entirety 
should engage in the preparation for confession, because it believes in the 
oneness of human nature. Man’s nature is deeply rooted in his earthly 
existence. He cannot achieve true spiritual penitence while disregarding 
the physical and psychological laws of his life. Christianity possesses 
an age-long understanding of these laws which modern psychology has 
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just begun to discover. A man cannot be expected to jump suddenly out 
of his daily life into what. is a most difficult spiritual act—repentance of 
his sins. It takes time to pass from the turbulent stream of daily life 
to calm clear waters of self-knowledge. Russians for govenie would choose 
some monastery in the country, where they could find austere services, 
silenc2, recollection, experienced spiritual advisers and beautiful surround- 
ing nature, which for a Russian—a pilgrim and a wanderer—provide the 
most ccngenial atmosphere for meditation and prayer. During Lent the 
whole country used to be transformed into one big monastery offering 
ideal conditions for a complete change of life,4 change in food, sleep and 
dress, change in the daily rhythm, freedom from the ordinary routine, 
the powerful artistic impressions evoked by the Lenten services with their 
special melodies and dark or black vestments—all this deeply stirred the 
soul of the penitent. The part which the body of the worshipper takes 
in the Orthodox prayer is considered to be of great importance. During 
the Easter’ season, for instance, or on the day the Christian partakes of 
Holy Communion, kneeling is not practised, because on this occasion man’s 
body is glorified by the Divine Presence. But at the time of penitence, 
in accordance with the nature of this time, genuflexions and prostrations 
are frequently made. During Lent a moving prayer of Ephraim of Syria 
is repeatedly used, and each of its three petitions is accompanied by a 
general prostration; like waves of a cornfield moved by the wind, the 
whole congregation bows down to the ground. 


The aim of fasting and of all other physical exercises used in the 
Orthodox Church is not to afflict or weaken the flesh, but to discipline it, 
purify it, and submit it to the control of the spirit5 Fasting as practised 
by Orthodox Christians is very severe. Not only meat but other animal 
food, such as eggs, milk, butter, etc., is excluded for the seven weeks of 
Lent. Up to the time of the Revolution this was strictly observed by the 
majority of Russians. In the country fasting was particularly severe, as 
there was no variety of food to be had, and the diet consisted chiefly of 
sour-cabbage soup, dried or pickled mushrooms, dry cereals and vegetable 
oil. In this way the Orthodox Church has trained the Russian people 
through the centuries in endurance, self-control, and independence of 
physical conditions. In spite of all these rigours, Orthodox spiritual ad- 
visers are always emphatic in suggesting moderation and patience in the 
practice of asceticism, teaching that the usefulness of all physical exer- 
cises is to be measured by their spiritual fruits. 


In the realm of human psychology the Church displays the same 
great wisdom and understanding of human nature. It teaches that re- 
peated downfalls are unavoidable, that much patience, humility and 
realism are needed in self-observation and in the inner struggle with 
evil. The practise of confession gives training in self-analysis and gui- 
dance in the narrow way to perfection. 


It is extremely interesting to study the effects of the practice of 
confession from the purely psychological point of view and compare 


4 Until the beginning of the present century theatres and entertainments were stop- 
ped for the whole of Lent. 


5 Medical authorities have come to appreciate the beneficial influence of fasting 
on the health of the human body as a dietetic change and rest. 
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them with those of modern psychoanalytical treatment.6 Psychoana- 
lysis deals with phenomena known only partially and fragmentarily, as 
it is based on the experimental knowledge of mere outward expressions 
of the human soul. The Church has a knowledge of the origin and 
foundation of it. It deals with the human being as a whole. The doctor 
who works along the lines of psychoanalysis is himself a final authority 
and has meagre means for preventing the danger of a new evil of self- 
centredness. The effect of confession is just the opposite of this. Its 
purpose is reconciliation of the penitent with God and the rest of hu- 
manity. It sets before him an objective and a higher reality. The psy- 
choanalyst has little recourse to moral principles, and seldom ventures to 
expound the notion of virtue and sin; he therefore has no real argument 
against the evil of pride. Psychoanalysis has, no doubt, a great value 
when it disentangles subconscious conflicts, but it is at a loss before the 
real major diseases of the soul, such as despair or frustration of man’s 
vital and creative forces. The Church reveals to her members the know- 
ledge of the moral laws, and, as moral laws cannot suffice, the under- 
standing of Divine laws. The Church possesses the only healing means 
for the great diseases of the soul. This power is love. 


While preparing for confession one is often advised to try to find 
one’s “root sin’; there is indeed always in each case one obstacle or a 
group of obstacles in the main axis of a man’s life. Thus the consecutive 
confessions, instead of becoming depressing repetitions, acquire the char- 
acter of a development of one vital theme, where details of achievements 
or failures take the significance of a purposeful advance on one road. If 
a man’s sin is rightly discovered, other difficulties can be seen in their 
due proportions, and he begins to understand himself—the first and not 
the least aim on the road of repentance. 


Although the practice of Orthodox direction displays much toler- 
ance and understanding of human weaknesses, the atmosphere of Ortho- 
dox spirituality is infused with a quality called tresvennost. This can 
be translated as “sobriety,” “austerity,” “realism.” It is a vigilance a- 
gainst self-indulgence. It calls the Orthodox Christians to the highest 
commandment of perfection of the Heavenly Father, and preserves them 
from substituting for this ideal the superficial optimism of humanism. 


The Attitude of the Confessor. 


The same contrasting combination of tolerance together with as- 
piration to real holiness and wisdom governs the attitude of the Russian 
Orthodox to the Priest-Confessor. The presence of the priest at the 
confession, and the necessity of telling “another man” things of one’s in- 
timate life, is a stumbling-block to many modern men, and in particular 
to Protestants. This difficulty does not exist for Orthodox Christians. 
Their outlook being essentially sacramental, there is no doubt for them 
that the presence of the priest is indispensable for the fulness of con- 
fession. Even if at times the personal character of confession creates 
psychological difficulties, an Orthodox Christian never fails to realise 
the great objective value of oral confession—it helps him to formulate 


6It has often been observed that breakdowns and consequent recourse to psycho- 
analytical treatment occur more frequently among people who do not practice con- 
fession. 
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the nature of his sins in their concreteness—an uttered word in itself 
possesses a great power. The apparently humiliating fact of confessing 
one’s failure to the priest is beneficial for acquiring genuine humility. 
It also provides an opportunity for a more objective judgment of one’s 
actions. The fact that the Orthodox priest is very near to us, being 
usually married, and informal in his manners, yet distinct from us in 
dress and appearance, makes it easier for the penitent to confess to him. 


The priest is assisted in his work by the understanding and tole- 
rant attitude of his parishioners towards himself. The Russian parish, 
especially the village parish, has always been particularly sensitive to two 
qualities in its priest: the sincerity of his faith, and the gift of prayer; and 
for these two qualities they could forgive him many shortcomings. Mutual 
tolerance and common faith in the power of Divine grace in the Sacrament 
of Penance make the Russian parish a school of confession for all. It is 
extremely instructive to observe how the constant practice of this Sacra- 
ment during ‘long years of priestly service often changes even a man of 
average ability into a wise pastor. 


Together with this patient and tolerant attitude towards the priest 
there has always been among Russian Christian a great thirst for spiri- 
tual guidance. Perhaps nowhere else has there existed such longing for 
holiness. The whole of Russia could be likened to a continuous pilgrim- 
age in the search of holy men and women for spiritual help and guid- 
ance, like the wanderings of that typically Russian peasant, whose ano- 
nymous devotional diary has found its way to the heart of so many 
English Christians.? 


To sum up the role of the priest at the confession: he is there to 
help and guide by the power of God’s Grace living in the Church; he is 
a witness; he is a representative of Christ and of the Church; but, above 
all, he is given the Apostolic power to bind and to absolve sins. 


The Sacramental Meaning of Confession. 


Confession, as part of Penance, in the Orthodox Church is a Sacra- 
ment. This Sacrament as such, in its fulness, is regarded by the Ortho- 
dox as indispensable and essential for the spiritual regeneration of a 
Christian, and cannot be replaced by other forms of penitence, such as 
confession of sins during private prayers, or an inward act of contrition 
during the Eucharist before Communion. The confessor, whether a hum- 
ble parish priest or saintly starets, has only a limited role. For to the 
Orthodox Christian the real centre of confession is the mystery of God’s 
forgiveness. This mystery changes the whole of his life. Christ Himself 
is present at the Sacrament—He receives the penitent and forgives his 
sins. He lifts up the burdens of transgressions, washes their stain away, 
releases us from the consequences of our sins. Can we believe it with 
full and perfect faith? For the positivist, who sees the world bound in a 
chain of cause and effect, it is an impossibility. “The devil’s sugges- 
tion” is that it is simply a fault of logic; for the Christian it is a funda- 
mental experience of his earthly existence—the greatest miracle of his 
life. The Russian Christian possesses an immediate certainty of forgive- 
ness at Confession. This certainty is the fruit of the all-prevailing sense 


7The Way of a Pilgrim, trans. by R. M. French. (S.P.C.K., 1941). 
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of Christ’s Presence so characteristic of his worship.’ 


This full and integral faith in God’s forgiveness through the Sacra- 
ment of Penance implies an act of daring on the part of the penitent. 
“You must believe in the possibility of forgiveness before you can admit 
the wrong you have done.’ Man is forgiven by God only if he turns 
his heart towards Him, a movement mysterious and inspiring in its na- 
ture—a reflection of man’s previously sinless life in paradise. This act of 
repentance on the part of fallen and proud man is also a miracle, and 
for that miracle the Orthodox Christian prays during his preparation 
and at the confession itself, as he is fully conscious of the fact that in 
his fallen state the knowledge of sin and the true repentance are gifts 
of God’s mercy. 


There is yet another element in the mystery of the Sacrament of 
the Confession which appeals very strongly to the mind of Russian Chris- 
tians. This is the element of Sobornost (Catholicity). The whole Church 
takes part in this most personal sacrament. The Orthodox Faith teach- 
es that we sin not only against God but also against the Church, and 
must confess our sins to her. Our sins, like the sins of Adam, make us 
guilty not only before the rest of mankind, but also before the whole 
of Creation. “The whole creation groaneth and travaileth in pain to- 
gether with us until now,” and awaits its redemption, which can only 
come through the free man. (Rom. viii: 22). The problem of mutual 
responsibility has always preoccupied the Russian people. This concern 
finds its expression in Dostoevsky’s torment on account of innocent suf- 
fering. The same idea explains the patient bearing of hardships in the 
concentration camps by Russian Christians who regard their suffering 
as part of the expiation of their nation’s common sin.10 


The confession of early Christians was made in the actual hear- 
ing of the gathered congregation, and this feature is still recognisable 
in the form of the Orthodox confession. The penitent does not kneel 
before the priest but stands beside him, facing eastward. For the latter 
is regarded, not as a judge on a seat of authority, but as a witness, re- 
presenting the Christian community. The penitent confesses his offences 
directly to God, helped and encouraged by the prayers of the Church." 
Corporate confession is still used in rare circumstances (for instance by 
Father John of Kronstadt). But whether public or private, confession 
remains, in the consciousness of a Russian Christian, a fundamentally 
corporate act and the sense of guilt before the whole Church is very 


8 Many observers, like Bishop Bury (England), have been struck by this quality of 
Russian worship!—"Russians wish to have the New Testament sense of the presence 
of Christ. I cannot use any other phrase to express my meaning. It is to me the whole 
spirit of their worship, not only at the Holy Communion... Russian worship to me is 
just dominated by the very presence of Christ. All the meretricious surroundings, the 
lights and glittering and jewelled ikons have not the least power to diminish the joyous, 
thankful sense of it. ‘He is in the midst of us gathered together in His Name.’ Everyone 
seems to feel it, everyone seeks to realize it. They are there for that. That is why 
the beautiful voices keep singing ‘Gospodi pomilui’ (Lord have mercy). We feel it is 
real worship.” (Bishop Bury: Russian Life To-day, 1915). 


9 La Part du Diable (D. de Rougemont). 


10 The Woman who could not die. By J. de Beausobre. 
11 The Church of the Eastern Christians. By N. Zernov. (S.P.C.K., 1944). 
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real to him.12. Just as man is not alone when he comes to Christ, but is 
drawn nearer to all men, so his loss of communion with Christ is a 
breach in the unity of Christ’s body. 


It is a longing for transfiguration of life which shapes the atti- 
tude of a Russian Christian to confession, resurrection and transfigu- 
ration being the central, all-embracing revelation of Christianity for a 
Russian Orthodox. Such an attitude can obviously not be expressed in 
the negative terms of “duty” or “obligation.” If love dictates the desire 
to confess, it can never become legalistic, abstract or vague, nor can hu- 
man limitations be real obstacles in the way to it. This creative, indeed 
victorious, conception of confession is best expressed in the Russian 
Lent. In no other country is this long period of austerity and contrition 
met with such genuine and ever-repeated joy. It coincides with the awa- 
kening of nature from the long and hard winter into an early spring full 
of frail and’ poetic beauty. On the threshold of coming life, Russian 
people throw themselves into the “gulf of Lent,” eager to keep its rigours 
and to cleanse their lives in order to be worthy to meet the joy of Easter. 
In witness of the anticipation of this aim, we sing the triumphant Easter 
hymn at the very beginning of Lent, on the Sunday of Forgiveness. 


The hymnary of Lent, and especially of Holy Week, presents the 
most inspiring religious poetry of the Orthodox Church. The Lenten 
services are pervaded by “the radiant light of love,” “the purity of pen- 
ance,” “the strength of manfulness,’ and “delight in abstinence.” It 
is full of joy, because it is the path to freedom from “the dulness of sin.” 


The study and participation in all the services of Holy Week is an 
adventure equal to a pilgrimage to a holy place. It requires the whole 
of one’s spiritual attention to go through such depths of theological re- 
velation and direct mystical experience of Christ’s Passion. The glorious 
shore of the great Feast of Pascha can only be reached after the ocean 
of these endless six days is crossed. 


Throughout Russian history, especially since the birth of the idea 
of “Moscow the Third Rome,” the Russians have upheld the idea of 
their country’s world-wide mission; yet it has been interpreted, not as a 
dominion over other nations, but as a service to mankind in the spirit of 
humility, understanding of other people, and obedience to God’s Will. 
The leader of the Slavophiles, Alexei Khomiakov (1804-1860), expressed 
it in his well-known poem addressed to Russia: 


12 A Russian priest, an outstanding Confessor, had a striking experience. A man 
came to him for confession with a heavy burden on his conscience. He had not been 
to confession, or even to church, for very many years. He came quite spontaneously 
and confessed all his sins, but his heart remained like a stone and there was no peni- 
tence in it. It was agonising, the priest related, to find no means of bringing this man 
to contrition. He tried everything: persuasion, prayer,... At last he told him of his 
guilt not only to God but also to men and asked him to kneel in front of he whole 
congregation present. (It was during one of the Conferences of the Russian Christian 
Movement, and a large gathering of members was waiting their turn for confession at 
the back of the temporary church, listening to the reading of penitential prayers). The 
man obeyed, and this opened to him the door to real repentance; he cried bitterly over 
his sin and was pardoned. 
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“Unworthy of thy choice, thou art yet 
A chosen nation. Stoop thy soul, 
Pray, prostrate in humility. 

Then rise and faithful to thy calling, fight 
In doughty combat in thy brethren’s cause.”’13 


In the gigantic expression of the Revolution the Russian people 
have shown unprecedented daring and readiness for sacrifice. The 
measure of suffering and loss during the war seems to exceed all that 
has befallen Russia during its hard history. Indeed the cup of suffer- 
ing seems full to the brim. Russians, whether inside the Soviet Union or 
scattered all over the world, agree that Russia is passing through one 
of the most decisive periods of her history. But for the Orthodox Rus- 
sian the final value of all her achievements depends on the will of the 
Russian people to repent of their sins committed in the past and present, 
to seek the guidance of Christ’s Church and thus bring the present ex- 
periment into line with Russia’s historic tradition. Only this will enable 
Russia to fulfill her mission in this world. 

Militza Zernov. 


13 Khomiakov wrote this poem “To Russia” during the Crimean war of 1854-6. 


THE VENERATION OF RELICS 


Relics (Moshchi) are the remains of the saints and the various ob- 
jects associated with the saints such as the instruments of their tortures, 
their belongings, etc., which are preserved for veneration. In the Orthodox 
Catholic Church, the veneration of relics is regarded as an act of piety. 


In the Old Testament, Book of Kings, we read that when Elisha 
(Eliseus), the “holy man,” died, they buried him. Later on an Israelite 
died. While they were burying him, a hostile band of Moabites was com- 
ing into their direction. Being frightened, “they cast the man into the 
sepulchre of Elisha, and they made off. No sooner did the man touch the 
bones of Elisha he came to life and stood up on his feet.” (4 Kings 13:21) 


From the Old Testament we earned not only that the remain of a 
saint had suvernatural power, but that material objects as well. Such 
was the wonder-working rod of Aaron (Ex 7:9), the Ark of Covenant 
(Exodus 25:10-12), the mantle of Elijah (4 Kings 2:14), and others. 


In the Gospel of St. Luke, we find that when Jesus was on His way to 
Jairus’ home to raise his daughter from the dead, a woman with a hemorr- 
hage touched the sacred tassel of Jesus’ robe and was immediately and 
permanently cured. Jesus said, “Somebody did touch Me, for I felt 
power had passed from Me.” (Luke 8:46) 


In the Acts of the Apostles, it is stated that “invalids were ac- 
tually carried into the streets and laid on beds and mattresses so when 
Peter passed his shadow might fall on one or another of them.” (Acts 
5:15) “God also worked no ordinary miracles by means of Paul; people 
even carried away towels or aprons he had used, and at their touch, 
sick folks were..freed. from their disease and evil spirits came out of 
them.” (Acts 19; 11-12) 
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St. Paul wrote to the Corinthians, “Do you know you are God’s 
temple and that God’s Spirit dwells within you? God will destroy anyone 
who would destroy God’s temple, for God’s temple is sacred—and that 
is what you are.” (1 Cor. 3:16-17) 


Accordingly, the Orthodox Church teaches that it is God’s will to 
manifest His Divine power, grace, and glory not only through the chosen 
people but through material instruments as well. Among such sacred 
instruments are the remains of the saints, the temples and dwellings 
of the Holy Spirit. 


In a letter, written in the 4th century, in which the commemora- 
tion of St. Polycarp is mentioned, there is an interesting passage: “Thus, 
(at last, taking up his (Polycarp’s) bones, more valuable than precious 
stonés, and more tried than gold, we deposited them where it was proper 
they should be. There, also as far as we can, the Lord will grant us to 
assemble and celebrate the birthday of his martyrdom in joy and glad- 
ness,-both in commemoration of these who finished their contest be- 
fore, and to teach and strengthen by his example those that will come 
after.”’ St. Polycarp died a martyr in 155 A.D. 


The Seventh Ecumenical Council, in 787, ordered that relics of 
saints should be built into the Holy Tables in the sanctuaries, and sewn 
into the Holy Antimension. 


In order to explain the significance of relics in Orthodox religious 
life, let us take for an illustration the life of St. Sava. 


St. Sava was the founder and the first head of the Serbian Ortho- 
dox Church. On returning from his second pilgrimage to Palestine where 
he visited the holy places, St. Sava died in Prnovo, the capital of Bul- 
garia, on Jan. 14, 1235 (it is the 27th of Jan. according to the American 
calendar), where he was a guest of the Bulgarian Emperor Assen II. 
St. Sava was beloved by the Bulgarian people so much that only after 
two years of long negotiations, the Bulgarian Emperor consented that 
the remains of St. Sava be transferred to Serbia. They were deposited in 
the monastery Milesheve. 

Monastery Milesheve became a sacred place of pilgrimages. Through- 
out the centuries people flocked to the monastery to pray near the sacred 
body of St. Sava: Many of them brought their sick to be miraculously 
cured, and all of them went home spiritually strengthened and inspired. 
Not only Orthodox Serbs, but even Roman Catholics and Mohammedens 
paid their homage to St. Sava. 


In 1377, the Roman Catholic ruler of Bosnia, Tvrtke I, crowned 
himself the King of Bosnia and Serbia at the tomb of St. Sava. 

At that time, some people in the Balkans were Bogumils (non- 
Orthodox Christians). In 1448, the Bogumil ruler, Stjepan (Stephan) 
Vukchich, asked permission from the Turkish Sultan that he might take 
the title of Herzeg (or Duke) of St. Sava. He got it. Hence, his land 
was renamed Herzegovina (Duchy of St. Sava). At the time of great 
distress under the Turks, the veneration of St. Sava became more in- 
tensified. 

Towards the end of the 16th century, there was a great movement 
among the Serbs for liberation. Since the Serbs constantly flocked to 
the monastery Milesheve, the Turks attributed that movement for rebellion 
to the influence of St. Sava’s dead body. In order to stop that influence, 
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the Grand Vizier, Sinam Pasha, ordered the remains of St. Sava be se- 
cretly brought to Belgrad, where he burned them.on.a.pyre and threw 
their ashes to the wind. This happened on April 27, 1592. This was a 
desperate and a horrible action, but it’demonstrated that the dead body 
of a saint can exert a tremendous influence upon the people. Of course, 
Sinan Pasha in his madness destroyed only the remains of St. Sava, but 
he could not destroy the spirit of St. Sava nor his influence, because St. 
Sava lives in heaven and in the hearts of the Serbs. 


Throughout the Orthodox world, in countless number of Orthodox 
Catholic Churches, the relics of many saints are preserved. People con- 
stantly make pilgrimages to pray and to obtain spiritual benefits. 


V. Rev. M. Popovich. 
© 


A FEW WORDS ABOUT THE “NEW” CALENDAR 


There are today three calendar systems in use by Christians: The 
Old Julian, the Gregorian, and the New (or reformed) Julian. The Old 
Julian Calendar was in use among all Christians until it was reformed 
by Pope Gregory XIII in 1582. This Calendar, called the Gregorian in 
honor of Pope Gregory, is now used almost universally as the civil calen- 
dar. It was only accepted in Protestant countries after much struggle, 
and it was not adopted in England or her colonies until 1752. George 
Washington was twenty years old when it was adopted here. This calen- 
dar has found small favor in Orthodox Catholic countries. The Ortho- 
dox Church waited until 1923, and then some of her autocephalous 
branches adopted the New Julian Calendar, a calendar more accurate 
than the Gregorian. 

The difference in these three calendars is as follows: The Old 
Julian Calendar reckons as a leap year every year that is divisible by 
4, an arrangement which makes its average year too long. The Grego- 
rian Calendar shortened the average year by rejecting century years as 
leap years unless they are divisible by 400. Even with this correction the 
average year is still too long. The New Julian Calendar rejects century 
years as leap years unless they are divisible by 9 with a remainder of 2 
or 6. In this way its average year becomes almost exactly equal to the 
tropical or true year. The New Julian and Gregorian Calendars will be 
in agreement until A.D. 2800. This year will be a leap year for the 
Gregorian Calendar but not for the New Julian. 

The Old Julian year, therefore, is longer than the true year. It 
lags behind the civil (or Gregorian) Calendar, and it falls a day behind 
every time a century year, like 1900, is rejected for a leap year by the 
civil calendar. According to the Old Julian Calendar, every fourth year, 
including all century years, is accepted as a leap year. That year is 
counted as having 366 days instead of 365. These two calendars differ 
at the present time by 13 days. 

All of the New Julian Feast Days which are stationary (Christmas, 
Theophany, etc.) are celebrated on the same day as in the Gregorian. 
The movable Feasts (which depend on the date of Easter) are celebrated 
according to the Old Julian reckoning. 

In June of 1923 a Pan-Orthodox Conference was held in Constan- 
tinople to discuss certain problems—among them the calendar. It was 
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decided at that time that the Orthodox Church should solve its difference 
with the civil calendar by adopting the New Julian Calendar. On the 
basis of this Conference’s opinion, Patriarch Tikhon issued his Encyclical 
(1 October 1923) directing that all his churches change to the reformed 
calendar.* The Russian Church was thus, ironically, the first to adopt 
the new calendar. 


The Synod of the Church of Greece adopted the corrected Calen- 
dar on 1 March 1924. There were some who opposed this change and 
there was much strife and conflict culminating .n a schism within the 
Greek Church. In late years the Greek Church has smoothed over these 
differences in the spirit and love and allows the “Old Calendarists” to 
use the Old Julian Calendar wherever this is required by the majority 
in a parish. 


The Patriarchate of Constantinople also adopted the New Julian 
Calendar in March of 1924, while the Church of Romania adopted it on 
1 October 1924. The Patriarchates of Alexandria and Antioch turned to 
the new calendar some years later, as did the Church of Albania. The 
Patriarchate of Jerusalem uses the Old Julian Calendar in order not to 
conflict with non-Orthodox Churches in services at the Holy Places. 


A further development of the calendar question was received at 
the Orthodox Conference of 1948 held in Moscow. In an endeavor to 
preserve common Church unity, it stated in its Calendar Resolution 
that “until such time as a perfected Calendar will be worked out and 
approved, it considers that for immovable Feasts each autocephalous 
Church may use the Kalendar existing in that Church.” The Con- 
ference stated further that it “considers obligatory for clergy and laity 
to follow the Style of the National Church in whose jurisdiction they 
live, as one of the customs of that Church...” 


In the past several decades the Church of Russia, in its care for its 
children, in view of bringing Church life closer to existing local condi- 
tions, has blessed the use of the New Julian Calendar not only for indi- 
vidual parishes and communities but even for whole dioceses. The dio- 
ceses and churches of Estonia, Latvia, Lithuania, Finland, Poland and 
Czechoslovakia (the latter two now being autocephalous Churches) use 
almost completely the New Julian Calendar. Individual communities 
and parishes of the Russian Church which use the reformed calendar are 
scattered throughout the world, in England, France, Netherlands, Ger- 
many, the United States and elsewhere. 


In this country the Greek, Syrian, Romanian and Albanian and a 
few other** parishes use the New Julian Calendar. Of the 1014 Orthodox 
parishes in the United States, 456 use the New Julian Calendar (with 
Christmas on Dec. 25th), and 558 use the Old Julian Calendar (with 
Christmas on January 7th). In Philadelphia, for example, 7 parishes use 
the reformed calendar, and 10 the Old Julian. 


D.F.A. 


*) Later, primarily because of opposition of the faithful who thought it was forced on 
the Church by the government, the Patriarch was forced to withdraw this reform and 
return to the Old Style calendar. 

**) Several parishes in the Ukrainian Diocese under the Constantinopolitan jurisdiction 
and two in the Russian Patriarchal Archdiocese. 
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PATRIARCH PHOTIOS IN THE TRADITION 
OF THE WESTERN CHURCH 


qt is now a well established fact that dogmatic differences in no 
way constitute the main obstacles to a reunion of Rome and the 
Eastern Orthodox Catholic Churches. Difficulties lie far more in 
dissimilarity of tradition and of mentality, aggravated by a few 
historico-religious problems, which East and West solve in various 
ways. Amongst such problems, that of Patriarch Photios ranks fore- 
most. The Eastern Church holds this patriarch in the highest es- 
teem, and even reveres him as a saint, and as the last bearer of the 
tradition of the Greek Fathers, while the West sees in him a haughty 
and overbearing prelate, who failed to do justice to his saintly pre- 
decessor, and was a relentless enemy of Roman papacy. Further- 
more, the Church of Rome has for centuries recognized the Coun- 
cil which condemned Photios in 869-70 as a regular Ecumenical 
Council, while the Eastern Church lists but seven great Ecumenic- 
al Councils to the exclusion of the eighth. 


These differences are no doubt of great moment. Indeed, 
how are we to conciliate the sanctity of the Church with the fact 
that the East canonizes a man who seems to have merited the re- 
probation of the West? And, how are the two traditions as regards 
the number of Ecumenical Councils to be conciliated? As long as 
the two Churches maintain such sharp divergent traditions with 
regard to Photios, there would seem to be no great hope of a rap- 
prochement between Orthodoxy and the Christian world of the 
West. 


Considerations such as these have prompted me to undertake 
a more thorough study of this problem. After years of research, 
I have reached results which may seem amazing, but which certainly 
give hope that the differences between the two Churches may be 
solved without too much difficulty. I shall limit myself to an ac- 
count of the most salient points demonstrated by my research, while 
for further documentation and discussion I shall refer the reader to 
my book on the History of the Photian Legend which was publish- 
ed in 1948.* 

Research has now revealed that the conflict between Photios 
and Ignatius should be studied in the light of new documentary 
evidence on the two politico-religious parties prominent in Byzan- 
tium in those days—the Intransigents, opposed to all conciliatory 
policy, and the Liberals, advocates of the policy of oeconomia. Ever 
since the liquidation of the Iconoclast quarrels, these two parties 
were competing in an effort to seize the reins of government both 
in Church and State. Rome, however, had no knowledge of these 


* The Photian Schism. History and Legend, Cambridge University Press, 
1948, Pp. 504. 
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two currents of opinion, and this ignorance necessarily contributed 
to the emergence of serious misunderstandings between the East 
and the West in the course of the 9th century. 


The Intransigents succeeded in using the prestige of Patriarch 
Ignatius to great advantage, thereby precipitating his fall in 857, 
when the Liberals assumed power. However, contrary to the belief 
prevalent to this day, Ignatius was not deposed by Emperor Michael 
IIl—-he resigned for the good of the Church, and even called on his 
supporters to elect a new patriarch. As for Photios, he had no re- 
sponsibility whatever in the matter. Neither, as has been alleged 
in the West, was his nomination arbitrary—it was canonical, and 
he was recognized by the entire Church. His election was actually 
a compromise between the two parties, and it was agreed upon at 
the session of a local Synod. The schism was thereafter precipitated 
by the Intransigents, their purpose being mainly political. Rome 
would, no doubt, have recognized Photios, had the chief representa- 
tive of the Intransigents not succeeded in reaching Rome without 
the knowledge of Ignatius, and in winning the favor of Pope Ni- 
cholas I by false charges and by promises to recognize the claim of 
Rome to the province of Illyricum. 


There is no truth in the assertion that Photios was hostile to 
the Holy See, and that he endeavored to win the Pope’s favor on 
false pretences. His principal defence councel Gregory Asbestas 
appealed to Rome against the judgment pronounced on him and his 
friends by Ignatius, thereby recognizing the right of appeal to the 
Patriarch of Rome, voted upon by the Synod of Sardica. This right 
of appeal was officially recognized by the Church of Constantinople 
at the first-second Synod of 861, and it was on the strength of this 
right that the legates sent by Nicholas I passed judgment on Igna- 
tius. 


Neither is it true that Photios attacked the Western Church 
as such at the 867 Synod, and that he denied Papacy its prominent 
position in the Church. This Synod was aiming chiefly at the 
Frankic missionaries in Bulgaria, and also protested against the 
line of action adopted by Nicholas who, in the opinion of Photios and 
his friends, was sponsoring a politico-religious group opposed to 
Photios and Emperor Michael III. 


The murder of the latter by Basil I upset the entire situa- 
tion. The new emperor turned to the Intransigents for support. 
Photios was deposed and Ignatius reinstated at the patriarcheion. 
In Rome this complete reversal produced the erroneous impression 
that the Byzantinians had themselves confirmed Nicholas’ severe 
judgment, and this at the very time when Adrian II was beginning 
to wonder whether his predecessor had not been mistaken in rely- 
ing too much on information supplied by Theognostos. Anyway, 
this reversal meant a complete victory of Nicholaite ideology in the 
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question of Papacy. It was to be developed later by Gregory VII, 
and was to triumph under Innocent III and Boniface VIII. 


The hopes of Basil were soon disappointed. The radicalism 
of the Intransigents exasperated him, and the harshness displayed by 
the Pontifical legates at the so-called 8th Council which condemned 
Photios, resulted in the majority of the clergy remaining faithful 
to Photios. This led Basil to change his tactics and turn to the Lib- 
erals. Photios was recalled from exile with all honors, and a recon- 
ciliation took place between him and Ignatius. Prior to his death 
the latter even undertook to move Rome to summon a council for 
the rehabilitation of Photios and his followers. 


This council actually convened in 879-880 after the death of 
Ignatius, under the second patriarchate of Photios. There is no 
truth whatever in the assertion that Photios falsified the Acts of 
this Council. The changes in the letters of the Pope were effected 
in Constantinople with the approval of the Papal Legates, who had 
seen clearly that the situation in Byzantium differed substantially 
from what had been pictured in Rome, and also realized that cer- 
tain conditions laid down by John VIII as a basis for reconciliation 
were impossible to achieve. John VIII expressed surprise at what 
had taken place, but nonetheless approved the Acts of the Council, 
annulling the so-called Eighth Council. As a final step towards 
union, Byzantium ceded Bulgaria to the jurisdiction of Rome. 


The Acts of the Photian Council such as they are known to 
us are undoubtedly authentic. The Pope never retracted his deci- 
sion, and tales on the alleged second excommunication of Photios by 
Rome belong to the domain of pure fiction. Indeed, when Photios 
resigned for the second time on the demand of Leo VI, Pope Stephen 
rose in his defence. At the time of his death, Photios was in com- 
munion with Rome. 


The decision of John VIII concerning the suppression of 
the Eighth Council was respected by the Roman Church up to the 
end of the XIth century. We are in a position to cite a number of 
official declarations of the Pontifical Chancellery, giving documen- 
tary evidence to the effect that, in the period from the 9th to the 
11th century, Rome listed but seven Ecumenical Councils. Ignatius’ 
Council was rediscovered by the reformists at the end of the 11th 
century. Their partiality to this Council was based on Canon XXII, 
barring laymen from participation in the election of bishops, and 
it was useful to them in their struggle against investiture. It thus 
came to pass that this council acquired paramount importance for 
Western medieval canonists, and that the decision of Pope John 
VII annulling it was forgotten. However, as this Council had con- 
demned Photios, a legend gradually formed in the West around 
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Photios’ name, picturing him as an infidel and a schismatic. This 
point of view should be subjected to complete revision. Photios de- 
served better renown, and justice should be rendered to the Eastern 
Church for canonizing a man of his worth. 


The conclusion to be drawn from this brief summary is that 
History is in a position to render valuable service to the cause of 
the union of Churches by correcting old prejudices and misconcep- 
tions, and by revealing the truth, from which neither the Eastern 
nor the Roman Church have anything to fear. 


F. DVORNIK 


(Ed. Note: Dr. Francis Dvornik, the famous Czech Roman Catholic scholar, 
in this article summarizes his findings on St. Photios which he discussed 
at length in his above-mentioned book which was reviewed in its time by 
our journal. See ONE CHURCH, Vol. 3, No. 5-6, May-June 1949, Pp. 28-29). 


THE USE OF ENGLISH LITURGICALLY 


HERE seems to be no doubt that one of the reasons for the 

general indifference of Orthodox youth to the Church and its 
teachings and practices, lies in the use of a liturgical and preaching 
language not understood by the young people. Those who are Ame- 
rican born, whose everyday speech is English, cannot enthusiastical- 
ly join in a worship they do not fully comprehend. They cannot 
know the doctrine of their Church when it is expounded in a tongue 
foreign to them. The introduction of English into the Divine Service 
of some parishes would be one part of a mission to hold some of 
our people in the fold. When this is suggested, however, a loud 
clamor ensues from various sources. 


One of the favorite criteria of those who are opposed to En- 
glish in the Church’s services is the modern practice of the Roman 
Catholic church in its almost universal use of Latin. The enemies 
of English say: “The Roman church uses a dead language; we should 
too.” This argument is dead from the very start. It is a cardinal 
principle of the Church never to take for a criterion the example set 
by heretics. It is interesting to note that most of the folks who lean 
on the Roman communion for support in this argument have little 
use for that body in other respects. 


The Roman insistence on the use of a dead language litur- 
gically is condemned by every Orthodox Catholic theologian. A 
great many members of the Roman church themselves realized the 
disadvantage accruing from the use of a dead liturgical language. 
Their laity have been furnished with more prayer books, periodicals, 
pamphlets and devotional literature than those of any other body. 
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Most of the minor devotional services of the Roman church are in 
the vernacular, while those which are not have to be constantly in- 
terpreted to their laity. And no one will deny that the religious edu- 
cation system of the Roman church is probably one of the most 
comprehensive. 


In Orthodoxy, on the other hand, most of those who wish to 
imitate the Roman use of a dead language have contributed nothing 
toward furthering the religious instruction of the youth. Rather, 
some people and groups have devoted their time and funds for 
furthering and propagating foreign nationalism. For many people 
the sole purpose for the existence of the Church is to propagate 
Russian “culture.” And those who promote “Russian Schools” 
should realize that in the past these “schools” taught a very few 
children Russian, but taught hardly anyone any religion. 


In conducting its worship in a dead language, the Roman 
church is in a position of plain contradiction to Holy Scripture and 
the tradition of the early Church. The contemporary Roman prac- 
tice was condemned almost 2000 years ago by St. Paul, one of the 
founders of the ancient Roman Church. He wrote, “If I pray in an 
unknown tongue, my spirit prayeth, but my understanding is un- 
fruitful. What is it, then? I will pray with the spirit, and I will 
pray with the understanding also: I will sing with the spirit, and 
I will sing with the understanding also. Else when thou shalt bless 
with the spirit, how shall he that occupieth the room of the un- 
learned say Amen at thy giving of thanks, seeing he understandeth 
not what thou sayest? For thou verily givest thanks well, but the 
other is not edified. I thank my God, I speak with tongues more 
than ye all; yet in church I had rather speak five words with my 
understanding, that I might teach others also, than ten thousand 
words in an unknown tongue (1 Cor. 14:14-19)”. 


The reference by St. Paul to the “giving of thanks” (eucha- 
ristia), and to the response “Amen,” show that he is here speaking 
of the Liturgy or Holy Eucharist, and is insisting on the necessity 
of its being celebrated in an intelligible language so that the people 
may know when and how to make the responses. That the early 
Church followed this advice is evident from history. From Pente- 
cost the preaching and service was in the vernaculars of the people 
converted—retaining only a few Hebrew words like Alleluia, Ho- 
sanna, and Amen—thus reminding Christians of the origin of their 
worship. 


The Orthodox Catholic view of the Roman practice may be 
taken to be that expressed by John Bobrovnitsky (an authority on 
the Roman Rite): 
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“.. nothing can recompense the loss a nation experiences 
when its Church service is performed in an unknown ton- 
gue; through this the people are deprived of the means of 
taking part in the general prayers of the Church, and at the 
same time are robbed of the moral advantage naturally ari- 
sing from hearing and understanding the Liturgy. In Church, 
during Roman Mass, the people listen, and understand not; 
many stand with their faces away from the altar on which 
the Mass is celebrated; each member of the congregation has 
his book with him, and occupies his time during Mass in 
reading psalms, and especially composed prayers; and thus 
the public service is changed into a private prayer of each 
person—a thing quite contrary to the idea of the Liturgy.” 


Metropolitan Anthony (Khrapovitsky) in his book “How One 
Should Pray in Church” directed that worshippers should stand 
“listening to the Psalms and prayers read in church, but not to say 
personal prayers by oneself and not read from books separately 
from the church hymns, for such are condemned by the Holy Apos- 
tle Paul as forsakers of the church assembly (Heb. 10:25).” This in- 
junction of the Metropolitan implies that the people in church un- 
derstand the reading and singing. Unfortunately in most churches 
in this country many of the laity are forced to violate this tradition, 
but the Apostolic condemnation lies then upon the heads of those 
responsible for the use of a dead language. 


The very name of the Orthodox Eucharist belies the use of 
an unintellible language. The word Liturgy itself means a public 
and corporate worship participated in by all the people. Our Eucha- 
rist is constructed as a sort of dialogue between priest and laity 
who together “give thanks” to God. The laity (even if only the 
American-born element—and they would be in the majority today 
if they came to church) become merely observers if they do not 
understand the liturgical language. They “see” and “hear” but 
don’t “do”; their worship is merely passive. The corporate wor- 
ship of the Church is declining into merely the private devotion of 
each separate worshipper. The Liturgy, once a living organism, is 
fast becoming a corpse. How can it be brought back to life in this 
country? How can it become the property held in common by old 
and young alike? The answer is to make it possible for the English 
speaking elements in our parishes to understand at least part of 
the Divine Service. Let them not merely pray during the Liturgy 
—let the Liturgy be their prayer! D. F. 
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A PRATERNAL VISIT TO THE RUSSIAN CHURCH 


(A Diary of the visit of American Churchmen 
to the Orthodox Church of Russia) 








(A Continuation) 
SUNDAY 4 DECEMBER 1955 


On Sunday 4 December our group arose early and left the 
hotel in order to arrive at the Theophany Cathedral (Patriarchal) 
by 9:00 A.M. The Cathedral was some distance from our hotel 
and it was necessary to leave at least an hour beforehand in order 
not to be late. Today we were to take part in the Patriarchal Di- 
vine Liturgy. It was also one of the Twelve Great Holydays of the 
Church—The Duodenary Feast of the Presentation of the Theotokos 
in the Temple. 


When we arrived at the Cathedral it was still hazy outdoors. 
We again saw the streets filled with throngs of people leaving the 
church after the early Liturgy. Most churches in Russia have at least 
two Liturgies on Sundays, three or even more on the Great Feast 
Days. We drove into the courtyard at the left side of the Cathedral 
and entered the side door of the Sanctuary which we had used the 
evening before. Because of the great difference in temperatures 
between the outside and the church interior, there is always a lot 
of fog or steam around the doors caused by the clash of the two 
varying temperatures. We walked through this cloud of steam and 
entered a comparatively empty Sanctuary. 


After greeting the clergy with a kiss of peace, we vested and 
were invited to the Prothesis to take out particles from prosphoraes 
for our loved ones and our friends who had asked to be remem- 
bered in our prayers. We were allowed to keep these prosphoraes 
and most of us brought them home to America. Father Kovalchuk 
was asked by Father Peter Krochta of Arnold, Pa., to bless a small 
icon of the Resurrection for him at the Patriarchal Altar. This 
was done before the Liturgy by one of the clergy of the Cathedral. 
Many of the servers, acolytes, sub-deacons, deacons, and even the 
aged famed Archdeacon approached each of us and asked for our 
blessings. In Russia, when a laymen is introduced to a priest, he 
asks for the blessing of the priest. There was no grand solemn pro- 
cession of greeting (Vstrecha) His Holiness when he arrived for 
the Liturgy since the Patriarch had entered the Cathedral by the 
side entrance. However, all those in the Sanctuary awaited His 
Holiness’ entrance with all circumstance at readiness. Metropolitan 
Nicholas of Krutitsky and Metripolitan Eleutherius who had recent- 
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ly been appointed head of the Leningrad Metropolitinate also as- 
sisted the Patriarch at the Liturgy. 


Also present in church and given a place of honor in the 
Sanctuary to the left of the main Altar was a delegation of Danish 
churchmen who were guests of the Russian Orthodox Church. This 
delegation, which represented the Evangelical Lutheran Church, 
was headed by the Primate of the Church, the Bishop of Copen- 
hagen, Dr. Hans Fuglsang-Damgord. The other members of the 
group were Bishop Erik Ensen, Dean Alph YV. Johannsen, and 
Pastor Johannes F. Langhof. This delegation from Denmark was 
in Russia at about the same time as we were, from 21 November 
through 12 December. They visited, besides Moscow and Lenin- 
grad, Riga, Kiev, and the ancient city of Vladimir. It was interest- 
ing to note that they were dressed in the peculiar Continental Pro- 
testant type of gown and each wore a pectoral cross. They fol- 
lowed the Liturgy with the help of Prayer Books while Dean 
Johannsen, who reads Russian, had a copy of the Liturgy in Sla- 
vonic. At the Creed he sang along with the whole congregation in 
Slavonic. We were pleasantly surprised to see these Protestant 
Danes making the sign of the cross quite frequently during the 
course of the Liturgy, and what is more interesting, in the Ortho- 
dox manner! 


Looking out into the nave saw that even at the time we had 
arrived the church was packed with people. Gradually as the time 
drew closer for the start of the Liturgy, with the arrival of priests 
and deacons and servers, the spacious Sanctuary too was filled 
with people. 


His Holiness was led to the Cathedra in the nave for the 
vesting. Each of the assisting priests of the Liturgy was given 
a portion of the Patriarchal vestments which were carried in pro- 
cession from the Sanctuary to the Cathedra as the Archdeacon and 
Protodeacon vested His Holiness and the priests each made _ his 
obeisance and returned to the Sanctuary. All this is done with 
pomp, order and neatness. Very quickly the Patriarch was vested 
and at the conclusion of the Hours, the clergy together with the 
two Metropolitans left the Sanctuary and took proper places near 
the Patriarch. Assisting His Holiness at this Liturgy were, besides 
Metropolitans Nicholas and Eleutherius, the Archimandrite Poe- 
man of Holy Trinity-St. Sergius Laura, our delegation of six priests 
and the young priest who was celebrant of the Vespers-Orthros the 
previous evening, the Archdeacon G. Antonenko, a_ Protodeacon 
and a young deacon. The other deacons, sub-deacons and servers 
(appx. 35.) formed the male (or third) choir in the Sanctuary for 
the various portions of the Liturgy. During the “Little Entrance” 
when it is customary for the clergy so sing the “Come Let us Wor- 
ship and Fall down before Christ...”, many of the congregation 
took part in singing. Another variation. of a Patriarchal Liturgy is 
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the proclamation of “Many Years” for each of the Eastern Patri- 
archs before the singing of the Kontakion of the day. The Arch- 
deacon comes to the ambon and begins by saying, “His Holiness 
Athenagoras, Archbishop of Constantinople and the Ecumenical 
Patriarch, Many Years.” The Sanctuary choir repeats this, follow- 
ed by the second choir and lastly by the main choir. Each Patri- 
arch is individually mentioned and in fifth place is the Patriarch 
of Moscow and All Russ. This was a thrilling moment for us not 
only because the catholicity of the Church is vividly brought to 
mind, but the tremendous force of the music translates one to other 
realms. It is needless to add that the Liturgy followed an unhurried 
pattern, that all prayers and hymns were fulfilled and that the 
whole Liturgy at the Patriarchal Cathedral is something to behold. 
Yet, at 12:10 P.M., just two hours and ten minutes after the start 
of the Holy Liturgy, we were unvesting. 


During the “Great Entrance” His Holiness made mention 
of each Patriarch by name. Metropolitan Nicholas prayed for His 
Holiness Patriarch Alexis and “All you Orthodox Christians may 
the Lord God remember in His Kingdom ...”. There was no men- 
tion of civil authorities or local parish associatons as is sometimes 
done in some parishes in our country. The third deacon of the Li- 
turgy Fr. Alexander, a young man of 26, was ordained to the 
Sacred Priesthood by His Holiness after the “Great Entrance.” After 
the ektenias, the Protodeacon faced the people and kept time for 
them as the whole body (of appx. 7 thousand) worshippers sang 
the Creed. This same procedure was also followed for “Our 
Father.” 


Several days before the Patriarchal Liturgy, Daniel Schorr of 
CBS asked us to intercede with the Patriarch for permission to 
photograph and tape-record the Liturgy. Although this is not 
customarily done, permission was granted for this occasion. Most 
of the Liturgy was filmed by Life Magazine and recorded by 
Columbia Broadcasting Company. Father Kovalchuk has procured 
a copy of this recording and it certainly brings to mind the majesty 
and the magnificence of the Liturgy in which we participated. 
Father Dzvonchik has about 200 feet of silent film of the Liturgy. 


The sermon at the Liturgy was preached by the young priest 
who assisted at the Liturgy (of the Cathedral staff) after the Com- 
munion of the Clergy. All of the clergy received Holy Commu- 
nion from the hands of His Holiness. After the Communion, His 
Holiness took his place to the right side of the Altar seated in his 
chair and received all the clergy to bestow his blessings. We also 
noticed that many lay people approached and led their little sons 
to receive the Patriarchal benediction. His Holiness had some- 
thing to say to each of them. A deacon brought pieces of Anti- 
doron and warm water mixed with wine to us and to the mem- 
bers of the Danish delegation. This is usually done as a mark of 
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respect for guests. At the conclusion of the inspiring sermon, 
when the Holy Doors were opened for Communion of the laity, 
several priests, each with a deacon, went to the side chapels to 
distribute Holy Communion. As the remainder of the Liturgy 
was progressing, Holy Communion was being distributed. It seems 
to us that not all communicants had yet received Holy Communion 
when the Liturgy was concluded. 

After the Dismissal, the choir sang a special hymn for the 
unvesting of the Patriarch. The Danish delegation was taken to 
the right Side Chapel where Metropolitan Nicholas spoke to them, 
thanking them for their visit. The Bishop of Copenhagen answer- 
ed in Danish which an interpretor translated into Russian. He 
spoke at length of the many things he had seen and thanked both 
the Patriarch and Metropolitan Nicholas for all the courtesies 
shown them. He also thanked the people present in the church 
for the opportunity to pray with them. Each time he directed his 
words to the assembled multitude in church, they in turn respond- 
ed with “God love you,” “The Lord Bless You,” The Lord Keep 
You,” etc. We noticed this in several churches. When a preacher 
addressed the people with something that seemed to need an an- 
swer they gave it. Invariably the congregation thanked the priest 
at the end of his talk or sermon with “Spasi Vas Bog” (God Save 
You), or its equivalent. 

Metropolitan Nicholas then turned his attention to our dele- 
gation standing on the Solea before the Royal Doors. After the 
kind words of greeting, Metropolitan Nicholas presented each of 
us with a Grammata (Certificate of Merit). This is a beautiful 
scroll printed in several colors on vellum paper. A Certificate such 
as this is issued by the Patriarch or a Bishop to a clergyman or a 
layman who has done outstanding work in the Church. The Certi- 
ficates issued us read: “PATRIARCHAL GRAMMATA given 
in blessing for enthusiastic labors for the glory of Holy Church.” 
Signed, “By the Mercy of God, Humble Alexis, Patriarch of Mos- 
cow and All Russ,” Year 1955, Month of December, the 5th day, 
in the city of Moscow, No. 2076 (last number of the sixth was 
2081). These certificates bear the Patriarch’s seal. There are three 
iconographic representations on these beautiful certificates: at the 
top, the Theotokos with the inscription, “Today is radiantly adorn- 
ed the glorious city of Moscow.” In the bottom left: hand corner is 
the image of St. Sergius of Radonezh and in the right hand bot- 
tom corner that of St. Alexis of Moscow, the Patriarch’s Patron 
Saint. 

After receiving our Certificates, we went into the Sanctuary 
to unvest as Metropolitan Nicholas preached a sermon on _ the 
Duodenary Feast Day. After concluding his sermon, he began to 
bestow his blessings to the people who crushed forward. The hand 
cross is not held to be kissed by the faithful. As the Metropolitan 
blessed the people, the choir sang the Heirmos from the Christmas 
Orthros (Matins). 
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During the Liturgy we noticed that some of the same people 
who had been present the evening before were again in their same 
places. We also saw several of the same people who were in charge of 
collecting slips with names for remembrances at the Liturgy and in 
charge of the various collections. Father Michael Zernov had told 
us that in his own church, where we had con-celebrated Liturgy 
with Archbishop Boris, the Faithful seems always to have a fa- 
vorite spot in the church for services and that, in time, the priest 
recognizes the same familiar faces. There are so many parishion- 
ers in each church that it is impossible for the priests to know all 
by name. Sometimes, Father Zernov said, he would miss a familiar 
face in the usual spot. In a day or so when he would say the burial 
service he would see that the person had died and was lying in the 
casket before him. Another person would occupy the deceased’ 
regular spot in the church. 


After the Liturgy we returned to the hotel to freshen up a 
bit, have a light snack and leave our ryasons, for that afternoon 
we were to assist in playing “hosts” to the American correspon- 
dents and photographers who had been present during the Liturgy 
in the Cathedral. Our thoughts on the way to the hotel reverted 
again to the services at the Cathedral. 

We thought of the services with the many priests, deacons, 
and servers. We thought of the elderly Archdeacon who in spite 
of his many years of service at the same Cathedral (over 30) still 
had mistakenly prayed aloud in one of the ektenias for Metropolitan 
Eleutherius of Petrograd (instead of Leningrad as the city has 
been called since the Revolution). We thought of the enormous 
Sanctuary, one of the largest we had ever seen, with everything 
in its place and in order, and flooded with electricity. We thought 
of the massive Altar and large Gospel and Crosses laying upon it; 
the wondrous choirs singing from the right and left balconies, 
wasting no time in singing the responses; the slow but majestic 
tempo of the service with all the additions peculiar to a Patriar- 
chal Pontifical Liturgy. In the Cathedral every detail is meticu- 
lously observed in proper setting. There is not one unnecessary 
movement. Everything is conducted in proper unhurried sequence, 
impressively and very accurately: every sign of the cross, every 
veneration of the Altar. The Liturgy was to be followed by the 
Molebens, Akathistos and other devotions after the Metropolitan 
would “give up” bestowing his blessings upon those who came 
forward to receive them. It is as if the people cannot be spiritu- 
ally satiated for they stay on and on for the Molebens which are al- 
most a general rule in most of the churches we visited. We call to 
mind how the church was packed to “the rafters” with people of all 
ages, men, women and children of all ages. The children and young 
folks are sent up to the front next to the Solea and were soon 
crushed against the Iconostasis. We never beheld in our lives such 
astonishing patience and piety with which these children stood out 
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Father E. Orloff and his priests are saying the Moleben of Thanks- 
giving for the American delegation in front of the Icon of the 
Presentation. Podolsk, Dec. 4. 


the whole Ltiurgy. It was a most touching sight. We remember 
the stampede that Father Kreshik almost caused by distributing 
some paper icons to a few of the children in front of the church 
(After Liturgy). Soon hands from all directions were reaching out 
to get an icon and Father Kreshik retreated to the safety of the 
Sanctuary. But not to be outdone, the girls and boys sent messen- 
gers in to ask for more and the servers also asked for them. It 
was impossible to refuse the wish of those seeking littlke momen- 
toes to take home that would remind them of God. Needless to say 
the stock of paper icons was soon depleted. How different we 
thought this was from our youngsters at home who often were 
quite indifferent as to whether they got a religious picture or not 
and, like as not, would lose it on the way home from Sunday School 
or church anyway. 


The idea of eating “out” on that day originated with some 
members of the delegation and our friend Vitaly Vasilievich was 
quick to arrange dinner for us at the best restaurant in the city, 
the Praha in downtown Moscow. Through him, the American cor- 
respondents were asked to be guests of His Holiness at this dinner. 
This was one of the newest restaurants in town although there had 
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been an older one by the same name before. The restaurant had 
many dining halls which could be rented for private dinners and 
we were taken through these and even through the kitchen to see 
the preparation of food. Each room or dining hall of the five 
floors is decorated in a style and atmosphere of a different set- 
ting. The “director” of this restaurant managed the Soviet pavi- 
lion at the New York World’s Fair in 1939. We had the pleasure 
of eating with Miss Churchill Blake and Edward Clark of the staff 
of Life Magazine; the famous Dan Schorr of CBS, together with 
Nat Davis of the American Embassy in Moscow. We discussed 
with them some of the problems involving the Church in present- 
day Russia. Father Abramtsoy gave an objective synopsis on 
Church conditions as we all knew them even to the point of cor- 
recting statements made by the editor of the N. Y. Journal Ameri- 
can. The dinner was superbly served and we left well satiated after 
a lengthy discussion and an enjoyable conversation. 

The same evening we were scheduled to visit the Sobor 
(Catholicon—the most important church in any city) in the city 
of Podolsk. This city appeared to be a “boom town” with a large 
increase in population. Podolsk is 45 kilometers south of Moscow. 
We were to have been in Podolsk about 5 but got there about 6. 
We left Moscow close to 5 P. M. and when we got to Podolsk, our 
chauffer was not very well acquainted with the city and had to 
make a few inquiries. Finally a militiaman directed us to the 
church. The church is located on an elevated position in the city 
and is situated in a spacious courtyard. By this time the All-Night 
Vigil was well in progress and we stood part of the service on the 
Solea and the rest of it in the Sanctuary. After the Orthros, the 
Pastor, Archpriest Evpel Orloff and his three assistants said a 
Thanksgiving Moleben for our delegation. All the people in the 
church sang the responses to this brief service. After this, Father 
Orloff greeted us in the name of his parishioners with a brief 
message and Father Dzvonchik, our spokesman, replied. Father 
Dzvonchik thanked the Pastor and the people for their good wishes 
and in conclusion asked their prayers for us and our Church in 
far off America. We noticed many a tear as Father Dzvonchik’s 
message carried out to the faithful. Father Orloff is about 50 
vears of age. His son-in-law was one of the assistant priests. Two 
of the priests were in their thirties and the other two somewhat 
older. 

The Church of the Holy Trinity is spacious. It was packed 
from wall to wall since this was a Sunday evening and a free 
day for most people. The Pastor conservatively estimated the 
crowd to number a little over three thousand persons. The church 
is in excellent condition and we were struck by the beauty of some 
of the murals and paintings on the walls. 

After the services, Father Orloff got into his car and led 
us to his home for what he said would be a glass of tea. He lives 
a good distance from the church. The parish furnishes him his 
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The Pastor of Holy Trinity Church, The Very Reverend Evpel Orloff, Podolsk, greeting the American delegation 
after the benediction. The Icon of the Resurrection is visible back of the Altar as is the standing Cross to the 
right and back of the Holy Altar. The choir stands and sings from the right kliros. The Holy Trinity Icon is 
next to the Icon of Our Saviour in the Iconostasis. The priests all wore the light blue vestments—for the Feast 
of the Presen‘ation of the Theotokos in the Temple. A nun is visible on the left to the back of Fr. Abramtsov. 
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automobile. The house is sort of an Izba (a timbered cottage) 
with white spacious rooms on the ground floor and apparently 
a bedroom or two on the second floor. It was very warm in the 
house and after shedding our coats we were asked for our blessings 
by the two Matushkas (priest’s wives) who reside here (mother 
and daughter) and the youngsters. After giving our blessings we 
entered the living room so amply covered with food as to seem 
enough for five times our number. We were served fish, fruit and 
every conceivable type of pastry, cake and sweets imaginable. We 
were much amused by the chocolate champagne bottle set in a 
chocolate pail with another type of crystal candy to represent ice. 
We insisted our hosts not spoil this “pail” by cutting. The com- 
pany of these people was very cordial and pleasant. We were, 
of course, much interested in seeing how the prists of our Mother 
Church lived their private lives. The priests of the Podolsk church 
and their matushki sang a few church songs for us between the 
serving of tea. We hated to break up this good fellowship but 
we had to return to Moscow and it was bitter cold outside. We 
came back to our hotel at 9:15. 


After our return to the Sovietskaya, Fathers Abramtsov and 
Kovalchuk struck up a conversation with Pastor Johannsen of the 
Danish delegation which was staying at the same hotel and on the 
same floor. It seems that Pastor Johannsen was quite interested 
in the Russian Church and had written a book about it. This was 
his second visit to the Soviet Union. He was acquainted with all 
of the important books about the contemporary Russian Church 
and knew the authors of some, such as the German Lutheran 
minister Friedrich Heyer, the author of “Die Orthodoxe Kirche in 
der Ukraine von 1917 bis 1945.” It seems that Pastor Johannsen 
was also well acquainted with two of the Karlovitz bishops residing 
in Western Europe. From time to time they visit him and naturally 
discuss the situation of the Church in Russia because of their com- 
mon interests. Pastor Johannsen said that each of them told him 
confidentially that they believed the Church of Russia was a true 
Church, i.e., that she was not what the Karlovitz press makes her 
out to be, simply a political body which heeds the beck and call 
of the Communist authorities, a compromised Church, and, indeed, 
hardly a Church at all in the true sense. Both of these bishops 
stated that outside of Metropolitan Anasstasy and a few of his 
closest associates, hardly anyone agreed with the views propounded 
in the Karlovitz press. He said that most of them are inclined 
toward unity with the Mother Church but are afraid of repres- 
sions and threats to the effect that they will be repatriated forcibly 
to the Soviet Union to face dire consequences. Pastor Johannsen 
was very sympathetic with the trials and ordeals of the Russian 
Church and personally held high hopes for her future. 


aD. FSB. Di P.A, 
(to be continued) 
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At the home of Father Orloff in Podolsk. From left to right: Father Orloff, the host; the Rt. Rev. Fr. Nicholas 
Bazhanoff (Pastor of St. Poeman the Great Church in Moscow), Frs. Abramtsov, Kovalchuk, Dzvonchik (be- 
hind the floral display), Havriliak, Kreshik, Kudrikoff and Father Orloff's son-in-law. Among the fruit served 


here were fresh pineapple and juicy tangerines. 
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COAEPKAHHE HA 1956 [OJ 


(Ha PyCCKOM sA3bIKe) 


Ne 1—12 


OduunhalbHas 4aCcTb 


Asexcnii, Harpnapx Mockosennii u Bees Pyen - Powjeersenckoe Hocaanne 
Asexcnii, Ilarpnapx Mockoscnnii u Been Pyen - Ilacxaapnoe llocaanne 

AyaM, apxnenuckon - KOHUNHA pc onemeaea se sce a Ship daieaadithg’ 
Bopuc, apxnenuckon Aaeyrcnuii u Ces. Amep. - PowjectBenckoe Iocaanne 
Bopuc, apxuenuckon Aseyrennii u Ces. Amep. - Tacxaapnoe [locaanne 
Teserpamnl cobosesHopanua o KonunHe Murponoanra ['puropusa 

Topaecrsennoe cayaxenne B Ca. Hukosaesckom Codope - Ilporox. H. Cemos 
Insapmui Coser - Tacxaanoe llocaanne 


Ixsapmiemy Cosery or Ilpor. j[. beankona 


Cratbu u LlepkoBHan KH3Hb 


Anjpeii, apxuenuckon j[Henponerposcekuii - HeKpoasor 
BaarojapHocts Beeaencxoro [larpuapxa Pyce. Ipas. Lepxsu 


Benwamun, enuckon Caparosckuii - HeKposor 


BerxosasetHoe uw Hososasetnoe yuenne o I[lacriiperse - Jloxropexaa pews Murpo- 
noanta HAKOJAA 
Bropot Tomecruiit Codop Bb Yexocaosacuu - “Ipaspocaapnaa Miican™ 


rpuropui, Murponoanr Jennurpagcnuit - Vrpara (nexpoaor) 
Jleaveabnocts Cas. Kupuasa un Medoxua, Ilapea Asem 

Kpurnyeckni paséop o nancko Baacru, Ilpod. B. C. Beprorpaxzon 
Muxana, ennckon jloporodniuckni - HeKposor 

Ha Orxptirom Esanreann, Enuckon Aaexcuii 

Huxosaii, Mutponoamr Aama-ArunecKnit - HeKposor 

Hosiie noxpodnocrn o norpomax Bp Typunn 

O UyxorsopHo ukone Suamenna [Ipec. Boropox., Ipod. J. H. Mapniiennii 
0 UyxzorsopHoit uxone Suamenna IIpec. Boropox., Ipod. 1. H. Mapuitennii 
Orkptiroe IlnebMo apxuennckony Buraauw, M. II. 

lloesaxa AMepukancKux IIporecranros Bp Mockoscxyw llarpwapxuw 
IIpapocaapne ectrh Caer Xpueros, T. I. 

IIpedtipanne Pyee. Lepx. Jleseraguu pe CIA, H. I. 

IIpompimaenne boane 0 yeaosexe, Hepomonax Kupnaa 

Caer Pasyma u Toma besymua RRO ee OEE LOR WED 


Cepruescxue yuu B 1955 - Yersipe Harpuapxa B lappe 


THMO®EM, Marpuapx Hepycaammennii - konunna 
Yuenne o Cnacenun B borocaoscxoit Hayne, por. M. Ilecan 
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